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Tlie Failure of UnLelief

See Matthew 17:1-20

"We have no chi ld-problems.

We have only personal problems."

A sensitive study of our approach and performance
in the vital area of Christian education.

The Gospel for the Sixth Sunday after the Epiphany, to
gether with what follows it in the sacred record, provides

an absorbing study in contrasts. Geographically, we are

taken from the lofty peak of the Transfiguration to the deep,

hot shores that lie in the valley of the Sea of Galilee — a

journey from above the clouds to below sea level; spiritu
ally, we are transported from the transcendent majesty of

a Christ taking counsel with Moses and Elijah concerning

His forthcoming sufferings to the pitiful squalor of human
unbelief wrestling in futility with the problem of sin.

We could hardly fail to be thoughtfully impressed as we

compare the powerful, purposeful advance of the Savior
from the hour of His Transfiguration into the valley of His
Passion — and His effective treatment of the first human

casualty that met Him upon His return to Capernaum —
with the fumbling, hapless, ineffectual efforts that His dis
ciples had been expending upon a solution of the same prob
lem, And when we note that this problem involved a child,
those of us who are called to deal with youth, at home, in
school, in the church, begin to suspect that this Gospel
account may have some specific bearing upon the difficulties
of our task and could help us toward greater efficiency in its
performance.



I.

From the exaltation of His experience on the Mount of
Transfiguration, the heart of our Savior seemed to plummet
to a new low as He came back to Capernaum to be confron
ted by overwhelming evidences of the burden He was com
mitted to bear. It appeared to Him in the tragic form of a
child whose condition we can fully visualize only when we
set together the various descriptions given of him by the
three Synoptists. This boy was controlled by an evil spirit.
As a result, he was completely unmanageable, had lost his
speech, his hearing, his mind, and was subject to horrible
fits which cast him, sometimes into the burning hearth,
sometimes into the water. A remedy for the disastrous dis
location was quite beyond the reach of ordinary human pow
ers or skills, for it was primarily a spiritual affliction.
The child was beset by a devil. That is the blunt, factual
diagnosis, affirmed by divine inspiration and not to be called
into question merely because it has found no place among the
theories entertained by modern psychiatry.

Here was a living witness of the towering kingdom of dark
ness which dominated the earth and whose destruction would

cost the Son of God His life. But was it this prospect which
assailed the spirit of Jesus when the distressed father brought
the child to Him with a cry for mercy and help?

Christ was prepared to face the entire might of Satan's
dominion. In the strength of His Transfiguration He was
marching forward with utter firmness of step and certainty
of purpose. The presence of one little devil would not stag
ger or depress Him. He was ready to shoulder the spiritual
burden of the whole world, and could not be crushed by the
affliction of one child. The defeat of this devil and the de

liverance of his victim would be but an incident in the mighty
Redeemer's journey through suffering to victory.

And yet, the light of joy seems to flicker and die in His
eyes as the Savior stands before the wretched child and cries:

"O faithless and perverse generation, how long shall I be
with you? How long must I suffer you?"



The true cause of this outburst is a matter of record. It

came with the information that the disciples had tried to re

store this boy, and had failed. They had failed despite the
fact that the Lord had commissioned them and empowered

them to this very end, that in His Name they might perform
such works of deliverance (Matt, 10:8), Though they were
devoted to Jesus, though they took their calling seriously,
though without doubt they applied the right words and accep
ted measures, they had failed. With what harshness did not
this defeat underscore the fundamental uselessness of men

in the war against the Prince of this world! Well though He
know it, Jesus in this hour must have felt with redoubled

force the truth that He trod the wine-press alone.

If only the disciples had been more fully aware of this.
They were much aroused and considerably disgusted by the
futility of their labors with the afflicted child. Had they not
done the right things? Of course they had! Then why didn't
they work? After the Lord had delivered the child of the
enemy, the disciples requested an explanation of their fail
ure, It was immediately forthcoming. It was brief. It was
a resounding indictment and a revelation,

"Because of your unbelief!"
Let us seek to grasp the import of this shattering accu

sation. We would not be justified in assuming that Jesus in
tended to denounce His chosen Apostles as heathen, as men

without faith. Such an interpretation would be monstrous

and entirely unwarranted. The Lord did not say that His
disciples had no faith. He said they had unbelief; and this
unbelief operated against them in the hour of their effort to
cure the afflicted child. As in the case of the father who

cried: "Lord, I believe; help thou mine unbelief, " Mark 9:
24, so there could be and there was unbelief in the hearts of

those who were most devoted to the Savior.

What was the nature of this unbelief? Perhaps we may

put it this way: The disciples, who believed in Jesus as their
Savior, did not regard Him as the real and only rescuer of
the devil-ridden child. For the moment, at least, they had

lost the sense of being mere applicators of the saving power
of the Lord and attempted to meet the challenge of the devil



by virtue of their commission and their methods. In the

physical absence of Jesus they had substituted their persons
for His. No matter how small, how weak and imperfect
their trust in Jesus? power over Satan were, if only they had
acted in this faith and called forth the power, they could have
accomplished anything. Sadly the Lord assured them of this.

II.

We know that it is always unwise to draw too sharp a par
allel between the disciples and ourselves, or to compare
our experiences too exactly with theirs. But the light of
such an event as the one we have been studying does indeed
cast a gracious and welcome radiance upon the dark corners
of the field in which we labor as servants of Jesus, and

sometimes outlines certain principles with startling clarity.

Despite their terrifying and unusual details, the afflic
tion of the demoniac boy and the disciples' struggle to free
him bring with them a certain feeling of warm familiarity.
In a less spectacular but no less emphatic manner those who

are entrusted by Christ through the Church with the school
ing and training of our youth are confronted by such "child-
problems" continually. It is their very life and calling to
meet with Satan in the hearts of children and drive him out.

I am not thinking now especially of so-called problem chil
dren, although such cases certainly must be included and our
conclusions will apply to them in fullest measure. But all
children are problem-children. Their hearts are scarred

by sin, their flesh is flesh, and their souls and bodies are
Satan's choicest prey. Do we not seek to cast devils out of
them every day? And do we not sometimes fail?

Essentially the building of Christian character, which
we as educators consider to be our primary task, is a con

test with the forces of evil, the devil, the world and the

flesh, for the control of young bodies, souls and minds. To

this task we prayerfully endeavor to bring each day such
measure of consecration, loyalty and devotion to Jesus and

His Gospel as the Holy Spirit generates and maintains in us.
And in the application of our strength to the task we avail
ourselves of tested and accepted forms and methods. These
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receive much attention in our midst. They come in for
lengthy discussion, debate and analysis. For we must deal
with the complexities of child psychology and discover or
rediscover adequate ways and means of integrating our ap
proach to those whom we teach through an understanding of
their intellectual and emotional life. Since it is our task to

train them to "put away childish things" as they become
men and women in Christ, we need to appreciate to the full
est the peculiar traits of the young; to understand, for ex
ample, that characteristic of childishness which Toynbee has
called "momentary momentousness;" to adapt to its brief
powers of concentration; and to set the pace toward the
heights of Christian maturity by the length of the child's
stride. Moreover, we have certain convictions regarding
the relative merits of the various technical instruments by

means of which we apply the power of God at our disposal.
We rate the Christian day-school, the Sunday School, the
Saturday school, the Summer school, the Bible class as
they severally seem to answer the purposes to which we set
them.

Yet in the midst of all this concern over individual con

secration and outward form, however fruitful it may be in

its place, shall we lose sight of the fact that, as and when
we fail in our contest with Satan for the children that are

brought to us, it is because of our unbelief?
Those of us who operate a Christian day-school and work

with its superior facilities are apt to be complacent, consid
ering our success as assured and our failures as due to
causes beyond our control. Those of us who are not blest
with a day-school incline toward gloomy reflections on the
inadequacy of our facilities and heap the blame for lack of
success upon the known weakness of the Sunday School or
Saturday School as a means for dealing with the overwhelm
ing forces of Satan.

In view of this attitude it seems necessary to point out
what should be self-evident: that the methods and systems

so essential to our work are human implements. They are
imperfectly developed to put muscle into human effort and
are adapted to meet the limitations of earthly dimensions of



time and space. Thus the Christian day-school is the best
possible system for Christian character-building simply be
cause we are what we are and because the conditions under

which we and our children live are what they are. In like
manner, consecration and loyalty are essential factors in
the task, but only because without them we could not proper
ly apply ourselves and would not be able to answer before

God Who requires of stewards that they be found faithful.
But neither consecration nor system is the determining

factor in the question of ultimate success or failure. Loy-
eilty does not drive out devils, and neither does the method

of operation. The experience of the disciples established
this beyond argument.

We believe in the Lord Jesus Christ as our personal
Savior; but do we tend to deny in practice His power to be
the saving force in the children entrusted to us ? I ask this
because we sometimes find ourselves seeking to deliver
them from the power of the Evil One by indirection. We want
to channel Christ's saving grace to the child through the
adequacy of our faithfulness and our methods. We are in

clined to elevate our loyalty and our systems to the status of
conductors of the saving power of God. In our minds we are
tempted to rest our cause upon the quality of these conduc
tors; if they are good, we succeed, if they are poor, we
must expect failure.

That is a form of unbelief. We fail to appreciate the mar
vellous, all-sufficient power of the Christ Who alone was
glorified unto the suffering and death which achieved the vic
tory. He has already succeeded, for us all, and for the
children under our care. It is futile and reprehensible to
consider our contributions to the task as booster stations

through which we must wire the saving power of Christ and
step it up to effectual voltage. Christ is effective; we and
all that we have, our personal attitude or our self-developed
methods, add to Him not one whit. While it is true indeed

that through indolence, through a lack of attention to duty or
by a refusal to employ the means within our reach or at our
disposal we prove to be obstacles rather than instruments

for the power of God, we ought not draw the conclusion that



success is dependent upon our contribution to the processes
of Christian growth and sanctification.

We have but one course to pursue: To trust implicitly in
the absolute power of Christ to drive out devils and to bring
this Christ with His authority and love to the hearts of the
children. Simply put Christ and a child together and keep

them together by the Word; eind regard the result as a fore
gone conclusion. If we short-circuit the mighty grace of the
Redeemer by grounding it in our personal effectiveness, we
exhibit the unbelief which results in failure even under the

most favorable circumstances.

Let us bear this ever in mind: That when the glorious
Christ descended into the valley of men and directly contac
ted the curse-ridden child and his enemy, the issue was set

tled instantly. It will always be so. We have no child-
problems, We have only personal problems: To adopt the
best methods of work as God makes them available to us,

and to be altogether faithful in the use of them; but above all,
to believe without qualification, to believe implicitly and
utterly, that Christ can and will put to rout the Kingdom of
Darkness in the hearts of our youth and set up His rule of
grace in them, under all conditions and by any methods, if
we but faithfully speak and live the Gospel of Him before
their ears and eyes in season and out of season,

E. Schaller



The Place of Compromise

in the Church

Reacting against the modern trend to compromise
everything, one may fall into the opposite ex
treme of refusing to compromise anything. Hence
a careful analysis of this problem is very much
in order.

I. WHERE COMPROMISE IS OUT OF PLACE

In Matters of Doctrine,

Conapromlse is absolutfiiy;^ out of place in the church in
matters of doctrine. The reason has been very simply sta
ted by Luther when he repeatedly spoke of the doctrines of

Scripture as belonging to God, not to man. If the doctrines
of Scripture were of man and so of human origin, then man
would have the natural right and authority to add or subtract,
or to^alter those doctrines in any way and so compromise
them for the sake of temporal peace, organizational effici

ency and well-being,or for any other reason of expediency,
f^ut the doctrines of Scripture are of God and^spjxQt-ofJiiir
mas_QiJ^iru Although they were recorded by men, they
were recorded bv holv men^ho wrote not in response to hu
man motives, but who wrote as they were moved by the Holy
^Tiost. (2 Peter 1:21) They expressed God's doctrines in-—

human language with words that had been taught them by the
Spirit of God. (1 Corinthians 2:13) Without exception every
single doctrine of Scripture originated in God, was revealed
to man by the Spirit of God, and was recorded in human

language i> fhq books of fb^ Rihlft^y inspiration of the Spirit-,
of God. In the fullest sense of the word, without any excep
tions or limitations, the doctrines of Scripture are God's.
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As soon as man begins or even contemplates compromising
any doctrine of Scripture, he insults God, He makes him
self guilty of the sin of blasphemy which in the Old Testament
times was punishable by death. He violates the first comLr
mandmer>t Law by honoring and trusting himself, his
own insight or judgment, his intuitive feelings or religious
consciousness, his joint understanding or agreement with
others in his local congregation or synod rather than the
naked Word of God in the Scriptures, When man compro

mises God's doctrines, he dethrones God and installs him

self as judge supreme over things divine. No greater crime
can be committed against the majesty of God, For this
reason compromise is absolutely out of place in the church
in matters of doctrine!

Scriptural Basis — Exhortations for Unity:

Not compromise, but unity in the confession of the one
true faith is the repeated goal of scriptural exhortation.
Consider the prayer of Paul for the Roman Christians: "Now
the God of patience and consolation grant you to be like-
minded one toward another according to Christ Jesus: That
ye may with one mind and one mouth glorify God, even the
Father of our Lord Jesus Christ," (Romans 15:5-6) Note
that the unity that is to be the constant goal of believers is
described as being of "one mind and one mouth, " The meet
ing of minds and hearts in the Truth is to be expressed in a
unanimous confession of mouth. There is no room here for
the conflicting babble of voices which is so characteristic
of the modern church scene and which betrays the disunity
of minds and hearts and reveals the unchallenged reign of
compromise in matters that allow of no compromise.

Well known also is the exhortation of Paul to the Ephesian
Christians: "I therefore, the prisoner of the Lord, beseech
you that ye walk worthy of the vocation wherewith ye are
called . , , Endeavoring to keep the unity of the Spirit in the
bond of peace. There is one body, and one Spirit, even as
ye are called in one hope of your calling; One Lord, one
faith, one baptism. One God and Father of all, who is above



all, and through all, and in you all. " (Ephesians 1:1-6)
Paul's great plea for unity in the church is based on the fact
that there is but one Church of God, for the Body of Christ
is neither multiple nor mutilated. There is but one Spirit
of God who is not given to self-contradiction. He does not
and cannot teach one believer one truth and a conflicting truth
to another. He never espouses the cause of error. There

is but one Lord Jesus Christ who fulfilled all righteousness
by keeping the Law of God and made full atonement by offer
ing up His life's blood on the cursed tree of the cross. There
is but one faith that saves, the faith that Jesus is the Christ,

the Son of the living God. All doctrines of Scripture lead to
or flow from that saving faith. They are cin integrated whole,
not a fragmented asg<^"''^yn*^Tit nf conflicting and contradictory
doctrines. There is only one baptism, the one instituted by
Christ and administered with water in the name of the Father

and of the Son and of the Holy Ghost. There is only one God
and Father of all, for our God is not a multitude of deities,

but one. Believers of all times and all places share a single
common hope, the hope of living forever through faith in Him
who is The Life. All these things being true and all of them
emphasizing oneness, how can our God expect anything less

than unity in His Church? That is why we are exhorted to
endeavor "to keep the unity of the Spirit in the bond of peace. "
The prerequisite for such unity is •accept3r^f'«=>
trines our God has caused to bia reveaied-aixd record.ed in^t^
Scriptures. There is and there can be no room for compro
mise in matters of doctrine.

A third well-known exhortation of Paul's is the one to the

Corinthian brethren: "Now I beseech you, brethren, by the

name of our Lord Jesus Christ, that ye all speak the same

thing, and that there be no divisions among you; but that ye
be perfectly joined together in the same mind and in the same
judgment." (1 Corinthians 1:10) Notice once again that the
specifications for the desired unity are both agreement in
speaking and agreement in the meaning of the words spoken.
Here is jio roorn "to agree to disagree, " to find some formula_^
of doctrinal confession that will allow two^pr. more sides to

interpret the confession'according to their previous positions.
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A Voice from the Past — Francis Pieper, D. D.

Dr. F« Pieper was one of God's greatest gifts to the
Lutheran Church in America. For years he taught Christian
Dogmatics (doctrines) at Concordia Seminary, St. Louis,
Missouri, Here is a quotation from his text on "Christian
Dogmatics" in which he discusses the above passage of Paul
and its bearing on Christian unity.

hi^l^or. 1:10 we have an exact definition of Christian
unity: "Now, I beseech you, brethren, by the name
of our Lord Jesus Christ, that ye all speak the same
thing ( Lva xb airvh XeyTpre Ttxvreg ) and that there be no
divisions among you. " This is a demand for uniform
ity in speech ( Xeyet,v ) or in the profession of the
Christian doctrine. Then the Apostle continues: "but
that ye be perfectly joined together in the same mind
and in the same judgment, " (^:v xw a6xa) vol' xal Iv afix^

)  Here he clearly says that Christians are to
use the same words also in the same sense^ Agree
ment in wards with disagreement in meaning is al-
together contrarv to the unity GnH rails fr^ and to
seek such a "unity" ("we agree to disagree") is
immoral, a trifling with sacred, divine things, which
is unseemly for Christians.

The Christian Church can and should havf patif>nrp
with the erring and seek through instruction to r.e-
moyeJh£_ei:rprj Bnt..jgLeve,g--jcan or should the^Chiirch
grant error equal righTwith the truth. If it does, it
renounces the truth itself. It is the very nature of

^truth to antagonize error. Truth which no longer
^ excludes error, but grants it domicile, is eo ipso
\  (by that very fact) resigning as truth. Pertinently
j Luther remarks: "Whoever really regards his doc-i
y trine, faith, and confession as true, right, and
j certain cannot remain in the same stall with such
/ as teach or adhere to false doctrine. " (St. L. XVII:
^  1180) Unionism in principle abolishes the differenc(
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between truth and error, so that only through a

"happy inconsistency" can the erring retain their
hold on essential truth. For this reason unionism

is a grave threat to the Christian Church. A person
is fortunate indeed if, ignoring the words of Scrip
ture enjoining him to avoid those who teach another
Gospel, he yet retains his faith in the words: "The
blood of Jesus Christ, His Son, cleanseth us from

all sin. "

As for talk current in our day, even among so-
called conservative theologians, that "various
trends, " that is, variations in doctrine and profes
sion, are intended by God, one can merely say that
it is shocking that within Christendom the testimony
of Scripture should thus be contradicted. (Christian
Dogmatics, Volume III, pages 426-427)

This quotation reveals that we stand today where the
sainted Pieper stood when in his day the Missouri Synod was

a fearlessly confessing orthodox Lutheran synod. May God
grant that we continue to be as "shocked" over compromise
in the area of Christian doctrine as was Pieper!

Scriptural Basis — Exhortation for Separation from All Who
Compromise Doctrine:

y^In our own separation struggle a number of years ago we
Emphasized Paul's well-known plea in Romans 16:17-18:
y'Now I beseech you, brethren, mark them which cause di-
yvisions and offenses contrary to the doctrine which ye have
"^learned; and avoid them. For they that are such serve not
/our Lord Jesus Christ, but their own belly; and by good words
[ and fair speeches deceive the hearts of the simple. " At that
time we were chided for emphasizing this passage so much
and we were criticized for speaking and acting as though
this were the only passage in all of Scriptures. It isn't, by
far, but it was one of the passages that fitted the situation
in which we found ourselves at that time. But still it was
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only one of many passages that speak on this same subject,
for the flnrtririR of separation frorp all compromisers of
God's doctrine r.uns as a steady clear streamjdirou.^ alLof
Scriptur e, both,Old and New^.T.estaments, One of the most
^werful of these separation passages is the exhortation of
Paul to the Corinthians as found in his second epistle, the

sixth chapter, verses 14-18, This passage on separation

we also accept as a doctrine which dare not be compromised.
In so doing we take our stand with faithful witnesses of the
past. To demonstrate the continuity of our testimony with
faithful men of the past we again refer you to —

A Voice from the Past — Francis Pieper, D. D.

This quotation is taken from a conference paper delivered
by Dr. Pieper to the Southern District in 1889 at Klein,
Harris County, Texas, The title of the paper is "The Dif
ference Between Orthodox and Heterodox Churches," We

quote the entire section entitled "2 Corinthians 6:14-18" —

2 Cor, 6:14-18 says most expressly: "Be ye not un
equally yoked together with unbelievers. For what
fellowship hath righteousness with unrighteousness?
And what communion hath light with darkness? And
what concord hath Christ with Belial? Or what part

hath he that believeth with an infidel? And what

agreement hath the temple of God with idols ? For
ye are the temple of the living God: as God hath
said, I will dwell in them and walk in them; and I

will be their God, and they shall be my people.

Wherefore come out from among them, and be ye
ye separate, saith the Lord, and touch not the
unclean thing; and I will receive you, and will be a
Father unto you, and ye shall be My sons and

daughters, saith the Lord Almighty."

Objections have been raised against the application
of this passage as proof that God has forbidden fel
lowship with heterodox churches. The objectors
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