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THE SEPARATION OF CHURCH AND STATE ACCORDING

TO HOLY SCRIPTURE AND THE CONFESSIONS

O clap your hands, all peoples; shout to
God with the voice of joy. For the Lord Most
High is to be feared, a great King over all the
earth. He subdues peoples under us, and nations
under our feet. He chooses our inheritance for

us, the glory of Jacob, whom He loves. Selah.
God has ascended with a shout, the Lord with

the sound of a trumpet. Sing praises to God,
sing praises; sing praises to our King, sing
praises. For God is the King over all the earth;
sing praises with a skillful psalm. God reigns
over the nations, God sits on His holy throne.
The princes of the people have assembled them

selves as the people of the God of Abraham; for

the shields of the earth belong to God; He is
highly exalted. (Psalm 47 - NASB: as in all quotes
herein.)

FROM ADAM TO ABRAHAM When the Lord created the world

there was no separation between
"Church" and "State." Both were combined in the form of

one family. Adam, as the head, was both king and priest,
the secular and religious leader. Yet, he was not the ab
solute king, for he was subject to the great King of the
universe. In all things it was the will of God that was
supreme.

The entrance of sin into the world did not change
the unity of the secular and the religious. What did
change was the manner in which man reacted to the Supreme
Will. He was no longer a willing subject. The result was
that he departed from the pathways of the Almighty,
choosing instead the ways of sin.

Little is known about the secular and religious af
fairs of the early world. Enough is revealed to show us
that mankind became spiritually bankrupt and chose to ex
ercise his own will. However, the revelation demonstrates,
also, that God remained supreme. Though His subjects were



unwilling. He exercised His will over them.

The two most dramatic examples of this are found in
the stories of the Flood and the Tower of Babel. At the

time of the Flood, man's rebellion had reached universal
proportions. Therefore God exerted His dominion by wiping
the earth clean of rebels. He spared only righteous Noah
and his family, for they bowed in submission to their
Savior-God.

At the time of the building of the Tower of Babel,
there was only one State. In his pride, man sought to pre
serve the greatness of this State, and he exalted himself
above the rulership of God. However, his attempts were un
successful. God asserted His absolute authority by making
one united State an impossibility. "THE LORD CONFUSED THE
LANGUAGE OF THE WHOLE EARTH; AND FROM THERE THE LORD
SCATTERED THEM ABROAD OVER THE FACE OF THE WHOLE EARTH,"
(Gen. 11:9).

FROM ABRAHAM TO CHRIST Centuries later, God separated
to Himself one family and built

it into a nation. Prior to the nationalization of this

family, there were lines of distinction drawn between civ
il and religious life. When the children of Abraham dwelt
within the borders of another nation, such as Egypt, they
were subject to the rulers of that land. These, for the
most part, were heathen and did not acknowledge Jehovah.
While the children of Abraham did submit to the secular

rule of others, they did not submit in religious matters.
Rather, they continued to worship according to the will
of the God of Abraham.

However, Egypt was to learn that, despite their un
willingness, the truth was that Jehovah rules among the
nations. At first, they were the unwitting tools of God.
But, when the time of the Exodus came, they would know
that Jehovah is supreme.

By direct revelation, God declared to Moses that it
was time to forge His people into a nation, a separate
State. In order to do so, the people had to be brought
out from under the governance of the Pharaoh. At first,
the Lord sent Moses to Pharaoh with the command to release



His people. It is interesting to note that in this, the
Lord did not ignore the "powers that be."

However, Pharaoh refused to be submissive to Jehovah.
Therefore, it was necessary for the Lord to demonstrate
His supremacy through a series of plagues. By these He
made Egypt impotent and led His people out of bondage, as
a shepherd leads his sheep. Indeed, not only Egypt, but
all the surrounding nations trembled before the name of
Jehovah. Even when the heathen tried to bring a divine
curse against Israel, they found that God merely turned
it into blessing (Num. 22-24). When they tried to resist
militarily, they perished. The world was to "hear" the
God of Abraham proclaim to all men: "I RULE!"

At Mt. Sinai, God forged a family into a nation.
With the giving of the Law, the lines of distinction be
tween Church and State melted away, for the most part.
With this nation, God had developed a theocracy. He alone
ruled this church-state. He ruled in matters religious
and in matters secular.

With the recording of the Law, the Bible was born.
This Book of God became the guide for governing in both
realms of man (i.e., in Israel). Even when the people re
jected a theocracy in favor of a monarchy (1 Sam. 8:7),
the Word remained the foundation for secular and religi
ous life.

However, there were distinctions to be observed.
There was a kind of separation. To the sons of Aaron was
given the call to serve in the public ministry of the
Church (Ex. 28:1). To the sons of Judah was given the call
to serve in the public ministry of the State (Gen. 49:10).
Neither was to cross over into the calling of the other.
Even Moses did not try to usurp the authority of Aaron;
when Aaron tried to enter Moses' calling, God showed His
displeasure (Num. 12).

Itfhile such distinctions did exist, there was an in
terweaving of the two estates. The king was to enforce
the religion of Jehovah and ban all other religions. The
priest had the right to preach to the king concerning his
calling. Also, the high priest was often the one to anoint



the king. — A good example of this interweaving can be
found in 2 Chron. 23.

The rule that continued to appertain is that God has
all authority in matters of Church and State. He alone
decided who was to function in each realm. He alone deci

ded how they were to function. No one had the right to
take the helm of Church or State into his own hands. It

was granted only by the calling of God: "NO ONE TAKES THE
HONOR TO HIMSELF, BUT RECEIVES IT WHEN HE IS CALLED BY
GOD, EVEN AS AARON WAS" (Heb. 5:4). This granting was sig
nified by the rite of anointing. Thus, those who were cho
sen by God were called "the Lord's anointed."

This delightful Church-State might have continued
indefinitely, except for one thing: the kings did not
rule according to the Law of God and the priests were un
faithful in their calling. Indeed, the people themselves
were persistently rebellious. Therefore, there came a
radical separation of Church and State. God raised up Ne
buchadnezzar and gave the kingdom into his hand (Dan. 2:
37f.) . He delivered Jehoiachin into the hands of Nebuchad
nezzar (Jer. 22:25; 1 Kings 24:10ff.). Finally, Judah was
taken into captivity. There was no king of Israel, for
God had given the State into the hands of a foreign king,
and he ruled over them.

From that day on, the Jews were not ruled by the civ
il laws which God had established. Even after the return

from Exile, the authority of foreign governments was over
them. (The era of the Maccabees may be an exception. It
is not dealt with here, since Scripture is silent during
that period.)

Throughout the time of the Exile, the faithful Jews
observed the distinction between Church and State. Though
they submitted to the rule of foreigners and prayed for
heathen authorities (Jer. 29:7), they did not submit in
matters pertaining to their spiritual life. Only One was
their Lord: Jehovah. It was because of His command that

they submitted in secular matters. It was because of His
command that they did not submit in religious matters.
Thus, Daniel could be a great statesman for Darius, serv
ing him better than did the natives of that empire. At



the s£ime time, he refused to obey the decree forbidding
him to worship Jehovah. Yet, he did not rebel against Da
rius, but submitted to the penalty for his disobedience
(cf. Dan. 6).

The presence of believing Jews became a lesson to
their heathen captors. The manner in which Jehovah deliv
ered Daniel, Shadrach, Meshach, and Abednego was evidence
that the Lord reigns over the nations of the heathen and
that He is the sole Ruler over the hearts of His people.

The evidence of God's authority so overwhelmed Nebu
chadnezzar that he was compelled to declare:

I blessed the Most High and praised and honored
Him who lives forever; for His dominion is an ever
lasting dominion, and His kingdom endures from gen
eration to generation. And all the inhabitants of
earth are accounted as nothing, but He does accord
ing to His will in the host of heaven and among the
inhabitants of earth; and no one can ward off His
hand or say to Him, 'What hast Thou done?'" (Dan. 4:
34f.)

The kingdom of Babylon was followed by the kingdom
of the Medes and Persians. Then came Alexander, sweeping
over the earth with awesome speed. However, his empire
was soon to be eclipsed by the massive power of the Roman
Empire. Through Daniel, God made it abundantly evident
that each of these empires rose and fell according to His
will (Dan. 2:3ff.; 7:lff.).

THE TEACHINGS OF CHRIST "BUT WHEN THE FULNESS OF THE

TIME CAME, GOD SENT FORTH HIS
SON, BORN OF A WOMAN, BORN UNDER THE LAW, IN ORDER TO RE
DEEM THOSE WHO WERE UNDER THE LAW, THAT WE MIGHT RECEIVE
THE ADOPTION OF SONS" (Gal. 4:4f.). "The fulness of the
time": the Most High had controlled time and events, kings
and kingdoms, so that time was filled to the brim; every
thing was prepared for the coming of the Kingdom of His
Son.

"Though all ordinary men had to submit to foreign
kings," one might think, "here surely was One who could



exert His authority over all power and dominion." Indeed,
the Jews of Christ's day fully expected that the Messiah
would release them from all foreign domination. For this
reason, many became disillusioned with Jesus of Nazareth.
He did not satisfy their requirements for the Messiah.

At no time during His earthly ministry did Jesus show
any interest in unseating the existing government in Judea.
In point of fact, the truth is quite the opposite. He urg
ed the people to "RENDER TO CAESAR THE THINGS THAT ARE
CAESAR'S" (Mt. 22:21). He Himself paid taxes (Mt. 17:27).
When Caesar's representatives arrested Him and put Him on
trial, Jesus did not resist, nor did He call for His fol
lowers to rebel (either actively or passively). Rather,
He recognized that Pontius Pilate had a God-given right
to sit upon the seat of judgment: "YOU WOULD HAVE NO AU
THORITY OVER ME, UNLESS IT HAD BEEN GIVEN YOU FROM ABOVE"
(Jn. 19:11). The authority to rule in civil government
had been given to Pilate. God had so given! Therefore,
the humbled Son of God, tVho had a natural right to uni
versal supremacy, submitted. He had taken upon Himself
"THE FORM OF A BOND-SERVANT" (Phil. 2:7) and, therefore,
lived ̂  ̂ are supposed to live.

At one time, a man asked Jesus to make a judgment
in a matter of inheritance. This was something to be de
termined in a civil court. Therefore, Jesus replied,
"MAN, WHO APPOINTED ME A JUDGE OR ARBITER OVER YOU?" (Lk.
12:14). He would not assume an office to which He-had
not been called.

While Jesus recognized the civil authority in the
mundane kingdom. He asserted His own authority in the su-
pramundane kingdom. In this kingdom, it is His Word that
holds sway: "YOU SAY CORRECTLY THAT I AM A KING. FOR THIS
I HAVE BEEN BORN, AND FOR THIS CAUSE I HAVE COME INTO THE
WORLD, TO BEAR WITNESS TO THE TRUTH. EVERY ONE WHO IS OF
THE TRUTH HEARS MY VOICE" (Jn. 18:37).

Those who heard His voice were the disciples. To
them Jesus gave the Keys of His Kingdom, an awesome of
fice, indeed (cf. Mat. 16:19). In Gethsemane, however,
when Peter attempted to use the sword in order to rescue
Jesus, the Lord rebuked him: "PUT AWAY YOUR SWORD INTO



ITS PLACE; FOR ALL THOSE IVHO TAKE UP THE SWORD SHALL PER
ISH BY THE SWORD" (Mt. 26:52). It becomes evident that He
did not intend this Office to embrace the power of the
sword (i.e., secular authority). Even so, Jesus assured
Pilate: "MY KINGDOM IS NOT OF THIS WORLD. IF MY KINGDOM

WERE OF THIS WORLD, THEN MY SERVANTS WOULD BE FIGHTING,
THAT I MIGHT NOT BE DELIVERED UP TO THE JEWS; BUT AS IT
IS, MY KINGDOM IS NOT OF THIS REALM" (Jn. 18:36).

THE AGE AND THE TEACHING In sending forth His servants
OF THE APOSTLES to spread His kingdom through

out the world, Jesus did not
send them forth with the sword of the State, but with
"THE SWORD OF THE SPIRIT, IVHICH IS THE WORD OF GOD" (Eph.
6:17). Like their Master, they were to bear witness to the
truth. By this means alone the kingdom of Christ would
hold sway in the hearts of men. Every servant of Christ
was to be His minister, but not "A MINISTER OF GOD, AN
AVENGER WHO BRINGS WRATH UPON THE ONE WHO PRACTICES EVIL"

(Rm. 13:4). Rather, Christ gave to them "THE MINISTRY OF
RECONCILIATION, NAMELY, THAT GOD WAS IN CHRIST RECONCIL
ING THE WORLD UNTO HIMSELF, NOT COUNTING THEIR TRESPASSES
AGAINST THEM" (2 Cor. 5:18f.).

In full recognition of this, the Apostles limited
themselves to the preaching of the Gospel, if this can
be called a "limitation." This "POWER OF GOD FOR SALVA

TION" (Rm. 1:16) was sufficient for them. It is the only
power that can pierce through to the very heart of a man
and cut away all that is false, transforming it into a
living heart of faith. Surely, the Gospel is "SHARPER
THAN ANY TWO-EDGED SWORD" (Heb. 4:12). No fleshly weapon
could ever accomplish this greatest of all miracles.

The Apostle Paul had a ministry which carried him
across many borders, placing him under many different re
gional governments. Often he faced the hostility of men
and governments. He was whipped by the Jews, beaten with
rods by the Romans, imprisoned many times, stoned, etc.
(cf. 2 Cor. ll:23ff.). If ever there was a man who had an
"excuse" for resorting to the power of the sword, Paul
was that man. However, he wrote:

For though we walk in the flesh, we do not war ac-



cording to the flesh, for the weapons of our warfare
are not of the flesh, but divinely powerful for the
destruction of fortresses. We are destroying specu
lations and every lofty thing raised up against the
knowledge of God, and we are taking every thought
captive to the obedience of Christ. (2 Cor. 10:3-5)

Paul encouraged Christians to don not the armor of
the State, but "THE FULL ARMOR OF GOD ... FOR OUR STRUG
GLE IS NOT AGAINST FLESH AND BLOOD, BUT AGAINST THE RUL
ERS, AGAINST THE POWERS, AGAINST THE WORLD FORCES OF THIS
DARKNESS, AGAINST THE SPIRITUAL WICKEDNESS IN THE HEAVEN-
LIES" (Eph. 6:llf.).

In an era of situation ethics, one might say that it
all depends on the type of government that exists at the
time. If this were true, then the Lord and His Apostles
would have had the greatest right to rebel. The Roman
government was oppressive. Pilate condemned the Lord of
glory. After that, the antagonism toward Christianity
grew, until the State took an active stand in trying to
crush the Church.

Under such a government, Paul gave the sedes doctri-
nae regarding the authority of government:

Let every person be in subjection to the gov
erning authorities. For there is no authority except
from God, and those which exist are established by
God. Therefore he who resists authority has opposed
the ordinance of God; and they who oppose shall re
ceive condemnation upon themselves. For rulers are
not a cause of fear for good behavior, but for evil.
Do you want to have no fear of authority? Do what is
good and you will have praise from the same; for it
is a minister of God to you for good. But if you do
what is evil, be afraid; for it does not bear the
sword for nothing; for it is a minister of God, an
avenger who brings wrath upon the one who practices
evil. (Rm. 13:1-4; cf. also vv. S-7.)

If God could say that the Roman government was establish
ed by Him, then which government is not? Verily, all are.
Therefore the Apostles were subject to Caesar, and not
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grudgingly so. Rather, they prayed for him and for his
representatives:

I urge that entreaties and prayers, petitions
and thanksgivings, be made on behalf of all men, for
kings and all who are in authority, in order that we
may lead a tranquil and quiet life in all godliness
and dignity. (1 Tim. 2:If.)

The truth remains the same as it was in the days of Jere
miah: "In its welfare you will have welfare" (Jer. 29:7).
(Welfare = QiVl^.) The Apostles had a message to convey
to the world. The succession of kingdoms, which God had
raised up, paved the way, so that this Gospel could be
spread quickly. For the Christians to seek the overthrow
of Rome would have been self-defeating. When there is re
bellion and discord, the Gospel is spread only with great
difficulty.

The Apostles did not step outside the bounds of their
calling. They were called to be ambassadors for Christ,
ministers of the reconciliation. They did not intrude
themselves into the realm of the State. They did not take
the sword; they did not presume to tell the State how to
perform its ministry. The only direction that they gave
was to the individual Christian: submit to the State.

Some might try to point to the fact that Paul appeal
ed to Caesar (Acts 25:11). However, Paul was not doing
this in order to enlist the power of the State for the
cause of the Gospel. He was acting as an individual Roman
citizen. His only purpose was to receive justice for his
person and not power for his cause.

The Apostles did not try to command, pressure, nor
influence the State in any way. However, this is not to
say that the authorities in the State did not try to do
the same to the Church. It happened many times that they
tried to hinder the preaching of the Gospel. The Apostles,
however, recognized that the State had no authority with
in the realm of the Church. Therefore they disobeyed ev
ery command which required them to disobey God.

On one occasion, when Peter and John were ordered to
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discontinue their preaching, they replied: "WHETHER IT IS
RIGHT IN THE SIGHT OF GOD TO GIVE HEED TO YOU RATHER THAN

TO GOD, YOU BE THE JUDGE; FOR WE CANNOT STOP SPEAKING
WHAT WE HAVE SEEN AND HEARD" (Acts 4:19f.). Their contin
ued preaching resulted in imprisonment. Though an angel
released them, they were arrested again and ordered not
to evangelize. Their response: "WE MUST OBEY GOD RATHER
THAN MEN" (Acts 5:29). It is to be noted that, while they
did not submit to these specific commands, they did sub
mit to the punishment that was administered. There was no
complaint, no invective, no call to arms. They disobeyed,
but did not rebel. In both the specific disobedience and
the general submission, the Apostles were carrying out
the will of the Supreme Master.

Therein lies the principle by which they lived. They
acknowledged only one true Master: God. They did not con
cede authority to Caesar, because of some natural right
that he had, nor because he had earned this right by the
power of his own arm, for neither one is true. They sub
mitted to him on a voluntary basis. This was out of love
for their Savior, Who revealed this to be His will. Peter
put it in writing:

Submit yourselves for the Lord's sake to every
human institution, whether to the king as the one in
authority, or to governors as sent by him for the
punishment of evildoers and the praise of those who
do right. For such is the will of God that by doing
right you may silence the ignorance of foolish men.
Act as free men, and do not use your freedom as a
covering for evil, but use it as bondslaves of God.
(1 Pet. 2:13ff.)

As sons of God, they were free from all earthly authori
ty (cf. Mt. 17:26). As servants of God from the heart,
they willingly obeyed His commands, and therefore volun
tarily submitted themselves to Rome. Whenever the author
ities commanded them to disobey God, they chose to submit
first to God. When the commands of the State did not re

quire transgression of God's commands, they submitted to
the government and thus to God. Always and in every way
God remained their Master.
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FROM THE APOSTLES After the Lord crowned His Apost-
TO HiE REFORMATION les with glory, their written words

remained the foundation upon which
the Church continued to grow. As the Assembly of God's
people, she recognized that her ministry was that of re
conciliation. Her power was that of the Gospel. She re
cognized, also, that the ministry of the State was given
by God to other hands. Even though the State often abus
ed the power of the sword by directing it against the
Church, she did not call for rebellion, nor did she try
to enlist the power of the sword in support of her cause.
Her power was greater than that of the sword, and she
used it alone. The proof of this can be found in the fact
that the Church seemed to grow the fastest during those
times when the power of the sword was hard against them.

However, there came a time when the State attempted
to unite itself with the Church. Emperor Constantino, af
ter his "conversion" to Christianity, named himself "pon-
tifex maxiiaus," the chief ruler of both Church and State.
He used his civil authority to protect, support, and ex
tend the "church."

Four centuries later, one of the Christian bishops
took a cue from Constantino's example and named himself
"pontifex imximus." While he did not claim to be emperor,
he did arrogate to himself authority over the State, as
well as over the Church. With the crowning of Charlemagne
in 800 A.D., the pope asserted his right to exercise pow
er in the secular realm.

It was a gradual process that led up to this moment.
Likewise, the process increased until the pope declared
himself to be the supreme authority in all matters of
Church and State. (Note well that the £hurch never did
submit to him, even though the visible church did.) Pope
Innocent III declared: "As the moon receives her light
from the sun and is inferior to the sun, so do kings re
ceive all their glory and dignity from the Holy See."

For centuries, the audacious popes declared their
right to rule over kings. Many a king found himself in
great trouble when he tried to resist the pope. He was
required to bow down before the bishop of Rome and to use
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his power to extend the Roman church. One king had to
crawl on his knees in the snow to beg forgiveness.

THE REFORMATION AND At times there were men who ques-
THE CONFESSIONS tioned the right of Rome to do

whatever she desired. Their tongues
were quickly silenced at the fiery stake. So the papacy
dominated the Holy Roman Empire until the fifteenth cen
tury.

Then there arose a certain German monk who was led
to question papal authority. He could not be so easily
quieted, for the power of God surrounded him. As a result
of his labors, the light of God's Word began to shine
once again. Thus, the clear distinction between Church
and State was set forth. In answer to the papal claim
that the possession of the Keys gave the pope the right

to transfer kingdoms of this world, and to take the
Empire from the Emperor ... our teachers ... were
constrained to show the difference between the pow
er of the Church and the power of the sword, and
taught that both of them, because of God's command
ment, are to be held in reverence and honor, as the
chief blessings of God on earth.

But this is their (the Lutheran) opinion, that
the power of the Keys, or the power of the bishops,
according to the Gospel, is the power or commandment
of God, to preach the Gospel, to remit and retain
sins, and to administer the Sacraments ... thereby
are granted, not bodily, but eternal things. ...
Therefore, since the power of the Church grants eter
nal things, and is exercised only by the ministry of
the Word, it does not interfere with civil govern
ment. ... For civil government deals with other
things than does the Gospel. The civil rulers defend
not minds, but bodies and bodily things against man
ifest injuries, and restrain men with the sword and
bodily punishments in order to preserve civil justice
and peace.

Therefore the power of the Church and civil pow
er must not be confounded. The power of the Church
has its own commission. — Let it not break into

the office of another; let it not transfer the king-
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doms of this world; let it not abrogate the laws of
civil rulers; let it not abolish lawful obedience;
let it not interfere with judgments concerning civ
il ordinances or contracts; let it not prescribe
laws to civil rulers concerning the form of the Com
monwealth. (A.C., Art. 28, p. 83:2ff., Concordia Tri-
glotta — as are all quotes herein.)

In the Smalcald Articles, our fathers spoke similarly:

Christ gave to the Apostles only spiritual pow
er, i.e., the command to teach the Gospel, to announce
the forgiveness of sins, to administer the Sacraments,
to excommunicate the godless without bodily force,
and that He did not give the power of the sword, or
the right to establish, occupy, or confer kingdoms
of the world ...

Now, it is manifest that Christ was not sent
to bear the sword or possess a worldly kingdom, as
He Himself says ... (8.A., Of the Power and Primacy
of the Pope, p. 513:31.)

Thus do the confessions of the Lutheran fathers renew the
true teaching of Scripture as to the distinction of Church
and State. Each has different ministries to perform, and
each ought to keep to her own realm and not intrude into
that of the other.

Thus far, we have addressed ourselves primarily to
the duty of the Church to keep her fingers out of the op
eration of the State. In these matters, we find that the
Bible speaks to the Church and not to the State. Indeed,
such is the nature of the Bible. It is not a handbook by
which the State is to govern herself. Under the Old Cove
nant it did serve that purpose, but only for Israel and
only so long as God kept Church and State united. When He
saw fit to place Israel under foreign authorities, the
Bible ceased to be the handbook for civil authority.
Likewise, under the New Covenant, Church and State remain
separate, and the Bible gives no commands to the State.
Rather, it commands the members of the Church to submit
to the State. What is stated concerning the State is spo
ken with this in mind and not in order to instruct the
State.
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it is lawful for Christians to bear civil of
fice, sit in judgment, determine matters by imperi
al laws, and other laws in present force ... (Apolo
gy, Art. 16, p. 329:53 — emphasis added.)

Neither does the Gospel bring new laws concerning
the civil.state, but commands that we obey the pre
sent laws, whether they have been framed by,heathen
or others, and that this obedience we should exer
cise in love. For Carlstadt was insane in imposting
upon us the judicial law of Moses. (Ibid., p. 331:
55.)

The State is governed not by the written Law of God,
but by natural law, i.e., the works of the law written in
man's heart. Therefore, whether the king be heathen or
Christian, his commands are tb; be obeyed'. The only excep
tion to this is when his laws cause us to disobey God.
Then he is to be disobeyed as to his command, but honored
as to his office.

it is our duty to honor them and to,esteem them
great as the dearest treasure and the most precious
jewel on earth. (Lg.Cat., The Fourth Commandment, p.
625:150.)

Therefore, Christians are necessarily bound to obey
their own magistrates and laws, save only when com
manded to sin; for then they ought to obey God rath
er than men. (A.C., Art. 16, p. 51:6f.)

With such words as these, the confessions speak to
the Church. Do they have anything to say to the State,
also? It would seem inconsistent, considering the dis
tinction made between Church and State, for our fathers
to have commanded the State regarding its functions.

In each age of history, the Church has found herself
operating under various forms of government. At the time
of the Reformation, the Church existed among rulers who
were very much involved in the religious affairs of their
realms. Once the Reformation had taken firm hold, it be
came the law of the Empire that each prince was to deter
mine the State-supported religion of his province. Thus,
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the power of the State was exercised in the realm of the
Church, whether the Church approved or not.

When the Church exists under such governments, she
must leam to function, accepting the reality, while not
sacrificing doctrine in faith or life. Even so, our fath
ers had to conduct the ministry of reconciliation under
the support and governance of the State. While they may
have preferred it otherwise, they had no other choice.
How then do they speak to those princes, who had embraced
the cause of Lutheranism?

But especially the chief members of the Church,
kings and princes, ought to guard the interests of
the Church, and see to it that errors be removed and
consciences be healed. ... For it should be the first
care of kings to advance the glory of God. Therefore
it would be very shameful for them to lend their in
fluence and power to confirm idolatry and infinite
other crimes, and to slaughter saints. (S.A., Of the
Power and Primacy of the Pope, p. 519:54.)

But since the decisions of Synods are the decisions
of the Church, and riot of the Popes, it is especial
ly incumbent on kings to check the license of the
Popes, and to act so that the power of judging and
decreeing from the Word of God is not wrested from
the Church. (Ibid., p. 521:56.)

While such statements may not be heard coming from
the Church under our form of government, the reader must
remember that the circumstances were much different in
those days. For one thing, the Pope had claimed for him
self complete supr^nacy in all matters of Church and
State. He declared that "no one shall judge the first
seat; for the judge is judged neither by emperor, nor by
all the clergy, nor by kings, nor by the people" (Op.cit.,
p. 519:50). Under this false premise, he felt free to per
form all manner of illegality.

Our fathers were not proposing that kings and prin
ces assume the ministry of reconciliation and enforce it
by the power of the sword. Rather, they wanted their rul
ers to, first of all, keep the Pope in check, so that he
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could not enter into every church with impunity and assert
his authority. They were asking that the State simply of
fer protection to the churches, so that they could func
tion without unlawful hindrances.

Indeed, the Church does have the right to expect the
State to protect her from external interference. The Apos
tle Paul, also, called upon the State for protection of
his person, so that the Jews could not hinder him from
preaching his message. Even so, an individual church can
expect the State to protect its corporate body from coer
cion by outsiders. Thus a church may enlist the police,
if being threatened or attacked by outsiders.

If, on the other hand, false teachers arise from
within the corporate body, a church must deal with this
by itself (1 Cor. S:12f.; 6:lff.). Should it happen that
the prince of the commonwealth is a member of this church,
he, too, like any other member, should lend his aid as a
church member in carrying out the divine command.

It was not only the papacy that plagued the Church.
Other false teachers arose, who twisted Scriptural doc
trine in this matter. Chief among these were the Anabap
tists. They taught:

8. That under the New Testament the magistracy is
not a godly estate.
9. That a Christian cannot with a good, inviolate
conscience hold the office of magistrate.
10. That a Christian cannot without injury to con
science use the office of magistracy in matters that
may occur against the wicked, neither can its sub
jects appeal to its power.
11. That a Christian cannot with good conscience
take an oath before a court, nor with an oath do
homage to his prince or hereditary sovereign.
12. That magistrates cannot without injury to con
science inflict capital punishment upon evil-doers.
(Formula of Concord, Tbor.Decl., Art. 12, p. 1099:
17ff.)

As aforementioned quotations clearly demonstrate,
the Lutherans held government to be ordained of God and
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to be honored and treasured by God's people. In addition,
they declared;

that lawful civil ordinances are good works of
God, and that it is right for Christians to bear ci
vil office, to sit as judges, to judge matters by
Imperial and other existing laws, to award just pun
ishments, to engage in just wars, to serve as sold
iers, to make legal contracts, to hold property, to
make an oath when required by the magistrates, to
marry a wife, to be given in marriage. (A.C., Art.
16, p. 51:lf.)

Therefore, private redress is prohibited not by ad
vice, but by a command. Matt. 5:39; Rom. 12:19. Pub
lic redress, which is made through the office of the
magistrate, is not advised against, but is command
ed, and is a work of God, according to Paul, Rom. 13:
Isqq. (Apology, Art. 16, p. 331:59.)

While the Church, as the body of Christ, does not
assume the ministry of the State, the individual Christ
ian, as a citizen of his nation, may enter into such a
ministry or make use of it for the support and protection
of his body.

By the grace of God, our fathers were given the light
of truth and confessed the same. In so doing, they were
instrumental in liberating Church and State from occupa
tions, which only tended to hinder them in their true mi
nistries. Moreover, they liberated burdened consciences
from the fears and doubts laid upon them by false teach
ers.

The years that followed the Reformation saw repeated
intrusions by churches and governments into one another's
realms. Troubles of every sort ensued. The bodies of men
lay upon battlefields in religious wars. The souls of men
were tormented and slain by errorists. However, the dis
ciple of Christ knew where to take his stand. He stood
upon the foundation of Holy Scripture and embraced the
Lutheran Confessions.

The troubles that arise, because of an intermingling


