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NOTES ON THE HEBREW 1/ E R B

Our studies last time took us into the work of J.

Wash Watts. We learned that while his staunch advocacy
of the aspect theory is really nothing new, but another
presentation similar to that of S.R. Driver and others,^
he does offer us something quite novel and revolutionary
to consider when he postulates a distinct fimction for
the weak form of waw with shewa, the function of always
indicating a parallel, and a corresponding distinct
function for the strong form of waw with pathah, the
function of always indicating a sequence. The strong
form of waw, when linked with the imperfect in the waw
consecutive construction, expresses temporal or logical
sequence: usually in the form of coordination, occasion
ally also, however, in the form of subordination. Ele
ments are added to one another as links in a chain. By
contrast, however, the "waw conjunctive" (Watts' name for
the weak waw),^ never in any of its uses indicates a se
quence, but always indicates a parallel: elements are
stacked upon one another (if such a rough picture may be
used) in a pile, rather than attached end to end. There
is not an advancing from one thing to another, but a
filling in of details in an overall picture, a grouping
of facts next to one another so as to produce one larger
whole. This is sometimes done by coordinating, sometimes
by correlating, and sometimes by subordinating. Correla
tion is the descriptive term employed by Watts whenever a
perfect is linked to the waw conjunctive, and it is des
cribed by him as being heightened or intensified coordina
tion. As "father" and "son" are correlative ideas and
imply each other, so a perfect linked to waw conjunctive
and the preceding verb imply each other; they are corre
lative. Watts insists that all perfects thus linked with
the waw conjunctive are correlated to the preceding verb;
they are being used to fill in the subordinate parts of an
overall picture. Watts therefore rejects the commonly
held view that there is a waw consecutive construction
with the perfect, just as there is such a construction
with the imperfect. That is, he rejects the view that
there is a perfect linked to waw which is the consequence,
whether temporal or logical, of the preceding verb.



This is certainly a novel and challenging presenta
tion. ̂ Are there any objections that might come to mind?

One senses that a careful examination of terminology
is in order. Let's begin with the term "conjunctive." A
central part of Watts' theory is the distinction between
the respective functions of the two forms of waw. A
glance into the dictionary, however, confirms our sus
picions that waw "conjunctive" can be a misleading term
for what he*has in mind. The dictionary definitions of
the terms involved do not suggest the drawing of a par
allel, but simply the more general idea of joining things
together, something which it seems could be applied with
equal propriety to the waw consecutive constructions with
the imperfect. Here, for example, is how the American
Heritage Dictionary defines "conjoin": "To join together;
connect; unite." Its definition of "conjunctive" is this:
"Joining; associative; connective;" "Serving to connect
elements of meaning and construction in a sentence, as
and and moreover." (our underlining) While this criti
cism, if justified, does not deal with the substance of
Watts' presentation, but only with his use of terminology,
it is perhaps well for us to take note of this point,
lest we be misled by a less-than-appropriate term into an
incorrect understanding of what Watts is saying.

If we try to come to grips with the actual substance
of Watts' distinction between sequences and parallels
and their application to the use of the Hebrew verb, we
may still have our questions. Though we may be taken by
surprise at first, a little thought will show that co
ordinate clauses may readily fit under both categories.
Making up our own examples is the most helpful exercise
in this. "He will go to town and buy some groceries."
"He often went outside and shovelled snow." (Better yet:
"Go and shovel snow.") In each case, two verbs are co
ordinated. But the thrust of the sentences is not to
indicate sequence. Really, only one thing was accomp
lished, although more than one action comes into the
picture. Such sentences would remind us of the perfect
with waw conjunctive in Hebrew. On the other hand, we
might have a couple of sentences like these: "Joe ate
breakfast, then shovelled off the sidewalk, then did some
business in town. After that he read a book, then played



basketball, and finally came home and rested." The se
quence is apparent. Such sentences in Hebrew would employ
the waw consecutive with the imperfect. Thus we may
grant such different kinds of coordination. And we may
grant that a language other than English could lay greater
stress upon the distinction between such kinds of coordi
nation than we are accustomed to, differentiating between
the two by means of formal features.

Our suspicions may linger longer and be less easily
laid to rest, however, when we consider that, according
to Watts' theory, subordinate clauses also fit in both
categories. One of the four categories into which Watts
divides the waw consecutive clauses with imperfect is that
of logical cause (Cf. p. 7 of the December, 1976 Journal).
This category (and possibly also the category of logical
contrast) might appear to stretch its limits and burst its
boundaries. Can logical cause properly be viewed as in
dicating a sequence? If it can be so viewed, it is a
sequence in reverse, thus the very opposite of the other
three categories of waw consecutive with imperfect. Can
it not also be viewed as having more in common with the
clauses which indicate a parallel? On the other hand, we
have a large class of subordinate clauses used with the
parallel-indicating waw conjunctive. It is very common
for the weak waw to be linked with an imperfect in a
purpose clause. This too might appear to stretch things;
could not such clauses easily be conceived as fitting
rather with those clauses or sentences which are linked
together to indicate a sequence?

This writer, for one, is left gasping for air on
such heights of abstraction. We wonder if we have really
grasped the broad categories, in view of what is included
under them. Are Watts' categories being stretched so far
and so freely, that they are finally bereft of real
meaning, usefulness, and applicability? Are his ideas so
broad that they cannot be falsified, hence shown to te
devoid of significance? Is Watts, for the sake of logical
neatness, elaborating a framework which is not able to
hold all the material for which it is designed? These are
questions which at least pass through one's mind.

The other key point which demands our scrutiny is



the "correlative perfect" of Watts. Is he right in re
jecting the "consecutive" perfect with waw and in making
all perfects linked with waw "correlative" perfects?
That, too, is a large question, and some consideration of
it will be made in connection with our summary of the
book review of Watts' grammar by A.R. Crabtree, a gram
marian who takes issue with Watts on this point and be
lieves that there are both correlative and consecutive

perfects with waw.

Perhaps it is that peculiar looseness of Hebrew
which is such a formidable barrier to overcome in one's

efforts to classify constructions neatly and accurately,
and which has such a way of defying even the best of ef
forts to elaborate a conceptual framework which adequately
accounts for all the material.

Yet, though we may have our doubts, even serious
doubts, about these points, it must be conceded that much
of Watts' analysis commends itself as being accurate to a
high degree and very helpful. To a large extent, the
distinction between the two kinds of waw seems to fit,
even if we feel uneasy about going to the extent of
translating the imperfects with waw consecutive with the
somewhat cumbersome, "And he proceeded to ..." Likewise,
Watts' exposition of the concept "correlative" in appli
cation to the perfect with weak waw must be conceded to be
an eminently helpful descriptive device. We can well
understand it when Watts explains that he was led to this
from observation of the use of the perfect in future time
after an imperative.^

But we will now want to examine what others have to

say about Watts' book.

R.E. Wehrwein

FOOTNOTES

1. The aspect theory has long since had legitimate
claim to being called the "traditional" theory, for until
challenged earlier in this century, it had been generally
accepted as having replaced the older "traditional"



theory of tense which held the day before Ewald, Driver,
et ai.

2. We do not here enter into the question of the
use of waw apart from verbs in the linking of clauses.
There is one sentence in which Watts applies the term
"waw conjunctive" to a waw not linked to a verb: "Com
parison may be observed in clauses linked by waw con
junctive, as in Job 5:7." (p. 101) But it seems that
Watts intends the parallel-indicating function to be
restricted to the waw linked to verbs. "There are two

forms of waw as a conjunction with verbs. The simple
form, usually written with shewa, is called waw con
junctive. The special form, usually written with pathah
and followed by daghesh forte, is called waw consecutive.
... Waw conjunctive appears always to indicate a
parallel." (p. 103) Under the heading, "Use of Waw
Conjianctive in Co-ordination," Watts writes (p. Ill):
"The coordination of clauses wherein verbs are separate
from waw and assume wide dissimilarity, as in Isa. 46:4,
is not in question here."

3. Thanks to Pastor Norman Greve, who was kind
enough to send me his copy, I have now been able to
examine also the first edition (1951) of Watts' book.
(Unless otherwise noted, however, all quotations in this
article are still taken from the 1964 edition.) While
the differences between the two editions are not that

great, a quick comparison turned up a few paragraphs
worth quoting from the first edition. A couple of brief
and helpful explanatory paragraphs are grouped together
on pp. 90-91. Watts is explaining the relationship be
tween verbs linked by waw conjunctives:

"At times the relation is merely temporal, indi
cating simultaneous existence; at times it is also
logical, indicating synonymous meaning; and in both
cases there is a co-ordinate parallel, the two
verbal states being made for the time being to
enjoy equal rank and order.

"At times the two verbs are counterparts of each
other. Not merely do they exist simultaneously but
they are logically identified. Not merely are they
given equal rank and order for the time being but



they enjoy it inherently and permanently. This is a
correlative parallel.

"At times the second verb is subordinate to the

first, making its clause dependent. The two verbal
states exist simultaneously, but the second is con
tingent upon the first. This is a collateral
parallel.

"In all three cases there is a parallel by reason
of simultaneous existence of the verbal states, and
the parallel is indicated by waw. In each case,
however, a distinctive meaning is indicated by the
logical relation of the forms linked by waw."

On p. 97 we are given the "Summary Conclusions
Concerning Waw Conjunctive":

"When a perfect is linked by waw conjunctive to
any other verb, the relation is correlative. When
an imperfect is linked to any other verb not syn
onymous with it, the relation is subordinate. In
all other cases the relation is co-ordinate.

"Only perfects can be correlated by waw conjunc
tive. Only imperfects can be subordinated by it.
All verbs except perfects can be co-ordinated by
it."

On p. 100 we are given the "Conclusions Concerning
Waw Consecutive":

"When waw consecutive signifies temporal se
quence, logical result, or logical contrast, it
serves as a co-ordinating conjunction. It serves
as a subordinating conjunction only when signifying
logical cause."

The first edition also has Appendix A, "A Distinctive
Translation of Selected Passages From I Kings, Chapters
2-8." It is very helpful, for a total of 56 construc
tions, mostly the various types of verbs but also various
types of clauses, are carefully listed and numbered. In
the sections quoted from I Kings 2-8 in Watts* own dis
tinctive rendering, each construction is labelled with
the appropriate number, so that the reader can identify
it by comparison with the list.

We scanned the entire reading quickly, intending to



find all the prophetic perfects and all consecutive im
perfects used to indicate logical cause or logical con
trast. This hasty and perhaps not entirely accurate
search turned up logical contrast with the consecutive
imperfect in 2:15 ("is turned about," - KJV; "is becrane,"
- KJV, and thus all quotations), 2:29 ("sent"), 2:30
("And he said. Nay"), 3:21 ("But when I had considered
it"), 8:16 ("But I chose"), and 8:18 ("And the Lord
said"); logical cause in 2:5 ("whom he slew," "and shed,"
"and put"), 5:11 ("For he was wiser," - the KJV reference
here is not 5:11, as in the Hebrew, but 4:31), and 8:24
("Thou spakest also"); and prophetic perfects no place.

The number of correlative perfects is very con
siderable. Watts himself calls our attention to certain

sets of them: 2:2 (3), 6, 7, 9 (2); 2:31 (2), 32, 33;
3:9; 8:28-50. Perusal of these verses will give the
reader the flavor of these constructions.

4. The pertinent paragraph is found on pp. vii-viii
of the preface to the 1951 edition of Watts' grammar:

"The starting point of this study was, first of
all, a state of rebellion against the confusion into
which previous treatments lead the student of
Hebrew. The next was observation of uses of the

perfect in future time, especially after an impera
tive. It is usual for an imperative to be followed
by a string of perfects with waw rather than other
imperatives, such as we would use, and such as the
Hebrew author could use if he so desired. Further

observation revealed that such a string of perfects
with waw is always so closely related to the initial
imperative as to break down its commission into de
tails. When an author desires to turn to an unre

lated commission he uses another imperative. He, of
course, could use another imperative at any time,
according to his pleasure. These observations led
to the hypothesis that a perfect with waw expressed
a correlative idea. Extensive observation of the

behavior of these,perfects with waw in all sorts
of cases led to the fixed conclusion that this is

the way they are always used in the Old Testament."



UPVATING ROMAN CATHOLICISM

THE MASS

(Continued)

The word which designates the Lord's Supper, as it
is understood and practised in the Roman Catholic Church,
is the Mass. It is included as one of the seven Sacra

ments of the Roman Church, and at the same time it is
commonly referred to as the Sacrifice of the Mass. We
generally think of a Sacrament as something which God
gives to us, whereas a Sacrifice is something which we
diredt to God. In the case of the Lord's Supper, the
Roman Church regards it as being both Sacrament and
Sacrifice. They believe that the priest offers it as a
sacrifice, both for the living and for the dead, and that
in it the atoning sacrifice of Christ on Calvary is daily
repeated.

HISTORY Nowhere are we specifically told that Jesus
released the Israelites who believed on Him

from the sacrificial ritual of Moses. In His early
ministry. His words in the Sermon on the Mount would tend
to presuppose their participation therein, when He says:
"If thou bring thy gift to the altar ...," Matt. 5:23.
On the other hand. He proclaimed a worship of God in
spirit and in truth, not limited to Jerusalem or any
other geographical location, John 4:21-24. Later on, the
apostles testified that Christ Himself was the true
Sacrifice given for the sins of the world. "Christ our
passover is sacrificed for us," 1 Cor. 5:7. "Christ also
hath loved us, and hath given Himself for us an offering
and a sacrifice to God for a sweetsmelling savour," Eph.
5:2. "Ye know that ye were not redeemed with corruptible
things, as silver and gold, from your vain conversation
received by tradition from your fathers; but with the
precious blood of Christ, as of a lamb without blemish
and without spot," 1 Pet. 1:18-19. "Lo, in the midst of
the throne ... stood a Lamb as it had been slain," Rev.
5:6. The Epistle to the Hebrews carries out this argu
ment in detail, and shows that the offering of Christ as
the eternal High Priest was made once for all, Heb. 7:27;
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9:12 and 28; 10:10. This being the case, it does not
need to be repeated. To repeat it is to suggest that
Christ's sacrifice of Himself on the cross was not enough
to atone for all the sins of all people, and must there
fore be continually repeated by men.

On the other hand, the apostles were far from dis
carding the idea of spiritual sacrifice from religion.
This idea was included in the teaching of the spiritual
priesthood of all believers. "Ye also, as lively stones,
are built up a spiritual house, to offer up spiritual
sacrifices, acceptable to God by Jesus Christ ... But ye
are a chosen generation, a royal priesthood, an holy
nation, a peculiar people ...," 1 Pet. 2:5 and 9. In
this sense, the writer to the Hebrews speaks of praising
the Lord and doing good as being sacrifices. "By Him
therefore let us offer the sacrifice of praise to God
continually, that is, the fruit of our lips giving thanks
to His name. But to do good and to communicate forget
not: for with such sacrifices God is well pleased,"
Heb. 13:15-16. So also Paul writes: "I beseech you
therefore, brethren, by the mercies of God, that ye pre
sent your bodies a living sacrifice ...," Rom. 12:1. He
speaks of the gift he had received from the Philippians
as "a sacrifice acceptable, well-pleasing to God," Phil.
4:18. He compares the faith of the Philippians to a
sacrifice, Phil. 2:17.

The Mosaic sacrificial ordinances were therefore

only a temporary system. They were a picture of the one
great sacrifice which Christ would offer up. Since no
additional sacrifices for sin are needed, the New Testa
ment now regards as true sacrifices: a heart consecrated
to God, faith, obedience, righteousness, and prayer.
These sacrifices can be offered up acceptably to God only
by those who are members of the spiritual priesthood --
the believers in Jesus Christ.

It was in this sense that the idea of sacrifice was

at first associated with the Lord's Supper. In the apo
stolic age, the agape, or love-feasts, were connected
with the Communion service. Even after these were sepa
rated, the members of the congregation brought offerings
of bread and wine which were used, not only at the Com-
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munion, but also in the support of the clergy and for the
relief of the poor. These gifts were called "oblations"
and "sacrifices." The bread and wine as such were of

fered, not the body and blood of Christ. The offering
was not an atoning sacrifice, but a sacrifice of thanks
giving. It was made by the congregation, not by the
clergyman alone. It was called a "bloodless sacrifice,"
not in distinction to the sacrifice on Calvary, but to
the bloody sacrifices of the ancient"world.

A new meaning was given to these offerings when the
bishops and presbyters came to be clothed with the func
tions of a clerical priesthood. Cyprian first advocated
the priestly idea, regarding priesthood and sacrifice as
correlates. He treated the whole Communion service as an
offering wherein not only sacrifices of bread and wine
were made, but of Christ's body and blood. Cyril of
Jerusalem spoke of the atoning sacrifice in the Lord's
Supper. More and more, the Lord's Supper came to be re
garded as a true sacrifice. The Eastern Church continued
to hold to the spiritual nature of Christian sacrifice,
while the Latin Church laid an increasing emphasis on the
sacrificial notion. Gregory the Great saw a victim on
the altar, through which the sufferings and death of
Christ are repeated.

The effects of the Communion were regarded as expi
atory, but at first only for so-called "venial" sins.
"Mortal" sins were to be paid for by penance. But it
conferred blessings in every relation of life. There
are masses against drought and too much rain, storms,
sickness, etc. Many magical effects were reported.
Masses were even offered for the dead. Augustine hoped
that God would deal with the dead less severely than
their sins merited. Gregory, by his doctrine of pxurga-
tory, established a final warrant for this custom. He
taught that the dead were helped out of purgatory by the
prayers, and especially the masses, of the living.

In the early church, the celebration of the Lord's
Supper was confined, for the most part, to the Lord's Day
and to the anniversaries of the martyrs. Later it was
repeated every day. After the time of Leo the Great, it
was repeated several times each day. In the 8th and 9th
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centuries, when the number of chapels greatly increased,
the priest often found himself without a congregation at
the time of the celebration. Thus arose the controversial

private masses, in which the Lord's Supper was separated
from the Communion of the congregation.

The 13th century marked the beginning of a new epoch
in the history of the Lord's Supper. The Roman Catholic
doctrine of Transubstantiation was fixed in the year 1215.
In proportion as the sermon was neglected, the sacrificial
functions of the priesthood were emphasized. Thomas
Aquinas said that the priest, like Christ, was the medi
ator between God and the congregation, and that the con
summation of the Sacrament of the Lord's Supper did not
lie in the participation of believers, but in the conse
cration of the elements. Thomas Aquinas was the real
founder of the Mass. He drew a sharp distinction between
Sacrament and Sacrifice. The Mass came to be regarded as
propitiatory, removing even "mortal" sins. The benefits
of the Mass were not confined to those who were present
to participate in it, but extended ex opera operate to
the absent, among whom the dead were included. The Mass
came to be regarded as a true immolation upon the altar
by the hands of the priest.

THE COUNCIL The Council of Trent gave the doctrine of
OF TRENT the Mass its final form on Sept. 17, 1562,

at its twenty-second session. It defines
it both as a Sacrament which is received and a sacrifice

which is offered. Over the centuries this definition has

been interpreted as being a confirmation of Christ's
eternal priesthood, spoken of in the Epistle to the
Hebrews, thus suggesting that His sacrifice was to con
tinue to all times. It is held that when Jesus said:

"This do in remembrance of Me," that this had reference
to offering a sacrifice.

The doctrine of Transubstantiation leads naturally
to the doctrine of the Mass. If the body of Christ is
truly offered up in the Eucharist, then it follows that it
is the same body offered on the cross, except that in the
one case it is bloodless. Then the Mass does have a pro
pitiatory power in effecting the forgiveness of sins, as
well as preserving from the commission of mortal sins.
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And then it is also useful for all the perplexities and
difficulties in life.

The canons and decrees of the Council of Trent
brought out the idea of sacrifice in all its baldness.
The participation of communicants was not regarded as
being indispensable to its efficacy. What regarded
as indispensable was the act of consecration by the
priest, interceding for the living and the dead. We
might mention also the practice which the Council con
firmed, that of mixing water with the wine before its
consecration, to represent the union of the church with
its head. The words of consecration are spoken in an
undertone, for they are spoken only to the elements, to
change them into Christ's body and blood. It is in the
Mass, therefore, that the central idea of Catholicism is
involved, namely, the mediating and propitiatory functions
of the church, which believes that the incarnation and
sacrifice of Christ are repeated every day.

THE CELEBRATION In the apostolic age, the celebration
of the Lord's Supper consisted in the

Christians' continuing steadfastly "in the apostles' doc
trine and fellowship, and in breaking of bread, and in
prayers," Acts 2:42. During the following years a simple
service developed, by which the didactic and the sacra
mental portions of the service were distinguished.

The Mass falls into two main parts, the first being
a preparatory celebration; the second, the sacramental,
followed by the post-communion. Each part of the service
was introduced by the words of the priest: "The Lord be
with you," and the response of the congregation: "And
with thy spirit." This would indicate that the early
idea included the presence of a congregation. The second
part of the service included five priestly prayers. The
first of these five prayers implores the Father to re
ceive the immaculate host which "I offer to thee for my
innumerable sins, and for all circumstances, and also for
all faithJPul Christians, both the living and the dead,"
etc.l The second prayer is then offered at the mixing of
the water and wine. The third asks that the sacrifice
being consummated may be well pleasing in God's sight.
In the fourth and fifth the priest asks the Sanctifier to
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bless the sacrifice and to accept it. Thereupon the ser
vice includes the words "This is my body." After uttering
these words the priest bows his knees and prays to the
Christ who is present in the host, and then shows it to
the congregation, that it may do the same. He then
places it on the "corporale" and again kneels before it.
He does the same with the cup. The whole process is
called the "elevation and adoration of the host." At

this point the Catholic Burial service book contains this
explanation: "After the Consecration, Christ is upon the
altar in a sacrificial state; recall to mind that each
Mass is offered to honor, glorify, thank almighty God; to
make reparation to Him for the sins of man; to obtain for
us all graces and blessings."2

In the year 1203, Cardinal Guido, papal legate in
Cologne, ordained that when the host was elevated, the
congregation should fall on its knees at the ringing of a
bell, and remain kneeling until the consecration of the
cup. Pope Honorius III, in 1217, raised this enactment
to the dignity of a permanent and universal obligation.
This portion of the service is concluded by the cele
brant's breaking the host over the mouth of the cup, and
allowing a piece to fall into the cup, thus signifying
both Christ's suffering and the reunion of His soul and
body. The bread is then dispensed to the communicants,
if any are present.

The Mass in the Roman Catholic Church takes the

place of meditation upon the Word of God, as is the custom
in our churches. Thus the people are indissolubly bound
to the priest, without whom the principal part of her
worship cannot be performed. A mysterious and pompous
ritual is connected with the celebration of the Mass.

Roman Catholic theologians refer to the contrast which the
beauty of this worship presents as compared to the plain
ness of our service, with hymns, a brief liturgy, and a
sermon. The Council of Trent decreed that this service

was to be in Latin. Only recently has this decree been
lifted, causing mixed emotions among Roman Catholics.

VATICAN What changes, if any, have been made in
COUNCIL II the doctrine of the Mass by Vatican

Council II? In its Decree on the Sacred
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Liturgy, Vatican Council II declared: "It is through the
liturgy, especially the divine Eucharistic Sacrifice,
that the work of our redemption is exercised ... To out
siders the liturgy thereby reveals the Church as a sign
raised above the nations. Under this sign the scattered
sons of God are being gathered into one Body, until there
is one fold and one shepherd."^

The United States Conference of Catholic Bishops, in
its "Instructions on Eucharistic Worship," quoting from
the Decrees on the Liturgy issued by Vatican Council II,
explained:

Hence the Mass, the Lord's Supper, is at the same
time and inseparably:
*  A sacrifice in which the Sacrifice of the Cross

is perpetuated.
*  A memorial of the death and resurrection of the

Lord, who said "Do this in memory of me."
*  A sacred banquet in which ... the People of God

share the benefits of the Paschal Sacrifice,
renew the New Covenant ... and in faith and hope
foreshadow and anticipate the banquet in the
kingdom of the Father, and proclaim the Lord's
death "till His coming."4

The Bishops' Instructions furthermore declare:
"There should be no doubt in anyone's mind that all
the faithful ought to show this most holy sacrament
the worship which is due to the true God, as has
always been the custom of the Catholic Church. Nor
is it to be adored any less because it was instituted
by Christ to be eaten. For even in the reserved
sacrament He is adored because He is substantially
present there through the conversion of bread and
wine which, as the Council of Trent tells us, is
most aptly named transubstantiation ... These are
the principles from which practical roles are to be
drawn to govern devotion due to the sacrament...."^

It is apparent, then, that no essential changes in
the doctrine of the Mass were brought about by Vatican
Council II. In recent years it has been spoken in the
vernacular, and certain other external changes are
permitted. But th.e doctrine remains the same. Here
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Rome has not changed.

LUTHER Luther, of course, had much to say concerning
the Mass. When he was at the Wartburg, he ad

monished the papists for giving a different character to
the Lord's Supper. He said:

Note then, the fraud of the priests, who have turned
the testament into a sacrifice. God bestows it upon
us and gives it to us, but they offer it as a
sacrifice. This is nothing but charging God with a
lie and considering Him foolish for calling it a
testament, because it is impossible for a sacrifice
to be a testament. The former we offer, the latter
we receive; the former comes from us to God, the
latter comes from God to us; the latter is per
formed for us."^

Again Luther says:
That the Mass is neither a sacrifice nor a work, the
words of Christ's institution prove; then also the
example of the apostles themselves and of the whole
primitive church. Furthermore, let those who cele
brate Mass be asked what the use and benefit of

their Masses are. If they say they are celebrated
to abolish sins or to serve God, their godlessness
is clear, since there is only one sacrifice for the
abolishing of sins, namely, Christ, once sacrificed.
Of Him all are made partakers, not by doing or by
sacrificing but by believing, through the Word alone.
Blasphemous it is to add something to this sacrifice,
as if it had not entirely removed the sins of all
men. This, then, must be the choice: either all
sins, past, present, and future, have not been can
celed by Christ's death, or the Mass cannot be a
sacrifice or work for sins."^

In this connection, our readers will do well to read
again Luther's Smalcald Articles, especially Article II
on the Mass. There, among other things, he says:

"IVhen the Mass falls, the Papacy lies in ruins."®
"The Word of God shall establish articles of faith,
and no one else, not even an angel."9
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"In short, the Mass itself and anything that proceeds
from it, and anything that is attached to it, we
cannot tolerate, but must condemn, in order that we
may retain the holy Sacrament pure and certain,
according to the institution of Christ, employed and
received through faith.

Our conclusion is inescapable. Nothing has changed,
essentially, in the doctrine of the Mass since the time of
Luther. It is still offered up as a sacrifice for the
living and the dead. It is still looked upon as a work
which people can perform (a sacrifice they offer to God),
in order to obtain forgiveness of their sins. Therefore
it still says that Christ's sacrifice of Himself upon the
cross was not really sufficient to atone for all the sins
of all people. So it is that the Smalcald Articles are
still up-to-date and are most helpful to us in under
standing what the Mass is all about. May God graciously
preserve us in the true faith and confession all of our
days!

A. Schulz
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PANORAMA

THE QUEST FOR TRUE LUTHERAN IDENTITY IN AMERICA":

A REVIEW

In recent years Bethany Lutheran Junior College and
Seminary (ELS), Mankato, Minnesota, has been hosting a
series of "Reformation Lectures." The latest in the ser

ies were held on October 28 and 29, 1976, and were pre
sented by Professor E. C. Fredrich, Chairman of the De
partment of Historical Theology, Wisconsin Lutheran Sem
inary, Mequon, Wisconsin. In three lectures. Professor
Fredrich discussed "The Quest for True Lutheran Identi
ty in America." These lectures were published in the
Fall, 1976, edition of The Lutheran Synod Quarterly, the
theological journal of the Evangelical Lutheran Synod
(ELS), edited by the theological faculty of Bethany Lu
theran Seminary.

Prof. Fredrich titled his three lectures: I. Trail-

blazers and Trains (from the beginning of Lutheranism in
America to the formation of the Synodical Conference in
1872); II. Shake-Down and Shape-Up (from 1872 through
the 1930's); and III. Losers and Finders (from 1938 to
the present). As can be noted from these titles, the
author chose to treat his topic historically, tracing
the story of the growth and development of the Lutheran
church in the United States, as a quest for Lutheran
identity. Early on, however, he defines "True Lutheran
Identity" in the following way:

"The quest being described in these lectures
is to be thought of as attainable. True Lutheran
identity is no elusive will-o'-the-wisp, no El Do
rado beyond the horizon. It is real, as real as
anything taught in Scripture. It can be found, it
must be found, by following the Bible's own direc
tions."

After indicating that he does not intend to say that
true Lutheran identity can be attained through some He-
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gelian evolutionary process or some historical develop
ment, the author states that "there has been some true
Lutheranism in the Old World and there has been some in

the New." As far as this reviewer is able to ascertain,
the lectures do not in any place make an effort to iso
late or describe the true Lutheranism in the Old World

mentioned by the author. Was it in Germany? Sweden?
Norway? When? 16th, 17th, or 18th century? Of course,
the general topic is limited to the quest for Lutheran
identity in America, but when the ideal sought and found
in the New World is described as being the same (evident
ly) as in the Old, the reader would find it helpful to
know precisely what the point of comparison is.

Near the end of his introduction, the author pre
sents his first statement to define the objective of the
quest he is discussing:

"These lectures proceed from the conviction
that true Lutheran identity is achieved by a firm
commitment in confession and practice to the full
inspiration, inerrancy, and authority of Scripture
and to the Lutheran Confessions as a faithful norma

normata."

This is an excellent statement, and one could have
no quarrel with it, even standing alone, if it had been
made in Synodical Conference circles in the 1920's or
1930's, perhaps. Today, however, in the light of what
has been said and done by Lutherans (chiefly their lead
ers) in America since then, each key term in that defi
nition (inspiration, inerrancy, authority. Scripture,
etc.) needs to be set forth in a more extended manner.
Too many Lutherans, as indicated by the sordid develop
ments at the Missouri Synod's Concordia Seminary at St.
Louis, culminating in the formation of the Seminary in
Exile, have been able to promulgate too much theological
rubbish and downright heresy while at the same time hid
ing behind the same theological terms. Prof. Fredrich
seems to feel, in his introduction, that he will be open
to criticism from the more liberal side for limiting true
Lutheranism by his definition. I, on the other hand,
feel that he should have already in this introductory
portion identified what he means by true Lutheranism in


