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THE BOOK OF CONCOIW AWP THE VOCTRWE OF

CHURCH AW mmSTRV

DOCTRINAL OVERVIEW

... In 1939, when Cardinal Pacelli, as Camerlengo
[head of the Conclave], turned to face the Cardinals,
they saw beads of perspiration forming on the fore
head of that experienced, arrogant, and utterly
self-confident Vatican diplomat.

Odd, one would think, for men so used to power.
But Conclave is different, even for such men as
these. "Nothing, for that moment," wrote Cardinal
Antonelli in the nineteenth century, "nothing stands
between us and the Lord Jesus. All our lives we

have someone above us — our parents, the priest,
the Superior, the Cardinal, the Pope. But now, no
body. Until we have a Pope, this is it. And we are
it. An appeal from us for help can reach no higher
authority. We stand at the brink of the chasm be
tween what is human and what is divine."1

Perhaps these sentences come as close as anything
could to exhibiting in a nutshell a good deal of the ter
rible essence of Roman Catholicism: the everlasting
shrinking from that direct confrontation with the Triune
God which is the ultimate objective of all His doing,
loving, and speaking. All our training, even from earli
est youth, is toward this objective, that each one stand
by himself before God: bold, cheerful, unhypocritical,
honest, confident, unhindered by human intermediaries. We
do this in Christ, Who is the one Mediator. In Him we
have access (Rom. 5:2). In Him we have boldness in con
nection with the day of judgment (1 John 4:17). In Him
we come boldly unto the throne of grace (Heb. 4:16). In
Him we walk the ladder from earth to heaven (Gen. 28:12).
Pursuing such direct confrontation and fellowship with
ever more confidence and boldness is our greatest privi
lege and joy.

For the Roman Catholics, however, this very thing is
always to be avoided, shifted back, shrunk from, side-



stepped. There is only avoidance of responsibility, dis
honesty. All is dark, obscure, threatening, unclear,
shadowy. IVhat a multiplication of intermediaries we be
hold. The objective which we pursue is regarded as in
tolerable by them. And when it cannot be avoided, then
sweat appears!

In Rome everything is different. The papacy is the
representative of mediation and externalism in reli
gion. Nothing, nothing is really internal, spiritu
al, true, sincere, evangelical; everything is exter
nal, material, law, pomp, yes, show and delusion.
IVhatever of spirit and truth remains in the Roman
church is there outside its system, in opposition to
its system. External membership in the external
church, external faith, blind assent, external obe
dience to external mediators, external works, per
formance of prayers, church forms, confessions, com
munions, acts of repentance, masses — external,
glittering piety of works is the essential charac
teristic of the Roman religion, thus also the prin
ciple of mediation. Everything with which the papa
cy has to do is an untouchable sanctuary, a mystery,
sacrament, secret, a noli me tangere not only for the
unbeliever, but also for the believing laity. All
of these things have been given over to a priesthood
which is equipped with special holiness, a special
call, special power and might, for its sole use, ju
risdiction, and dispensation. They are the ones who
alone stand in the holy place before God, who are
the mediators between Christ, the Savior, and the
common Christian. The church itself, the entire in
stitution, especially the church hot * eCoyilv, the
papal, hierarchically ranked priesthood is essenti
ally nothing else but the mediator before God for
the individual believing soul. "No one comes to the
Father, but through Me," the Lord Jesus has said;
"No one comes to the Lord Jesus Christ, but through
me," says the Roman church, the priesthood, the pope.
— Externalism and mediation in religion, this is
really Rome's essence; the inner life and direct
approach to God, this is Luther. — It is self-under
stood, that no one can express this in many other
ways as well.^



Here is the stark contrast. Where does it have its

roots? In the acceptance or rejection of the Scriptural
teaching on the priesthood of all believers. Or, to put
it another way, in one's understanding of Church and Min
istry. What is the nature of the Church? What are the
rights and privileges of its members? What is the nature
of the Ministry? The questions are closely interrelated.
But let's go back to the beginning.

Through the merits of Jesus Christ, God the Father
accounted the world of sinners to be righteous. This
righteousness is received solely by faith, apart from
works of the law. Here we have the chief doctrine. "In

Lutheran theology the article of justification is the
central, chief article by which the Christian doctrine
and the Christian Church stands and falls (^articulus
stcintis et cadentis ecclesiae); it is the apex of all
Christian teaching."3 It is the one doctrine by which
the Church lives. The Church is the offspring of this
doctrine, drawing its life from no other source. To dis
cuss the Church, therefore, is to discuss the product of
the chief article, to view the chief article in action
and in all its fruits. To discuss the priesthood of all
believers is to rejoice at the glorious status, the lib
erties, the privileges, the possessions which all flow
from justification. To discuss Ministry is to discuss
the arrangements for the proclamation of this same doc
trine, arrangements which are designed to serve and ad
vance the freedom of the saints. "What is the Church?

Scripture tells us that it is nothing else than the com
munion of those who believe the promise, that is, the for
giveness of sins for Christ's sake (Gal. 4:21ff.j. IVhat
is the Christian ministry? It is the 'ministration of
righteousness' (2 Cor. 3:9), the office which teaches
righteousness as coming from the Gospel, without the deeds
of the Law."4

In what eloquent terms and with what beautiful pic
tures the Holy Spirit describes His holy creation, and
with what glory He invests her. "That he [Christ] might
present it to himself a glorious church, not having spot,
or wrinkle, or any such thing; but that it should be ho
ly and without blemish" (Eph. 5:27). "Which is his body,
the fulness of him that filleth all in all" (Eph. 1:23).



"In whom all the building fitly framed together groweth
unto an holy temple in the Lord: in whom ye also are
builded together for an habitation of God through the
Spirit" (Eph. 2:21-22). "And 1 John saw the holy city,
new Jerusalem coming down from God out of heaven, prepar
ed as a bride adorned for her husband" (Rev. 21:2). "But
ye are a chosen generation, a royal priesthood, an holy
nation, a peculiar people; that ye should show forth the
praises of him who hath called you out of darkness into
his marvelous light" (1 Peter 2:9). How vast are the pos
sessions of its members, how rich they are! "Blessed be
the God and Father of our Lord Jesus Christ, who hath
blessed us with all spiritual blessings in heavenly plac
es in Christ" (Eph. 1:3). "Therefore let no man glory in
men. For all things are yours; whether Paul, or Apollos,
or Cephas, or the world, or life, or death, or things
present, or things to come; all are yours; and ye are
Christ's; and Christ is God's" (1 Cor. 3:21-23). How
glorious is the Ministry of the Word! "The entrance of
thy words giveth light; it giveth understanding unto the
simple" (Ps. 119:130). "Of his own will begat he us with
the word of truth" CJames 1:18). "So shall my word be
that goeth forth out of my mouth: it shall not return
unto me void, but it shall accomplish that which 1 please,
and it shall prosper in the thing whereto 1 sent it" (Is.
55:11). "How beautiful upon the mountains are the feet
of him that bringeth forth good tidings, that publisheth
salvation; that saith unto Zion, Thy God reigneth!" (Is.
52:7). IVhere shall one stop? Who can sufficiently glori
fy the God of all grace? Whose lips or pen can adequate
ly set forth the praises of the God of our salvation?

So then: the priesthood doctrine, the Church and
Ministry doctrines are simply the chief article in its
results. But let's have Pieper express it for us: "The
doctrine of the Church and of its commission (office) is
only the reverse of the doctrine of justification, noth
ing more than the doctrine of the status, the nature,
the call of those who have been justified by grace through
faith and in Christ are freed from every law."5 "This is
the doctrine of the spiritual priesthood, which is so well
known to all of us, and which Luther has explained so
clearly. Next to the doctrine of justification, he has
written no more and no more thoroughly on any doctrine



against the papacy than on its reverse side, the doctrine
of the Church and its ministry, particularly on the doc
trine of the spiritual priesthood and its power to for
give and retain sins. We have Walther to thank for bring
ing it into prominence in the church of our country. In
our confessional writings it is treated more fully than
any other doctrine."6

Luther, as we know, passed directly from justifica
tion to the spiritual priesthood. Clarity on the one led
to clarity on the other. Then the battle with Rome was
irrevocably joined. When theory advanced into practice,
massive conflict was the only possible result. And how
natural it is that also the confessions exhibit a monu

mental extension of this battle, first joined clearly in
Luther's The Freedom of a Christian. The true line might
be traced loosely as follows: justification, full pos
session of all spiritual treasures, freedom, invisible
Church, rejection of human authority, uselessness of all
human works, diligent occupation with all divinely or
dained means of grace, spiritual nature of the ministry,
etc. The false line might be traced loosely as follows:
no justification, continued bondage, evolution of inter
mediaries, spawning of ceremonies, multiplication of
makeshift human efforts directed toward justification,
submission to human authorities and laws, extemalism and
a visible church, neglect of God's Word, prominence of
human tradition, imspiritual nature of the ministry,
gross abuse of office, etc. Church and Ministry is the
practical doctrinal area in which the divergences result
ing from distinct stances on the chief article stand be
fore us in all their Scriptural glory, on the one hand,
and in all their unscriptural shame, on the other. To
grasp this contrast in its many ramifications is to have
an overview of the confessions which emerged from the
conflict with Rome. This arena of conflict we now enter;
this critical area of doctrine we now proceed to explore
more fully.

I. CHURCH

Also they teach that one holy Church is to con
tinue forever. The Church is the congregation of
saints, in which the Gospel is rightly taught and



the Sacraments are rightly administered.
And to the true unity o£ the Church it is

enough to agree concerning the doctrine of the Gos
pel and the administration of the Sacraments. Nor
is it necessary that human traditions, that is,
rites or ceremonies, instituted by men, should be
everywhere alike. As Paul says: One faith, one Bap
tism, one God and Father of all, etc. Eph. 4:5-6.
(Augsburg Confession, Article VII: "Of the Church").

Much discussion has centered on the meaning of the
sentence concerning "the true unity of the Church." It
has been stressed by some that these statements do not
concern themselves with "the terms of union in the visi

ble church," but deal with "the spiritual unity of the
Una Sancta."7 Others have stressed that "Gospel" is to
be understood here in the wide sense and includes all of

Scripture. The distinction between doctrine and ceremo
nies is used especially by those who contend for the
broad sense of "Gospel." Those who wish may pursue the
matter in the vast literature.8 It is our judgment that
the key consideration here is the fact that the Una
Sancta is spoken of, as can be seen not only from the
terminology in this very article — "one holy Church,"
"saints" — but also from the fuller development in the
Apology. But it is also true that the body of heavenly
doctrine is set off against the traditions and ceremon
ies of men. Thus, those are quite right who contend that
"Gospel" is used in the wide sense. Even so, however,
this would not mean that the article is dealing with the
church fellowship question as it has emerged so prominent
ly among us. Very much to the point are the remarks by
Kurt Marquart: "The remarkable thing is that the whole
church is here tied up with the whole saving Gospel
('purely preached'). Common sense would suggest that one
must choose between the whole church and the whole truth

but that one cannot have them both together. For if one
embraces the whole church, all Christians, one must, it
would seem, reduce the Gospel-truth to some bare minimum
or common denominator. Or else, if one wishes to hold on
to the complete Gospel, including the Sacraments, one will
have to let go of large parts of Christendom, and end up
with but a small orthodox fraction or segment of the
whole. How then does the Augsburg Confession resolve
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this 'truth or unity' conundrum?"9 The more extended
treatment by J. P. Meyer also assumes that the invisible
Church is under consideration, but it further argues
against those who want to reduce "the doctrine of the
Gospel" to no more than its principal truths.^9

What does the Augsburg Confession further teach,
directly or indirectly, concerning the holy Christian
Church?

In this life, hypocrites are mingled with the true
believers (Article VIII).

The members of the Church have freedom and full sal

vation. Consciences therefore are not to be burdened;
freedom is to be retained by avoiding the bondage under
ordinances of men (Article XV).

Members of the Church have all they need in Christ.
There is no room for the worship of saints (Article XXI).

The Church possesses, directly from the hands of its
Lord, the-Sacrament of the Altar, just as He instituted
it (Article XXII).

The freedom bestowed by the Gospel is again promi
nent in .\rticle XXV, "Of Confession." Consciences are
not to be burdened, as though obligations of one kind or
another must be met to ensure salvation. Hence, the
abuses of confession — that it is required, that one must
enumerate sins, that one must do it to the priest, etc.
— are exposed and condemned.

Consciences are endangered by regulations on meats,
as though our contribution in the keeping of such rules
is necessary for salvation. The Church is thereby threat
ened (Article XXVI). "Thirdly, traditions brought great
danger to consciences; for it was impossible to keep all
traditions, and yet men judged these observances to be
necessary acts of worship. Gerson writes that many fell
into despair, and that some even took their own lives,
because they felt that they were not able to satisfy the
traditions; and they had all the while not heard any
consolation of the righteousness of faith and grace."H

The same article again stresses the liberty of the
Church: "Such liberty in human rites was not unknown to
the Fathers" (p. 75).

The members of the Church possess Christ's perfec
tion. Why seek a righteousness in the monasteries? (Ar-
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tide XXVII) .

The first part of the article in the Apology on the
Church upholds the truth "that the Church, properly so
called, is the congregation of saints [of those here and
there in the world], who truly believe the Gospel of
Christ, and have the Holy Ghost" (p. 237). Mel^chthon
repeats that hypocrites are mingled outwardly with the
believers, stresses that the fellowship of the Church "is
originally a fellowship of faith and of the Holy Ghost in
hearts" (p. 227), points again to the outward marks of
the Gospel and Sacraments, cites Eph. l:22f. to show that
the Church is the body of Christ, cites Eph. 5:25f. to
demonstrate the holiness of the Church, reminds us that
we are to fortify ourselves against despair by trusting
in God's promise that the Church will endure forever, re
jects any view of the Church as "an outward government of
certain nations" (p. 229), vents his frustration at having
to spend so many words on so obvious a point ("But what
need is there of words in a manifest matter?", p. 231),
rejects the charge that the Lutherans are dreaming of a
Platonic state (p. 233), and concludes this first section
with the claim that "these things are clearer than the
light of noonday" (p. 237). The second part of the arti
cle deals with the opponents' arguments about traditions.
"What religious men they are! They wish that the rites
derived from the apostles be retained; they do not wish
the doctrine of the apostles to be retained" (p. 241).
The proper means of giving birth to the Church is identi
fied when it is said that human traditions "are not in
struments through which God moves hearts to believe, as
are the divinely given Word and Sacraments" (p. 241).

Melanchthon was developing and upholding basic and
obvious truths of Scripture. How long could one deal
calmly with the obtuseness which confronted him? Is
there a passage in which frustration with the thick-head-
edness of the Romanists bursts into vehement and sarcas
tic expression? There is:

But the adversaries perhaps require [a new Ro
man definition],- that the Church be defined thus,
namely, that it is the supreme outward monarchy of
the whole world, in which the Roman pontiff neces-
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sarily has unquestioned power, which no one is per
mitted to dispute or censure [no matter whether he
uses it rightly, or misuses it], to frame articles
of faith; to abolish, according to his pleasure,
the Scriptures [to pervert and interpret them con
trary to all divine law, contrary to his own decre
tals, contrary to all imperial rights, as often, to
as great an extent, and whenever it pleases him; to
sell indulgences and dispensations for money]; to
appoint rites of worship and sacrifices; likewise,
to frame such laws as he may wish, and to dispense
and exempt from whatever laws he may wish, divine,
canonical, or civil; and that from him [as from the
vicegerent of Christ] the Emperor and all kings re
ceive, according to the command of Christ, the pow
er and right to hold their kingdoms, from whom,
since the Father has subjected all things to him,
it must be understood, this right was transferred to
the Pope; therefore the Pope must necessarily be
[a God on earth, the supreme Majesty,] lord of the
whole world, of all the kingdoms of the world, of
all things private and public, and must have abso
lute power in temporal and spiritual things, and
both swords, the spiritual and temporal. Besides,
this definition, not of the Church of Christ, but
of the papal kingdom, has as its authors not only
the canonists, but also Daniel 11, 36ff. [Daniel,
the prophet, represents Antichrist in this way.]12

The theme of concern for consciences rings forth
again and again in the Apology also. "In order, there
fore, to deliver pious consciences from these labyrinths
of the sophists, we have ascribed to repentance [or con
version] these two parts, namely, contrition and faith"
(p. 259).

Without any doubt, two of the most famous passages,
and deservedly so, in all our confessional writings, are
descriptions of the Holy Christian Church from the pen of
Martin Luther. The one is from the Large Catechism: "I
believe that there is upon earth a little holy group and
congregation of pure saints, under one head, even Christ,
called together by the Holy Ghost in one faith, one mind,
and understanding, with manifold gifts, yet agreeing in
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love, without sects or schisms. I am also a part and mem
ber o£ the same, a sharer and joint owner of all the goods
it possesses, brought to it and incorporated into it by
the Holy Ghost by having heard and continuing to hear the
Word of God, which is the beginning of entering it" (p.
691). The other is Part III, Article XII, "Of the
Church," of the Smalcald Articles: "We do not concede
to them that they are the Church, and [in truth] they are
not [the Church]; nor will we listen to those things •
which, under the name of Church, they enjoin or forbid.
For, thank God, [to-day] a child seven years old knows
what the Church is, namely, the holy believers and lambs
who hear the voice of their shepherd. For the children
pray thus: I believe in one holy [catholic or] Christ
ian Church. This holiness does not consist in albs, ton
sures, long gowns, and other of their ceremonies devised
by them beyond Holy Scripture, but in the Word of God and
true faith" (p. 499).

The conflict with Rome quite naturally ended up cen
tering on the papacy, in which the chief evils of the Ro
man system came to their fullest development. Polemics
against the papacy involves both the Church and the Min
istry. The two are really inseparable. In Part II, Ar
ticle IV, "Of the Papacy," of the Smalcald Articles, Lu
ther argues forcefully that the Church can and should ex
ist without the Papacy. For the Papacy is of no use in
the Church. And "the Church can never be better govern
ed and preserved than if we all live under one head,
Christ ..." (p. 473). For all the papal abominations on
ly war against the chief article and destroy souls.

The inimitable spark and fire of Luther are missing
from Melanchthon's "Of the Power and Primacy of the Pope,''
but some very important points are made in that treatise:
the Church possesses the keys and has the right to admin
ister the Gospel and the authority to call. "In addition
to this, it is necessary to acknowledge that the keys be
long not to the person of one particular man, but to the
Church, as many most clear and firm arguments testify.
For Christ, speaking concerning the keys. Matt. 18:19,
adds: If two or three of you shall agree on earth, etc.
Therefore he grants the keys principally and immediately
to the Church, just as also for this reason the Church
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has principally the right of calling" (p. 511). "For
wherever the Church is, there is the authority [command]
to administer the Gospel. Therefore it is necessary for
the Church to retain the authority to call, elect, and
ordain ministers" (p. 523). The doctrine of the priest
hood of all believers is thus very prominent in this
writing.

II. MINISTRY

That we may obtain this faith, the Ministry of
Teaching the Gospel and administering the Sacraments
was instituted. For through the Word and Sacraments,
as through instruments, the Holy Ghost is given, who
works faith, where and when it pleases God, in them
that hear the Gospel, to wit, that God, not for our
own merits, but for Christ's sake, justified those
who believe that they are received into grace for
Christ's sake.

They condemn the Anabaptists and others who
think that the Holy Ghost comes to men without the
external Word, through their own preparations and
works. (Augsburg Confession, Article V: "Of the Min
istry.")

They condemn the Donatists, and such like, who
denied it to be lawful to use the ministry of evil
men in the Church, and who thought the ministry of
evil men to be unprofitable and of none effect. (AC,
Article VIII.)

Of Ecclesiastical Order they teach that no one
should publicly teach in the Church or administer
the Sacraments unless he be regularly called. (AC,
Article XIV: "Of Ecclesiastical Order.")

As Article VII, "Of the Church," has pompted much
discussion, so there has been no lack of discussion of
Article V, "Of the Ministry."14 The point is convincing
ly made in an article in the Theologische Quartalschrift
that this article treats of the ministry, not in its nar
row sense, but in its broadest sense. It does not deal
with any specific class of people; it is not dealing
with the public ministry. Rather, it is dealing in gen
eral with the use of the Word, without regard to specific
persons, states, or calls involved. This is demonstrated.
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not only from the very general condemnation of the Ana
baptists for their denial of the external Word as a means
of grace, but also from the course of thought in the Augs
burg Confession: the general means (Article V) whereby
the Spirit works justifying faith (Article IV) is first
discussed separately, and not until Article XIV is the
ministry in the narrow sense treated, and that class of
persons specifically discussed who receive a call into
the public ministry. How refreshing to find embodied so
beautifully in the AC the teaching that the public minis
try is but one specific offshoot of the general ministry
of the Word, carried on among and by all Christians as
spiritual priests and kings.

In upholding the Spiritual teaching on the Ministry,
our confessions were obliged to wage polemical warfare
along two fronts. On the one hand, they had to deal with
the enthusiasts, who taught that the Holy Spirit did not
employ means. On the other hand, they had to deal with
the Roman Catholics, among whom the Ministry, both in
doctrine and practice, had become something very differ
ent from what w. s intended by the Holy Spirit. Thus,
against the enthusiasts, the concept of the means of
grace comes to repeated and forceful expression. (Even
evil men effect no diminishing of the power inherent in
the Word.) That this is one of the true glories of our
confessions was demonstrated in the previous Journal of
Theology The entire eighth article of Part III of
the Smalcald Articles must be read in this connection.
It is a classic. Nor is Luther afraid to group the Papa
cy with Muenzer as "nothing but sheer enthusiasm." Thus,
with his customary spiritual insight, Luther shows that
the Papacy not only embodies the final development of all
the specifically Roman evils in the area of Ministry, but
is also engulfed in the same fundamental error as were
the most radical opponents of Rome!

Let us turn to the other polemical front. If there
is indeed a divinely instituted Ministry of the Word, and
if, as an offshoot of this, also willed by God, there are
individuals who are regularly called by the members of
the Church into a public teaching position, then are we
perhaps being led back into the camp of Rome? Is the
Ministry of the Word perhaps something that checks and
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restricts the freedom of the members of the Church? Do

the holders of the office of the public ministry perhaps
constitute a class or level of intermediaries between

the people and God?

Once we view the whole matter spiritually and in its
essence, we see that exactly the opposite is true. For,
in the first place, the Ministry is a Ministry of the
divine Word alone, exclusive of human authority or admix
ture. Therefore it separates and frees from all human
authority and bondage. More importantly, the Ministry of
the divine Word conveys, supports, and advances total
spiritual freedom from all hostile and enslaving evil
powers, whether on earth or in hell. For it is Ministry
of the GOSPEL, and therefore a Ministry of freedom. "If
ye continue in my word, then are ye my disciples indeed,
and ye shall know the truth, and the truth shall make
you free" (John 8:32).

From the insight granted by this passage, we can take
our stand and survey the ground before us, viewing the ir
reconcilable split in doctrine and practice between the
Christian and the anti-Christian views of the Ministry.
Massive conflict is inevitable. On the one hand, we have
a Ministry which glorifies Christ, establishes freedom,
rejects human authority, draws the sinner into immediate
fellowship with the Triune God, occupies itself only with
divine things, bypasses involvement in earthly political
matters, addresses itself to the troubled conscience,
calls forth faith in the divine promises — a Ministry, in
short, which exists to serve the sinner with the inestima
ble riches of the grace of Christ, lifting him up to heav
enly things. On the other hand, we have a "ministry" which
buries Christ, establishes bondage, rejects divine auth
ority in favor of human authority, prohibits the sinner
from entering into full fellowship with God, has little
use for the truths of God's Word, becomes heavily involv
ed in earthly political matters, ignores the pangs of the
troubled conscience, sinks its people into the stupor of
ex opera operate — a "ministry," in short, which exists
to serve itself at the expense of the people by withhold
ing from them the riches of the merits of the perfect Sa
vior of the world. Alas! Who can sufficiently grasp the
horror of it all?
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What does the Augsburg Confession further teach, di
rectly or indirectly, about the Ministry?

No special distinguishing mark, such as celibacy,
is to be required of the bearers of the office of the
public Ministry of the Word (Article XXIII).

Confession is kept because it is an important aspect
of the Ministry of the Gospel (Article XXV).

The Ministry of the pure, saving, freeing Word of
grace is obscured by the distinction of meats (Article
XXVI). "First, the doctrine of grace and of the right
eousness of faith has been obscured by it, which is the
chief part of the Gospel, and ought to stand out as the
most prominent in the Church, in order that the merit of
Christ may be well known, and faith, which believes that
sins are forgiven for Christ's sake, be exalted far above
works" (p. 71).

The Ministry of the Word and Sacraments suffices to
bring all spiritual blessings (Article XXVII). How sad,
that "thus they made men believe that the profession of
monasticism was far better than Baptism" (p. 77).

In the last and longest article. Article XXVIII, "Of
Ecclesiastical Power," a thorough treatment of the nature
of the Ministry is given. We are not surprised that one
of the points stressed is that the power of the Ministry
deals with spiritual and eternal blessings, and is not be
confounded with temporal power, as is done in the Roman
Church. "Therefore the power of the Church and the civ
il power must not be confounded. The power of the Church
has its own commission, to teach the Gospel and to admin
ister the Sacraments" (p. 85). Another major point is
that bishops and pastors have no "right to introduce cer
emonies in the Church, and to make laws concerning meats,
holy-days and grades, that is, orders of ministers, etc."
(p. 87). "But concerning this question it is taught on
our part (as has been shown above) that bishops have no
power to decree anything against the Gospel" (pp. 87-88).
Oh page 89, the imposition of a Levitical service is re-
j ected.

As we proceed into the Apology, where these and oth
er points are developed much more thoroughly, restraint
will have to be exercised in selecting but a few from
among many splendid passages treating of aspects of the
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Ministry.

On the Keys: "It is well known that we have so elu
cidated and extolled [that we have preached, written, and
taught in a manner so Christian, correct, and pure] the
benefit of absolution and the power of the keys that many
distressed consciences have derived consolation from our

doctrine; after that heard that it is the command of
God, nay, rather the very voice of the Gospel ..." Cp«
249; Cp. pp. 261, 493, etc.).

On the Roman system: "Now, concerning this faith,
which obtains the remission of sins, there is not a syl
lable in so great a mass of regulations, glosses, summa
ries, books of confession. Christ is nowhere read there"
(p. 251). "This voice of the Gospel these writers of the
Confutation condemn" (p. 253).

Faith thirsts for and lives from the divine means.

"Meanwhile this faith is nourished in a manifold way in
temptations, through the declarations of the Gospel [the
hearing of sermons, reading] and the use of the Sacra
ments. For these are [seals and] signs of [the covenant
and grace in] the New Testament, i.e., signs of [propiti
ation and] the remission of sins. They offer, therefore,
the remission of sins, as the words of the Lord's Supper
clearly testify. ... Thus faith is conceived and streng
thened through absolution, through the hearing of the
Gospel, through the use of the Sacraments, so that it may
not succumb while it struggles with the terrors of sin
and death" (pp. 261-263; Cp. the choice paragraph on the
Sacraments on p. 309).

Remission of sins is obtained by faith in the Word,
not ex opere operato (p. 267). How clear, at this point,
is the contrast between the true and spiritual, and the
false and external. See also pp. 313, 387, 391, and es
pecially 393, where a parallel between the Catholics and
the Jews is drawn.

The Ministry is a Gospel Ministry. "Such is the
doctrine of the adversaries, the doctrine of the Law, the
annulling of the Gospel, the doctrine of despair" (p.
279). "Because the ministry of absolution is favor or
grace, it is not a legal process, or law" (p. 281).

The concept of a current Levitical priesthood with
its sacrifices is roundly rejected in more than one
place. See p. 311, or the very thorough treatment begin-
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ning on p. 383, "Of the Mass."
Where the Ministry is in effect, the Church exists.

"And we know that the Church is among those who teach the
Word of God aright, and administer the Sacraments aright,
and not with those who not only by their edicts endeavor
to efface God's Word, but also put to death those who
teach what is right and true" (p. 315).

The public Ministry involves solemn and weighty re
sponsibilities; diligent instruction is the duty of pas
tors . Teaching the Gospel is the highest privilege one
can have. Read the powerful words on pp.- 325-327. "...
On the contrary, in our churches all the sermons are oc
cupied with such topics as these: ..." What great neg
lect, on the other hand, prevails among the adversaries:
"But would that the adversaries would hear, on the other
hand, the complaints of the churches and of godly minds!
The adversaries courageously guard their own dignities
and wealth; meanwhile, they neglect the condition of the
churches; they do not care that the churches are rightly
taught, and that the Sacraments are duly administered. To
the priesthood they admit all kinds of persons indiscrim
inately. [They ordain rude asses; thus the Christian
doctrine perished, because the Church was not supplied
with efficient preachers.]" (pp. 443-445).

We need only turn to the two catechisms of Luther
to see the practical outcome of a true understanding of
the Ministry. What intense concern we find for having a
well-instructed clergy who can lead their people into the
truths of salvation. So it happens that classic passag
es on the office of the Ministry and the power of the
Word are found in these two practical manuals of instruc
tion. Let us take these words to heart and apply them to
ourselves.

Our office is now become a different thing from
what it was under the Pope; it is now become serious
and salutary. Accordingly, it now involves much more
trouble and labor, danger and trials, and, in addi
tion thereto, little reward and gratitude in the
world. But Christ Himself will be our reward if we

labor faithfully; To this end may the Father of all
grace help us, to whom be praise and thanks forever
through Christ, our Lord! Amen.^^


