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WHO SHOULD REPENT?
Luke 13:1-5 and Acts 2:38-39
Frank Gantt

* The following meditations were the second and tteseimons to be preached in the series
“Repentance Questions Answered” during the Len¢aisen of 2013.

Grace and peace to you from God our Father amd @€brist Jesus, our Savior. Amen.

Repentance is not a popular subject to most pedpkevery suggestion that the wasgpentance
brings is that wrong has been committed. But noweaets to hear or admit that he has done wrong. The
motto of sinful man is this: Point the finger obie in another direction, any direction, but d@uint it
at me. There is no greater cause for conflict im&n-to-human relationships than the refusal tonepe
after having done wrong. This refusal to repent &iseps sinners from having a saving relationship o
peace with God.

Well, even though repentance is not a populacttptalk about, it remains an important subject
nevertheless, and so it is the focus of our maditatduring Lent this year. On Ash Wednesday weask
the question: What is repentance? We were remitttidgenuine repentance isn't just a sorrow for sin
or contrition, but also the trusting, daith, in Jesus for the forgiveness of sins. Today vkeaasequally
important question: Who should repent? For an answgdurn to our first text in Luke 13:1-5:

There were some present at that very time who tdld about the Galileans whose blood Pilate
had mingled with their sacrifices. And he answerédaem, “Do you think that these Galileans

were worse sinners than all the other Galileans,chase they suffered in this way? No, | tell

you; but unless you repent, you will all likewisegsh. Or those eighteen on whom the tower in
Siloam fell and killed them: do you think that theyere worse offenders than all the others who
lived in Jerusalem? No, | tell you; but unless yoapent, you will all likewise perish.{ESV)

From the historian Josephus we can gain onlytla lilack-ground into the political strivings of
Jesus’ day. For instance, in connection with Jesizd'we know from the Bible that Pilate and Hetead
been adversaries until Pilate sent Jesus to Herde tquestioned by him (Luke 23:12). Why were they
adversaries? As worldly rulers are commonly morgceoned with their own authority and power, so also
Pilate and Herod were at odds with one anotheheg attempted to solidify their own authority and
recognition—Pilate in Judea and Herod in Galilelee EBvent described in the opening verse of our text
might well have been one of those times when Pilatg attempting to show his authority over Herod.

Because of Jesus’ growing popularity among theleed also seems likely that some wanted to
draw Jesus into this struggle for political powafe know of one time when the people wanted to take
Jesus by force and make Him an earthly king (Joh&)60Or maybe it was just another trick to tryget
Jesus to take a stand either for or against Herddroor against Pilate. We can't really say why th
people were telling Jesus about this event. In ftve can do is listen to Jesus’ response aanth iEom
it.

What was Jesus’ response? He turned the issuadchfonm a discussion of current events to a
deeply spiritual issue about the subject of repwda More specifically, Jesus has turned it into an
opportunity to teach us all the important mattewbb should repentWho must repent?is our question
tonight. “Unless you repent, you will all likewise perisis"the decisive and timeless answer.

Jesus understood the tendency of sinful humaneédithink of others as being much worse than
one’s self. We all have a tendency to think thay.weor example, if someone pulls out in front ofars
the highway, we think he’s a jerk; but if we do g@me to another driver, it's because we are inrgyh
So it is also that when something terrible hapgers group of people, it is not uncommon for some t
point the finger of blame, claiming that they mhave made God angry. | recall a famous televarigelis
making the claim that Hurricane Andrew in the 199@s God’'s judgment on the people of Florida and
other parts of the Southeast for their acceptaht®mosexuality, as though they alone held thet ol
such immorality.



Jesus has said quite pointedly that this is netcise. To stress the lesson, He refers to another
incident at that time, an accident in which eightewlividuals had lost their lives. Jesus was gobrant
of the current events of His day, but rather saawdbeper implications, the spiritual implicationgalved
in them. So in reference to the tragic collapsthefTower of Siloam, He has posed the questiDo:you
think that they were worse offenders than all thieers who lived in Jerusalem?rhen He gives the
answer: No, | tell you; but unless you repent, you will lstewise perish."That reply from Christ again
serves as the proper answer to our question teisimy: Who should repent? Unlegsu repent,you will
all likewise perish.

Who should repent? You should repent; | shoulémepEvery tragedy we witness on the evening
news, every cataclysmic event taking place in tbddy every natural or man-made disaster is a reafin
to us all that the day is coming when each onesakill die, after which will be the judgment. Whtrat
day will be we don't know. What its cause will beewon’t know. We only know that because of sin
death is a certainty and after it we must facejudgment. There’s no escaping this solemn fact.ngou
or old, rich or poor, well-liked or hardly known—dbesn’'t matter. Judgment Day is coming, and thg on
way to escape eternal condemnation is through tapee, that is, contrition for sin and faith inuss$or
the forgiveness of sins.

Although it makes for somewhat awkward English,csald express Jesus’ thoughts in this way:
“Unless you keep on repenting, you will all perisha similar manner.” Jesus is not saying that the
person who fails to respond to these signs willadsmilar kind of physical death. Rather, He Sdngd
the person who rejects His urgent call to repefitsuifer a similar tragic fate—similar, but noteidtical.
The eternal death sentence known as hell is siftpdaause it is tragic, and yet it is far, far worEleat is
why Jesus’ call to repent is so urgent. And thavly he wants you, me, and everyone else to repent
while the time to do so, our time of grace, id si@ppening.

This great urgency leads to the second Scripextefor us to consider this evening, the one from
Acts 2:38-39:

And Peter said to them, “Repent and be baptizedrgwme of you in the name of Jesus Christ
for the forgiveness of your sins, and you will rege the gift of the Holy Spirit. For the promise
is for you and for your children and for all who & far off, everyone whom the Lord our God
calls to himself.”(ESV)

Who should repent? You should repent, but nothestause you will perish otherwise. It is also
because you are included in the great promise rgiieness of sins and everlasting life through gesu
suffering and death on the cross in our place.

Think about the people to whom Peter spoke thewelsy Who were they? They were some of
the same who had been present in the mob gatheveddaPontius Pilate during the early morning hours
of Good Friday. They were some of the same whalaooigt, “Crucify Him! Crucify Him!” Peter told
them quite pointedly in just a few verses prioit tifeey had‘crucified by the hands of lawless metiieir
Lord (Acts 2:23).

After hearing this blunt word of condemnation, {eople, we are told, were pricked in their
hearts. They were condemned because of their godt convicted in their own conscience. That is,
through the piercing accusation of God's Law atkniortheir hearts, they had become sorry for their
and asked what they should do. From Peter camenwer: Repent and be baptized every one of you in
the name of Jesus Christ for the forgiveness of gios.”

We are, of course, no less responsible for Jeteeth than any of those individuals. Though we
were not there on that day of injustice carriedlmuthem and by Pilate, our sin cries out justuaslyg for
Jesus’ crucifixion. Whenever we speak harshly wtlaer person, whether we feel justified or not,ame
also joining in with the mob in shouting, “Crucifyim!” Whenever we open our hearts and minds to
immoral and ungodly ideas, lusts, and vanities,ane just as vehemently calling for the death of our
Lord. Whenever we use our hands or feet or eyasotate any of God's Ten Commandments, we are
just as certainly saying, “Away with this man.”



The good news of the text from Acts 2 also comegerse 39: For the promise is for you and
for your children and for all who are far off, ey@ne whom the Lord our God calls to him$elfhe call
to repent is certainly urgent, for otherwise wegtetoo. But it is also a call of timeless gracecduse the
promise of forgiveness of sins is also for us amdahildren and to as many others as the Lord talls
Himself through the Gospel. We should repent net hecause we are guilty, but also because God is
gracious and forgiving for Jesus’ sake.

Sorrow over sin doesn'’t take away that sin oggt. It only prepares us to rely on Jesus alone
for the forgiveness of sins and removal of our tgoédfore God. That's what the suffering of Jesus wa
destined to achieve. It would accomplish the fainement of all our sins and it would purchase our
complete forgiveness with God. It is not a merelsghof goodness suffering at the hands of evifalt,
the injustice of men against Christ would leadhe justice of God carried out through Christ. Ard s
divine goodness would overcome human evil and peous a genuine reconciliation with our holy God.

So then, who must repent? We all must repent. Mast repent and | must repent. And as we
repent together and are forgiven together, so yeiceetogether and together receive the gift of oty
Spirit unto eternal life by the merits of Jesusi€thiour Savior. That gift includes forgivenesssofs as
well as the faith to believe it, all granted tohysthe God who saves sinners solely because ofjidise.
Amen!

WHY SHOULD | REPENT?
Luke 23:27-31 and Acts 3:19

Grace and peace to you from God our Father ang I&srist, our Lord and Savior. Amen.

In our midweek Lenten meditations we are consmerivhat our Lord Jesus says about
repentance. Two weeks ago we focused on the ing@t: What is Repentance? Repentance, you'll
recall, is two essential things joined togetheesthare contrition and faith. That is, we are stwrythe
sins we have committed against God, and we beliswegospel that tells us that our sins are forgiven
because of Christ. Last week we considered the topvered in the question Who. Who must repent?
The answer is clear: it's everyone. Regardlessoaf yeligious affiliation or history, what you hadene
or not done, you must repent.

Today we consider the third question in the set®spentance Questions Answered.” Why is
repentance such an important part of the Chridified Why must we repent? For the answer we tum ou
attention first to the words of Jesus recordedukd 23:27-31:

And there followed him a great multitude of the pgle and of women who were mourning and
lamenting for him. But turning to them Jesus saiDaughters of Jerusalem, do not weep for
me, but weep for yourselves and for your childrdfor behold, the days are coming when they
will say, ‘Blessed are the barren and the wombsttimever bore and the breasts that never
nursed!” Then they will begin to say to the mountes, ‘Fall on us,” and to the hills, ‘Cover us.’
For if they do these things when the wood is greamat will happen when it is dry?(ESV)

We know it as cause and effect, namely, thathivegs you and | do have consequences. If you
eat your fruits and vegetables, drink plenty ofevaénd get some exercise every day, you can expect
be fairly healthy. On the other hand, if you fip wn junk food, consume large amounts of alcohud, a
smoke, you can expect that your health will be digtied. Everyone understands the basics of cause an
effect.

So it was that while Jesus was walking i@ Delarosa the Way of Sorrows, some women were
following along, mourning and wailing for Jesus, Hes was led out of the city to be crucified.
Crucifixion, let's realize, was a punishment reservfor specific kinds of criminals: murderers,
insurrectionists, and thieves of the worst kind:h@ps these women had no idea of the charges drat w
leveled against Jesus. But one thing they knewwbig going to a terrible, terrible place—Golgotheg t
Place of the Skull—and there He was going to sudfet die as a criminal. With that reality in vieley
mourned and lamented for Jesus.



Jesus heard their cries, but He told them that wexe crying for the wrong reason and for the
wrong person. What was happening to Him was pa@azf's plan for the redemption of mankind and the
salvation of His people. This was God’s plan fromreity, even as the Word of God refers to Jesus as
“the Lamb”that was'slain from the foundation of the world{Rev. 13:8 NKJ)And it's not as though
the Son of God was an unwilling participant in @flithis. He Himself had said quite clearfjNo one
takes My life from Me, but I lay it down of My owaocord. | have authority to lay it down, and | have
authority to take it up again. . .(John 10:18 ESV)Surely the tears shed for Jesus were misspent.

Jesus told the women as much when He $Biglghters of Jerusalem, do not weep for me, but
weep for yourselves and for your childre.hese words contained both a spiritual plea ancbphecy
of something to come. And so He continueBor’ behold, the days are coming when they will say,
‘Blessed are the barren and the wombs that never bod the breasts that never nursed! Then thdly wi
begin to say to the mountains, ‘Fall on us,” andhe hills, 'Cover us.”

Then Jesus spoke the cryptic words that concludeext: “For if they do these things when the
wood is green, what will happen when it is dry®’hat does that question mean? It seems to be a
proverbial expression. A green tree is not so gast on fire, whereas a dry one is quite easitylleid
and burns rapidly. With this comparison in mind theaning of the passage seems to be this: If they,
Romans, do these things to Christ, who is innoaedtblameless; if they so cruelly act against gesin
handing Him, the innocent one, to be crucified, wharrors will they commit upon this guilty nation?
What security do the people have that heavier juedgewill not come upon them? What desolations and
woes may be expected when injustice and oppres$siva taken the place of justice and have set up a
rule over this wicked people? Our Lord was refertio the calamities that would come upon them lgy th
Romans in the destruction of their city and templ¢he year AD 70. But the destruction of Jerusalem
and its inhabitants was not a judgment of the Raraane; it was the judgment of God, foretold by
Jesus, not only in our text but in other placethanGospels as well. God made use of the wickedsfess
the Romans to bring His righteous judgment uporpt@ple that rejected Him and His Christ.

Herein we begin to find an answer to our questithy should | repent? The answer is that our
sin, our disobedience to God's commands and owllreb against His rule, has brought on the righteo
anger of our holy God. The inhabitants of Jerusaleene guilty of a great sin—not just killing the
prophets that God sent, but also of killing Hisysbegotten Son. Our sins, however, are no lessigeri
In fact, many of our sins are in the same veintesrs. We haven't killed God's prophets, but any
despising of God’s Word or its preaching sparkswiath just the same. We weren’t the ones who cried
out, “Away with Jesus,” and yet our sins have biencause of His crucifixion just the same. Parthef
reason why we should repent, then, is the undenialst that we are just as deserving of God’s teaipo
and eternal punishment as were the inhabitanteraalem.

That’'s ultimately what Jesus said in His warniaghe women. Yes, the day was coming when
an unequaled brutality would descend upon Jerusatettime hands of the Romans; but the suffering and
anguish of those days were temporary. Hell, onother hand, is eternal. It is not just to diesito die
under God's judgment and be cut off from God’'s mefithe whole world and those in it are perishing,
and we cannot rescue ourselves from the same déstrueternal death and suffering in hell. We can
only be brought to God in sorrow over our sin, gdlag for mercy in the hope that He will pardon usl a
spare us.

Well, it's more than a longing that we have. Wéually have God's word and promise on it,
what we hear from our second text this eveningiteniin Acts 3:19 (ESV):‘Repent therefore, and turn
again, that your sins may be blotted out.”

In our last meditation we considered the wordPetfer to the crowd of people that heard him on
Pentecost. There Peter told them that through tepee they and their children (and we and our
children) would receive the forgiveness of sinsthis verse from Acts 3 Peter was speaking to amoth
group of people. This group had gathered at theleimfter God had used Peter and John to heal a man
who had been lame since his birth. When the pdigiked to Peter and John, Peter took the oppdstuni



to remind them of their great sin in calling foetrelease of a murderer, Barabbas, and insistatghbir
Lord be crucified. Then he saitRepent therefore, and turn again, that your sinsyrbe blotted out.”

It's important what Peter said and what he did sayt. He did not say that it's all ok, because
Jesus died to take away all their sins. It is roestainly true that Jesus is the Lamb of God wisth&en
away the sin of the world. Many people, howevekeghmken that good news to be a license to singsin
Jesus has taken away all the sins of all the wiéittda tempting attitude to have, one which weodlad
ourselves struggling against so often. Peter, hewealled the people to be genuinely sorry forr thi@s
and to turn away from them. But included in Petevtyds was a personal promise for each individual
sinner that the fruits of Jesus’ suffering and deat our sin have become the assurance that nsyasa
“blotted out” by the blood of Christ.

The Bible does not teach us that repentance itagls away sin. Rather, it teaches that in
repentance God brings us personal access to Hjsifog grace extended toward us in Christ. Andtss i
that through repentance we are re-united with Goal ielationship of peace, knowing that His wrath i
no longer kindled against us for the sake of Har d&on and His atonement in our place.

This is what many unbelievers don't get. They ladkChristians and conclude that we are
hypocrites because sin doesn’t disappear fromioes.|We know and readily admit that we are sinners
and also that we continue to sin. In fact, we stepthe light of God’s Word so that we can have sins
exposed all the more. We publicly—before God and another and anyone else who cares to walk
through the church doors—confess our sins. Whentéltdus in His Word that we have sinned, we say:
Amen; yes, indeed, it's true.

Why? We do so because the Holy Spirit has revdaled the truth that though we deserve God's
temporal and eternal punishment, God has laid anS8n the iniquity of us all. We should repent dod
repent because through sorrow as worked by thewavgre lead to look to Jesus for comfort and hgali
We should repent and do repent because throudh ifaithe gospel weeceiveGod’s absolution. We
repent because when God absolves us—when He fergsjevhen He justifies us—He rescues us from
the threatening perils of our sins. Even as we frean Paul in the book of RomanstHere is therefore
now no condemnation for those who are in Chrisugég3:1 ESV).

Through repentance forgiveness of sins is brotmbt by the One who faced eternal damnation
on the cross in our place. Along with that precigiisHe also gives to us the gifts of being atqeeavith
God and having life and salvation under His gr&¢#h so much against us because of our sin andget
great a treasure offered to us in Christ, the FBpyrit is bringing us to repentance day by daylsd e
know the joy of living as redeemed children of Gaxd heirs of everlasting life. In that Word and
promise of grace may we always know the blessedi@m® the question why you and | should repent.
Amen!

“The Depth of the Riches”
Michael Roehl

* The title of the essay below contains the ahitivords expressed in Romans 11:33. Its original
content presented to the West Central Delegate etamie in May of 2013 has been revised for
inclusion in this issue of th@dournal All Scripture quotations, unless otherwise intkch are taken
from the English Standard Version (ESV).

Introduction

Romans 11:33-360h, the depth of the riches and wisdom and knowledgf God! How
unsearchable are his judgments and how inscrutahle ways! “For who has known the mind of
the Lord, or who has been his counselor?” “Or whaaé given a gift to him that he might be
repaid?” For from him and through him and to him & all things. To him be glory forever.
Amen.




Occasionally we lack something we wish we had. éMaiten in our world, however, the only
things we truly lack are awareness and thanksgifengvhat we already possess. In other words, wieat
lack is not the thing itself, but appreciation the fact that we have it, and also thankfulnesh¢oOne
who gave it to us.

We live in an extraordinarily privileged socieget routinely we fail to appreciate that fact, and
as a result we also fail to demonstrate any sothahkfulness for it. Simply pausing for a momemt t
reflect on what we even now possess suddenly bimgdocus the fact that we have been given a &hol
world of unrealized and unappreciated gifts—thilige an unprecedented standard of living, mind-
boggling medical care, ever-increasing longevitylite, freedom to speak our minds and to worship
according to the dictates of our consciences, pezcerity, and the like.

While unappreciated blessings are abundant irsecular world, the same holds true to an even
greater extent in the spiritual, where our blessiaug virtually unlimited but even more underapjatec.
The only way to correct the problem is to addrés®i in the macro, but in the micro. While it &ther
pointless to try to grasp and be thankful &rthat we have, the best way to make progress tothartd
goal is to focus on individual gifts. It is only laying the individual tiles that we can eventualgme to
recognize, comprehend, and appreciate the largsaimo

So it is that we seek to identify just one of ihdividual tiles in this study: one small piecetbé
larger mural of all that we have been given. Tha gift we examine in this essay is depdpitual
depth, both in our individual Christian faith amd the larger context of our congregational life and
worship.

The purpose here is not to tear down other chbothes that may or may not have such a gift,
but to learn to understand and to appreciate wikatavhave now as our possession in the CLC. Our goa
is to learn to appreciate what we have with thig ienmind: that we not only learn to be thankfulf lve
also learn to cherish, utilize, share, and pratach a gift.

The need for depth — ripples, waves, swells

On a memorable family outing on Lake Sakakaweameuntered something | had seen often
on two oceans and the Gulf of Mexico, but nevemannnland lake; we encountered swells. Not waves,
but swells. | began to wonder if | was just imagmthat there is actually a difference. Assumirat the
sources | checked are correct in what they sthggetis a difference. Ripples, waves, and swedsalir
types of waves, but the difference (again, accgrdonthose who claim to know) has to do with the
amount of energy involved, and how deeply that g@nes transmitted into a body of water. Drop a pebb
into a still pond, or blow on the surface of youpmf coffee, and you will see ripples. Very litdaergy
is transmitted into the water. On the opposite erix are seismic shifts, underwater landslides, and
prolonged, strong, consistent winds, which in géadeep body of water will all transmit a gread|dsf
energy, eventually producing swells of varying nmsi¢y. When those swells encounter an immovable
object, like a land mass, the shallower water nieahore cannot contain all the energy of the kWbt
energy is diminished by the riptide of waves thavérbounced off of the land mass, and the swell
becomes a wave. Another way to look at it is thatvall will continue long after the force that dmesz it
is gone. A wave, on the other hand, dies ratherkéyuivhen the wind that created it has diminished.

It comes as no surprise, then, that ripples digsipery quickly, since the energy is absorbed by
forces like surface tension. Waves typically lastycas long as the wind that sustains them is bigwi
They are completely at the mercy of the wind thaeg them direction, as well as life and motion.
Remove the wind, and they quickly die. Shift thendyiand the wave shifts with it, which also expdain
why you never see a wave actually running courgehé wind. If the wind changes course, so do the
waves.

Not so with swells. Swells are encountered onddrgdies of water, even on calm days, even
thousands of miles from where they were formed.|Swan, and often do, run contrary to the winéin
given area, which means that waves and swells camalyy run in different directions at the samedim



This also helps to explain how in ancient timegegienced mariners could navigate without the did o
compass, sextant, charts, or celestial bodiebydhowing the pattern of swells.

If we carry all of this into the area of faith argligion, the comparison begins to give us insight
and a way to chart the importance of spiritual dephd why spiritual depth is so defeating to tleeg of
our great adversary.

The winds of man-made religious thought shift sxamtly. Therefore all who ride the wave of
current religious thought are absolutely at theayef the prevailing wind of the day—regardless of
where that wave carries them or the rocks agaihsthwit crashes.

Even the most casual observer can see this phermonptay out ceaselessly with the passage of
time. How else can one explain the radical swinddatrine among the various Christian denominaons
How is it possible that an entire denomination ddug shifted, in a matter of a few short decadesn fa
high view to a low view of the authority of Scrip&® How else could it come about that entire seggnen
of the Christian population shift from seeing ati@cas sinful to regarding it as a harmless liflest
How is it possible that the murder of a pre-borhybaould quickly become just another choice a mothe
should be free to make?

The answer, as often as not, comes down to aiqonest depth, or to be more precise, the lack
thereof. Every superficial variety of Christianitiggardless of the shape or form it takes, leatses i
adherents perilously susceptible to every windradre All such souls are also in constant spiritdahger
because they typically rely not on their God and Wlord, but on their church, or an individual iath
church, or a program that the church offers. Tirthe group, the man, or the program, and theyeady
for or at least susceptible to the next wave.

On the other hand, just as the swell powers ooatgse through the ever-changing winds and
waves, the Christian whose faith is carried alondhe depth and power of God and His Word can and
will survive, even in the face of great adversite will be little affected by that which happendyoan
the surface.

Depth is not necessarily deep

Clearly then, if the sort of Christianity that kscdepth is in constant danger of catastrophic
failure, we need to know what is meant by “depié obviously want it, but what is it? And how do we
get it?

The most common misconception is that depth, alrgsdefinition, must always involve an
element of “deep”™—deep thoughts, complex argumesriglite philosophies, and the like. Not so, said
Paul in_1 Corinthians 2:2:5

For I decided to know nothing among you except Jegbhrist and him crucified. And | was with
you in weakness and in fear and much trembling, camy speech and my message were not in
plausible words of wisdom, but in demonstrationtbe Spirit and of power, that your faith might
not rest in the wisdom of men but in the power obd

Spiritual depth does not come from a complex mesghgt challenges our mental powers to
grasp it; it comes from a most simple message ithgersistently treasured. Such depth involves the
stubborn refusal either to simplify the Christiaithh beyond what God allows or to make it not oite b
more complex than God intended. Some would summahniz basic message as “law and gospel,” others
as the nearly synonymous “sin and grace.” Bothgaia and succinct summaries of the Christian faith,
but true depth also includes not only a rigid,erible adherence to these simple truths, but alsorkd-
view that is shaped in its entirety around thamiesvork.

Sometimes it is easier to define a thing accartints opposite. As an example dbak ofdepth
consider the seed sown on something other than, gtemp soil in the Lord’s parable of the Sower and
the Seed

“Listen! A sower went out to sow. And as he sowsdme seed fell along the path, and the birds
came and devoured it. Other seed fell on rocky gnduwhere it did not have much soil, and

immediately it sprang up, since it had no depthsdil. And when the sun rose, it was scorched,
and since it had no root, it withered away. Otheesl fell among thorns, and the thorns grew up




and choked it, and it yielded no grain. And otheeexds fell into good soil and produced grain,
growing up and increasing and yielding thirtyfoldra sixtyfold and a hundredfold.(Mark 4:3-
8)

In subsequent verses the Lord gives His explamatiache parable:

“The sower sows the word. And these are the onemglthe path, where the word is sown: when
they hear, Satan immediately comes and takes avawtord that is sown in them. And these are
the ones sown on rocky ground: the ones who, whieeyt hear the word, immediately receive it
with joy. And they have no root in themselves, lamdure for a while; then, when tribulation or
persecution arises on account of the word, immedlgtthey fall away. And others are the ones
sown among thorns. They are those who hear the wdrdt the cares of the world and the
deceitfulness of riches and the desires for othleings enter in and choke the word, and it proves
unfruitful. But those that were sown on the goodikare the ones who hear the word and accept
it and bear fruit, thirtyfold and sixtyfold and a tindredfold.” (Mark 4:14-20)

Jesus has made it clear here that those who falf alid not do so because of a lack of the basics
of Christianity. They clearly knew and believed gbasimple truths at one point, or they wouldn’t dnav
been Christians. The problem was not that theymavew; it was that they knew the truth but lost it

The single most common cause for the destructicgaaing faith is the attempt man makes to
improve God’s salvation plan by modifying it, typlty by leaving out either the law (sin) or the pek
(grace), or by failing to distinguish clearly beewmethe two.

Man thereby goes shallow rather than truly deepnMaturally seeks that whigeemsor feels
new and appealing and mistakes infatuation or rhetitaulation for godly depth. As with so many athe
aspects of life, what seems easy and instant eagiably the most tempting options.

True depth almost always requires effort and trainng

Especially during their dating years young men awodnen often are looking for very different
characteristics or attributes in a mate than whatrtparents are seeking. Parents tend to liket,quie
sensible partners for their children. What is saerboring by the young man or woman is met with a
parental Still waters run deep.Part of the problem is that most young peoplenaoee interested in the
dating equivalent of white-water rafting than ttzag in quiet canoeing.

Unfortunately, the same often holds true for theseking out or deciding upon a church home.
New Christians in particular tend to be drawn toatwive could call “white-water” churches, and they
don’t tend to understand or appreciate the deptihage waters that seem to be running so slowly. To
compound the problem further, although age andréeqpae can teach young people that their parents
were right about suitable mates, the choice ofstielow but exciting church home can actualtgvent
the growth and maturity necessary to identify thallewness for what it truly is. In other words, ileh
children tend to mature eventually with or withdbeir parents’ input, most church members make
themselves dependent upon their congregations Heir tspiritual growth and Christian maturity.
Whenever and wherever the church fails to teach things, their members seldom find it elsewhers. |
a merging, if you will, of 'You don’t know what you don't knowiith the“blind guides” mentioned by
Jesus in Matthew 15:14.

Compare also the following section from Hebrewisl 5t 4

About this we have much to say, and it is hard t@kin, since you have become dull of hearing.
For though by this time you ought to be teachersuyneed someone to teach you again the basic
principles of the oracles of God. You need milk,tremlid food, for everyone who lives on milk is
unskilled in the word of righteousness, since heahild. But solid food is for the mature, for
those who have their powers of discernment trainegl constant practice to distinguish good
from evil.

The frustration of the inspired writer is palpatded painfully so. Although it is obvious that his
target audience lacked the depth they ought to eekat that point in their Christian development,
curiously enough, God the Holy Spirit did not seéekassign blame for the problem. The problem was




that the people were spiritually shallow and immattiow they got to be that way, or more accurately,
how it came about that they had experienced litl@o growth or maturing of faith, was clearly raat
important as how they would correct the problem.wiih anyone who is lost, the path that got them
there was not nearly as important as the path fatwdotice that the path forward is clearly ideietif as

“the basic principles of the oracles of God“God’'s Word. And not only that, but God’'s Word i8 i
purest, most basic form, which gets us right baclkatv and gospel, sin and grace. The basic message,
therefore, is not shallower and broader, but degpet more specific. Foundations aren't effective
because they are broad and shallow, but becaugartdg¢inasmuch as they are) deep and strong.

This is where the whole element of training conmedt also explains how and why promoting
true depth will always be an uphill struggle, arfuyvit will never enjoy the favor of the masses. paead
strong invariably require cost and effort. Not s@hwshallow. Shallow tends to be quick, light, and
easy—religion’s equivalent of microwave dinnerdtleieffort, minimal time, and no need for any sairt
dedication or commitment.

You can see a microcosm of the bigger problenhérhodern shift from church organ to guitar
in services conducted according to the “contemponanrship” setting. Anyone who has casually picked
up and strummed a guitar knows how relatively ¢hayinstrument is to play, at least on a certavel.

In fact, if you memorize about twenty different cti®, and develop some strength in your left hardd an
some calluses on your finger tips, you will finétlyou can pretty much play along with just aborg
song you hear on the radio.

| recall, in contrast, a time when | was lookihgaugh the organ book of a friend who had taken
organ for about as long as | had played guitasedfan to dawn on me just then that their music tbgh
a bit more complicated than mine, that there mighimore to it than | had supposed. Well, the tofth
the matter was that | wasn't even in the same kea@be reason why those dedicated souls had trudged
back and forth to their lessons and practiced sg knd so hard for all those years was that thee w
immensely more to their craft than the standareetahord guitar songs that | knew.

Certainly the difference was not so much the imant as the level of music played on the
instrument. That said, those who grow up with chwgans, played each Sunday by those who make it
look so easy, tend to take that tremendous gifgfanted. While there is nothing inherently wronighw
using other instruments to worship our God, notliampares with the gift that God gave to His church
in the form of the church organ. Nothing so fill®ed®s houses of worship than the full-throated organ
together with the incredibly complex music that tdagre be presented as part of our praise and yporsh

On a deeper and thus less obvious level the comtylef music played skillfully on an organ
reminds us of the complexity and majesty that igl@bisn’'t what we hear in our day-to-day secular
walk; but why should it be? Why would we want téeofour God anything less than the very best that w
have when we join in our corporate worship? Celyamther instruments can kaded and some are
even more appropriate in certain settings (Thinkvéé in a Manger” sung by children on Christmas Eve,
accompanied by a gentle guitar). But that is additby addition, and only by careful, appropriate
selection. It is not forcing an artificial additidmy subtraction. Why, then, have so many churcleegldd
to substitute that which is less in many ways ftiatvhas served God'’s people so well for so long® Th
obvious answer is more than just a matter of tdisgmes to depth, as well as to effort and undexing.

Church organists tend to practice and play forshigr services and little else. It is the single
focus of all those years of study and effort. Nan ¢he church organ be packed up and used for wdeke
engagements. There are fewer and fewer church istgamot because the organ no longer serves as the
ultimate musical instrument for corporate worshipyt because learning to play that magnificent
instrument, and to play it well, requires a trenmrgldedication for a very singular, selfless pueptise
corporate worship of God. People in our societyrsée have less and less time for such things, even
when they possess all the necessary gifts andiehililrhe direction is all befuddled. The trendatps to
learn to play an instrument according to the destaif the individual's own tastes and benefits, tueth
to have the pastor persuade that person to inclgieh services in their list of performance venues

We find an almost identical set of circumstancethe area of doctrine. Worship and praise have
their place in every Christian church service. They, after all, calledorshipservices. However, if that



was the full extent of what God expected from aedirgd for His children, then His Word would not

include all the passages that it does relatingoavth, depth, and maturity. In addition to Hebrews1-

14 cited above, consider the following in Ephesérid-16
And he gave the apostles, the prophets, the evasigelthe shepherds and teachers, to equip the
saints for the work of ministry, for building up t body of Christ, until we all attain to the unity
of the faith and of the knowledge of the Son of Gdd mature manhood, to the measure of the
stature of the fullness of Christ, so that we mag fonger be children, tossed to and fro by the
waves and carried about by every wind of doctribg,human cunning, by craftiness in deceitful
schemes. Rather, speaking the truth in love, we &rgrow up in every way into him who is the
head, into Christ, from whom the whole body, joinedd held together by every joint with which
it is equipped, when each part is working propentgakes the body grow so that it builds itself up
in love.

Paul returns us here to the wind, wave, swell, @mole analogy we explored earlier. Without
depth based on substance, human beings will indyifand themselves at the mercy of group mentality
and trends, and the clever, persuasive argumetit®®sé who have cast off the moorings of God’'s Word
Note in particular how Paul does not seek hereatoyais to a bold, new world of thought, but toudl f
and complete knowledge of théullness of Christ.”In fact, that depth and fullness are exactly wimat
cites as the only thing that can prevent us fromd¥carried about by every wind of doctrine.”

In his First Letter to the Corinthians Paul callgfexplains how such depth is achieved and how
it is not. It is not through human wisdom, clevpesch, or plausible arguments, but through an oggoi
immersion in the most basic truths of the Word esgtlom of our God, as we hear_in 1 Corinthians 2:1-
13

And I, when | came to you, brothers, did not comegaiming to you the testimony of God with
lofty speech or wisdom. For | decided to know nathiamong you except Jesus Christ and him
crucified. And | was with you in weakness and inafeand much trembling, and my speech and
my message were not in plausible words of wisdount, ib demonstration of the Spirit and of
power, that your faith might not rest in the wisdoof men but in the power of God. Yet among
the mature we do impart wisdom, although it is rotwisdom of this age or of the rulers of this
age, who are doomed to pass away. But we impare@aet and hidden wisdom of God, which
God decreed before the ages for our glory. Noneha rulers of this age understood this, for if
they had, they would not have crucified the Lord gibry. But, as it is written, “What no eye has
seen, nor ear heard, nor the heart of man imaginedhat God has prepared for those who love
him"—these things God has revealed to us throughetiSpirit. For the Spirit searches
everything, even the depths of God. For who knowgesson’s thoughts except the spirit of that
person, which is in him? So also no one comprehertls thoughts of God except the Spirit of
God. Now we have received not the spoftthe world, but the Spirit who is from God, thate
might understand the things freely given us by Gathd we impart this in words not taught by
human wisdom but taught by the Spirit, interpretirgpiritual truths to those who are spiritual.

Do not pass over such things lightly. Here we &@wn true depth and substance—divine gifts
that always and only originate from our God andgrested only by Him.

Why then would anyone ever want to substitute $bimg less? The answer, again, goes to effort
and understanding. Emotion is fun and worship letirely easy. True depth takes work.

One area where this becomes immediately appaentthe area of instruction, both of children
and adults. Conservative confessional Lutheraniam diways advocated a thorough instruction of the
church’s youth, both in Sunday School and in Comdition classes. In some circles this practice deun
attack; in others the battle is no longer beinggfdu As public education continues to trend awayrir
the work-intensive “three Rs” and more toward sbfd@rness and awareness, there is pressure for
churches to follow suit. I$ all that memory work really necessary?” “How Wwelo they have to
memorize, or if they just get the general driftthiat good enough?” “Is there any way you could tes
done in one year instead of twoThe pressure to teach less and demand less istlesee Many
Christian denominations have long since given apsdme denominations the so-called Confirmation




class is taught not by the pastor but by lay vaarg, and often by those who are themselves uettain
When children are taught generalities (or doctriag) opinions, the inevitable result will be adult
members who formulate and follow their own opinio¥ist the solution that is most often advocatetw is
continue to make instruction more fun, less tholhpuand less rigorous. | know of one local churdcdt th
allows its young people to opt out of Confirmatidasses by attending one three-day weekend retreat.
The idea seems to be that if Confirmation dealsemath feelings and emotions, the church’s youth wi
actuallywant to attend and will continue to participate in dtutife after Confirmation. What we are
seeing, however, is just the opposite.

The obvious solution is to do the hard work thait always be necessary for true Christian
education, and then to trust the Holy Spirit to kvtdre fruits of faith through that instruction inro@s
Word. One passage that has comforted parents vehdsleen drift from the church after Confirmatia i
Proverbs 22:6"Train up a child in the way he should go; even whée is old he will not depart from
it.” By definition, however, that great promise is ffidtl or cancelled if the child is never broughtinp
that “way he should goin the first place.

The same pressures exist in connection with adeltnibership. All congregations want new
members, and that desire often allows a naturaetary to dominate: gathering visitors into the fakl
quickly and as painlessly as possible. The modemdi therefore, is to avoid noting and dealinthwi
differences. Anecdotal evidence indicates that wsthrmainline denominations today differences are
never even discussed, let alone resolved. But gwveannection with adults no one is well servedtoy
desire for or trend toward quick and easy—not thdividuals who need to learn and not the
congregations themselves. The sort of unity commdrzy God is the first casualty. Unity for them
becomes “agreeing to disagree agreeably.” Compasetrend to what the Holy Spirit has advocated
through the Apostle Peter in 2 Peter 3:14-18

Therefore, beloved, since you are waiting for thebe diligent to be found by him without spot
or blemish, and at peace. And count the patienceoaf Lord as salvation, just as our beloved
brother Paul also wrote to you according to the d@sn given him, as he does in all his letters
when he speaks in them of these matters. There smene things in them that are hard to
understand, which the ignorant and unstable twist their own destruction, as they do the other
Scriptures. You therefore, beloved, knowing thisfdrehand, take care that you are not carried
away with the error of lawless people and lose yawn stability. But grow in the grace and
knowledge of our Lord and Savior Jesus Christ. Torhbe the glory both now and to the day of
eternity.

Think of the imposing task that lay before the sibes as they set about forming the New
Testament Church according to what Jesus told tteedo. They were confronted with an entire world
that knew nothing of Jesus Christ, let alone thevNestament, which had yet to be written. Yet the
Lord’s Great Commission was abundantly clear inthat 28:19-20“Go therefore and make disciples
of all nations, baptizing them in the name of theather and of the Son and of the Holy Spirit,
teaching them to observe all that | have commandged.”

The task Jesus set before His chosen represestatag unimaginably daunting, but the solution
was neither to shirk their responsibility and caglinor to try to find an easier, faster way. Jesas
certainly smart enough to know if there was a fagasier, better way. His answer comes in Hisinart
words to His New Testament Church and its foundiaglers: teaching them to observe all that | have
commanded you.

The point here is that the Church should not évenontemplatingshortcuts, or what is called
“Church-Lite,” let alone attempting or adopting Bubings. God doesn’t allow us such latitude.

Puritanism and Pietism — the natural results of dack of depth

| still cringe at the recollection of a young ladio, imagining that the pool she was jumping
into was deeper than it was, jumped in feet firgt shattered both of her heels. As bad as thatsodar
worse things have happened when Christians entrusieir souls to a church that has only the



appearance of depth. Two of the most common al@nsaare Puritanism and Pietism. Though there are
subtle differences between the two, both can berearup asdeeds, not creeds.”

Puritanism emerged from the Church of Englandé&18’ century, primarily as a reaction to the
godless conduct of the members of the priesthoaghyMof the first American colonists were Puritans,
including those who came over on thiayflower and landed at Plymouth Rock. Pietism, on the other
hand, emerged within the Lutheran Church of th8 aid 18 centuries. It too was a reaction to the
godless conduct of those who claimed to be Chnsti®ne key difference between the two movements
was that Puritans believed that the state museses\an enforcer of the moral Christian code ofiuoh
Strains of this movement are still in evidence enmareas of modern American thought and politics.

While being sympathetic to the basic concern eséhtwo movements (true Christianity should
produce appropriate fruits of faith, after all)néessional Christians also recognize the inherangdr in
each one. Morality cannot be legislated. Nor canstiate be trusted to enforce always and only Bloait
decrees as morality (e.g., the Salem witch tri#ds)ond that any focus on actions, rather tharaandnd
gospel, will invariably lead right back to the cqgymblems of Roman Catholicism—a dependence on
human actions as that which saves or damns. Im atbegls, Puritans and Pietists were taught to kmok
their own actions, rather than to the actions etideChrist, as the basis for their hope and condiele

Again, conscientious Christians can sympathiza way. All around us we see those who claim
to be Christian but adopt lifestyles that are diaim@lly opposed to the example and teachings sfisle
Christ. The inevitable response of a shallow chuscko pour its resources and energy into behavior
modification and into programs that seek to establvhat is regarded as social justice.

Jesus, on the other hand, repeatedly declaredHisatkingdom is not of this world.” God
obviously cares what human beings do and don’'tbdd,the mission of Christ was to save souls from
eternal destruction in hell, not simply to corréogir behavior or to bring earthly happiness irteirt
lives. Behavior is only corrected rightly as a lygct of saving faith, that is, when it truly idrait of
faith.

Though the two termBuritanismandPietismhave fallen into disuse in our day, the basisathb
movements is still very much alive and thriving.af\g it's the natural result of any church thatftshits
attention from Jesus Christ and Him crucifiedio the correction of any and all social ills. Temary
difference today is that churches which now practicform of Puritanism or Pietism often promote a
morality that is almost completely detached froropBiblical standards. Where Puritans and Pietidts
old attacked things like adultery and fornicatiompdern adherents are condemning those who promote
Biblical morality. The goal is still to correct baior, but the definition of correct behavior haseh
dramatically altered to the point that it does ea¢n resemble God’s definition.

Obviously, then, this shift for the worse, in wiséarted out as a bad theological idea, represents
symptom of the underlying problem of having a la¢ldepth Depth that is grounded in the bedrock of sin
and grace would have prevented the first pervess@nPietism and Puritanism, to say nothing ofrthei
modern offspring.

The perceived need for change, which was the irmambfestyle of many who professed
Christianity, did not represent a flaw in Bibliaddbctrine or in the true Christian faith, but a flawthose
who evidently were devoid of having true savingiHaShortly before his death the Apostle Paul wdrne
Timothy—and through him the entire Christian Churatf the looming menace expressed in these words
of 2 Timothy 3:1-5

But understand this, that in the last days therelwdome times of difficulty. For people will be

lovers of self, lovers of money, proud, arroganbusive, disobedient to their parents, ungrateful,
unholy, heartless, unappeasable, slanderous, with-self-control, brutal, not loving good,

treacherous, reckless, swollen with conceit, lovefgleasure rather than lovers of God, having
the appearance of godliness, but denying its power.

The last line here is keyhaving the appearance of godliness, but denying power.” Pietism
and Puritanism saw a problem, but badly misdiaghdseh its cause and its cure. True Christianitthes
only true cure, and true Christianity can only beated and preserved by consistent focus on thethwh
forms the basis of true Christian faith. The chahge to come from the inside out, whereas bothdpiet




and Puritanism have tried to fix the perceived prbfrom the outside in. Whereas Christ tells uagply
that which fixes the heart and then the fruits fallow, Pietism and Puritanism tell us to fix tfreits and
the faith will be repaired. From there it seemseany transition is made to the seemingly modernimax
Fix the fruits and the faith no longer matters—whis something akin to convincing a cancer patibat
make-up and a wig would not only disguise the carimé even cure it.

The slide into what is today a perverse form @tiBm/Puritanism was almost unavoidable. The
basis for the Christian faith, God's Word, is alb@at which reveals God’'s standard of morality. By
abandoning the sin and grace, law and gospel agpBod’s Word, churches will invariably lose bottet
inner faith and the outward standard. The resutas today much of Christianity not only knows lriog
of the true path to life; they have also adoptedwiorid’s sense of morality; and it is the implernagion or
practice of that perverse morality on which theyrgpend themselves. More than that, worse than ithat
is also that on which they base their hope foregan. They have become champions of the worlds idf
“fairness” and “tolerance,” neither of which haveyaeal basis in God's Word.

Lack of depth promotessacrificial over sacramental

While there are two directions for that which spines in our worship services, confessional
conservative Lutheranism has always and rightly$ed on sacramental over sacrific@acramentais
roughly defined as that which God gives to or doesnan, whilesacrificial is defined as that which man
gives to or does for God. Conservative Lutherarfisonses primarily on sacramental (God giving to Jnan
precisely because we recognize our great needrllaath have their place, but both have to be kept
their place. This exchange between Jesus and &etelaundy Thursday summarizes the difference well
and brings the problem into sharper focus, as decbn John 13:38

Jesus, knowing that the Father had given all thingso his hands, and that he had come from
God and was going back to God, rose from supper.l&ld aside his outer garments, and taking
a towel, tied it around his waist. Then he pourediter into a basin and began to wash the
disciples’ feet and to wipe them with the towel thveas wrapped around him. He came to Simon
Peter, who said to him, “Lord, do you wash my feefizsus answered him, “What | am doing
you do not understand now, but afterward you wilhderstand.” Peter said to him, “You shall
never wash my feet.” Jesus answered him, “If | dotrwash you, you have no share with me.”

Note not only the direction, but which directiommis naturally most comfortable in going. Peter
was uncomfortable with having Jesus wash his fegh having Jesus do for him. Why was that? Peter
obviously revered his Lord and therefore considéhedtask to be beneath Jesus. Most would seeshat
laudable. Peter would have been much more comfertaversing the roles, as would we. Yet Peter
desperately needed to learn to value the sacrahwemtathe sacrificial. He needed to learn to aekedge
his own ongoing needs and weaknesses, or certiamita would result. He needed to come to term# wit
the fact that salvation, of necessity and by grécerovided for him, and then to realize that oagjainst
that backdrop does the sacrificial make any seha#.&Our praise stems from and focuses on Godisg
and mercy extended to us in our desperate stasgnaers against Him. With that reality in mind King
David said it well: f you, O LORD, should mark iniquities, O Lord, whaould stand? But with you
there is forgiveness, that you may be fearg®sa. 130:3-4).

The disciples needed to see themselves as spicitipples in need of divine rescue, rather than
their mistaken view of themselves as strong, capglglers who, working together with Jesus, would
accomplish what Jesus came to do. They still didfulty grasp that the Son of Man came not to be
served but to serve, and to give his life as a @ndor many” (Matt. 20:28).

Clearly, we know the result of Peter’'s misdirectiblis desire to do for his Lord led him actuathy t
oppose his Savior, and he placed himself unwityinglthe way of his own redemption, trying to prewe
the Savior’s death, that is, the satisfactory payrher the world’s sin-debt on the cross of Calvarjpus
we hear in Matthew 16:21-23

From that time Jesus began to show his discipleatthe must go to Jerusalem and suffer many
things from the elders and chief priests and scisband be killed, and on the third day be raised.




And Peter took him aside and began to rebuke himyiag, “Far be it from you, Lord! This shall
never happen to you.” But he turned and said to &et“Get behind me, Satan! You are a
hindrance to me. For you are not setting your mirah the things of God, but on the things of
man.”

Opting for the sacrificial over the sacramentall wiways feel natural for man on account of
several reasons. First, because it gives onedhgesor impression that he is doing something tp he
himself spiritually and that he is thereby imprayihis standing with God. The feeling, of course, is
generated by illusion rather than reality. Man bungs it because of his natural inclination to shis own
problems and provide his own solutions. Secondiyelihg on the sacramental reminds man of his
continual failure and need for rescue—something na&arally wants to forget or play down. Focusimg o
the sacrificial, therefore, can give the illusiost only that man is providing solutions, but alkattman is
not as spiritually destitute as he really is adeastn his Savior. Maintaining a man-to-God direction
(focusing only on or even primarily on worship, ise® offerings, etc.) also makes it much easig¢uto a
blind eye toward ongoing, unrepentant sin. In fdaise caught up in sin often find salve for tveaunded
consciences in the sacrificial, as if singing peais giving money to the God | am otherwise willjul
disobeying somehow justifies my disobedience, onedtow makes my ongoing rebellion less relevant or
detrimental.

Here we find the great appeal as well as the myifbrce behind the current trends in modern
Christianity. The trend today is toward the sacidfi rather than the sacramental, as well as aatiarshift
away from any traditional, liturgical worship fortrthat emphasizes the sacramental (God's grace)tioge
sacrificial (man’s response). The appeal of thililgs praise bands, testimonials, and speakingngues is
not just that many find such things entertainind arspiring; it is also that such things are absdjunon-
judgmental. They are also quite user-friendly. edto wrestle with definitions or meanings. Nochfe
instruction, study, memorization, or even all thaich thought. No need for caution, balance, oraggt
The brand new convert can feel as comfortable thighsacrificial as does the life-long member.

How can that be a bad thing? The problem, agairthat there are no moorings; there is no
foundation. The sacramental element of Christiasiglways supposed to drive the sacrificial, hetather
way around. In other words, we thank and praiseGnabecause of what he has already done for'\e
love Him because he first loved ugl John 4:19 NKJ). Without that order the sadafids all about
emotion, and emotion tends to be all motor—no sigewheel and no brakes. Emotion is energy that
always requires some sort of outside guidance ¢wgnmt it from morphing into fanaticism. Once thathr
of God’s Word—specifically the law and the gospet—rio longer serving as both the bedrock and the
guidance system, whatever man substitutes canresiyt in spiritual chaos.

This is why Paul worked diligently to correct tekame kind of problem in Corinth. There the
sacrificial had come to dominate the sacramentaéntain ways. They did not lack for emotion origesor
even knowledge (1 Cor. 1:4-5), and yet the HolyiSgirough Paul chastised them for their disorder.

1 Corinthians 14:6-19Now, brothers, if | come to you speaking in tongyd®w will | benefit
you unless | bring you some revelation or knowledge prophecy or teaching? If even lifeless
instruments, such as the flute or the harp, do rgve distinct notes, how will anyone know what
is played? And if the bugle gives an indistinct sa) who will get ready for battle? So with
yourselves, if with your tongue you utter speectaths not intelligible, how will anyone know
what is said? For you will be speaking into the aifThere are doubtless many different
languages in the world, and none is without meanjrigut if | do not know the meaning of the
language, | will be a foreigner to the speaker arlle speaker a foreigner to me. So with
yourselves, since you are eager for manifestatiofghe Spirit, strive to excel in building up the
church. Therefore, one who speaks in a tongue stibpray for the power to interpret. For if |
pray in a tongue, my spirit prays but my mind isfonitful. What am | to do? | will pray with my
spirit, but 1 will pray with my mind also; | will gng praise with my spirit, but | will sing with my
mind also. Otherwise, if you give thanks with yospirit, how can anyone in the position of an
outsider say “Amen” to your thanksgiving when he e® not know what you are saying? For you
may be giving thanks well enough, but the other pen is not being built up. I thank God that |




speak in tongues more than all of you. Neverthelesschurch | would rather speak five words
with my mind in order to instruct others, than tethousand words in a tongue.

Speaking in tongues as practiced in Corinth waarbt sacrificial; that it, it was man to God. Note
that while Paul did not condemn their speakingoimgues per se, he not only commanded them to dontro
or regulate it, but also identified it as dramadtcanferior to prophecy, which is a main componethe
God-to-man sacramental element of Christian worsHp also gave reasons. First, it was prophecy that
built up and instructed the other members; tonglidsnot. Second, tongues did nothing to help those
visitors whom they were called to reach. Again,pbrecy did. Third, in the sacrificial element of ithe
worship, at least in connection with tongues, higtgprays but the mind is unfruitful.

This unfruitfulness of the mind is undoubtedlyaagke part of the appeal of man-to-God over God-
to-man. The former is easy—even to the poinnhofdlessthe latter is not. Compare the difference between
reading a science-fiction novel and reading a saedm®xtbook. The one is typically easy, entertgnin
fictitious, and uninformative; the other is almdis¢ exact opposite in every way. Rarely does nhtoaan
choose any but the path of least resistance.

Sacrificial vs. Sacramentalin connection with the Sacraments

Clearly our society is more comfortable with indivally stylized praise than it is with humbly
admitting both sin and helplessness. It should casneo surprise, then, that such a society wid atfopt a
sacrificial view of the sacraments. In fact, arrmiag number of Christian denominations hold to ittea
that man is the one doing the good thing in bapt@mmitting himself to his God as an act of wopsaind
dedication. In their view man is also supplying goed thing in the Lord’s Supper by commemoratimg t
Savior's death as commanded.

This, again, is a logical extension of perpetuaigeking the easiest, quickest, least judgmental
course of action. It is a natural byproduct of&klaf depth and focus on Christ crucified for sirme

This tendency also sheds light on some of ther@trers and misconceptions that taint the modern
understanding of the sacraments. If one starts ftwmpremise that baptism is sacrificial, it onlakas
sense to deny baptism to infants. Infants canndtertiae sacrifice, i.e., the decision to dedicateribelves
to their God; therefore baptism for them is inajpiate and thus denied to them. Also, then, onetrzare
their view that baptism has nothing to do with cension or with the gift of the forgiveness of siagjce
only one who is already a Christian can truly wandedicate himself to his God.

As to the Lord’'s Supper their belief that the sawent is a memorial feast in which Christians serve
God makes it that much easier to deny that God elinis there to give communicants His true body and
blood, despite God’s own words to the contrary,cltwe hear in Mark 14:22-24

And as they were eating, Jesus took bread, blesswtl broke it, and gave it to them and said,
“Take, eat; this is My body.” Then He took the cupnd when He had given thanks He gave it to
them, and they all drank from it. And He said toeim, “This is My blood of the new covenant,
which is shed for many.'(NKJ)

The real presence becomes, at best, a moot poitheir belief system. Clearly that poses
difficulties when it comes to explaining Paul's weag about the misuse or improper reception ofothey
and blood of Christ, which is stated_in 1 Corintlsd. 1:27-30

Whoever, therefore, eats the bread or drinks theaf the Lord in an unworthy manner will be
guilty concerning the body and blood of the Lordetla person examine himself, then, and so eat
of the bread and drink of the cup. For anyone whats and drinks without discerning the body
eats and drinks judgment on himself. That is why nyaof you are weak and ill, and some have
died.

Here again, a belief system that focuses onlyhenron-judgmental and the sacrificial finds it
easier simply to ignore such warnings, or to laheim as outdated or even misguided. Also then, more
easily explained is the growing acceptance of amemmunion. If the Lord’s Supper is something thaihm
does for God, what right does anyone have to deoyhar person the opportunity to worship God, which




in their minds is the sum and substance of Holy @amon? The whole thing, in their view, becomes
more a matter of human rights than Biblical do&rin

This view, in turn, determines the age and le¥elr@erstanding at which an individual should be
allowed to commune. If even a child with no undenging of the real presence feels the desire to
memorialize the Lord’s death, what right does amybave to deny him? No need for instruction, nadnee
even for repentance. Just praise and commemorhgéepibblem, of course, is that those passagestbave
be ignored, twisted, or simply rewritten on theibasd human logic and experience for such thingbdo
accepted as true.

Ungodly tolerance — the inevitable result of a lackf depth

Lack of depth sets in motion a chain reaction thdioth tragic and inevitable. The true Christian
faith that is based upon and clings tenaciouslfkwist crucified (sin and grace, law and gospelll wi
naturally place greater emphasis on God-for-mancr@saental) without neglecting man-for-God
(sacrificial). The basic premise of true Christigns that man has needs that only God can supply,it is
God's supplying of those needs that is the souf@@iogreat comfort and assurance, and consequeuitly
praise. Every other religion has as its basic pgsenthat God has needs or requirements ritat must
supply which invariably results in a sacrificial (man@®wd) emphasis, nearly to or entirely to the
exclusion of the sacramental. In fact, the sacraah@tement of every work-righteous religion istresed
almost entirely to a listing of God's demands (sokmow what we have to do) and what temporal bigssi
God has given to us (so we can adequately andatetyipffer our thanksgiving).

Once a sacrificial view of religion is adopted,that really remains is to fill in the blank asvhat
the individual believes his God demands of himtisingly enough, man typically exhibits no res¢iwa
at defining those needs or requirements all orotis. Man evidently has no trouble saying in effécs:
only wrong if | say it's wrong.

Note the obvious dilemma. #inyoneis allowed to define exactly what his Higher Powemands
and condemns, then by definiti@veryonemust be allowed to do so. No one human opinion lwan
regarded as superior to any other—at which pointly@ve descended into the morass that was Isrdel un
the Judges'In those days there was no king in Israel. Everyerdid what was right in his own eyes”
(Judges 17:6). Nor is the depth of the depravigy th possible left to our imagination. In that gasection
in the book of Judges we are given this example:

There was a man of the hill country of Ephraim, wee name was Micah. And he said to his
mother, “The 1,100 pieces of silver that were takieam you, about which you uttered a curse,
and also spoke it in my ears, behold, the silverwgh me; | took it.” And his mother said,
“Blessed be my son by the LORD.” And he restored 1100 pieces of silver to his mother. And
his mother said, “I dedicate the silver to the LORIdm my hand for my son, to make a carved
image and a metal image. Now therefore | will restat to you.” So when he restored the money
to his mother, his mother took 200 pieces of silaed gave it to the silversmith, who made it into
a carved image and a metal image. And it was in Hwise of Micah. And the man Micah had a
shrine, and he made an ephod and household gods] ardained one of his sons, who became
his priest.(Judges 17:1-5).

To summarize, a man (Micah) robbed his own motfhersmall fortune. Upon returning the silver,
the woman dedicated a part of what was returnagtidd ord by having it fashioned into a graven image
Micah then set up his own private shrine where beshipped this and other idols, and where he oedhin
one of his own sons, who was not of the Aaroniegihiood, as his own family priest. From first tst léis
whole sordid affair was an affront to God, but Micaas evidently very proud of what he had done. He
was living by the rules that he himself had made.

Notice a strange mixture of right and wrong. Tharship of the Lord was on the right track, but at
that time not in a private shrine and certainly imothe context of graven images. The mother’srdesi
give an offering was certainly good, but not in tben that she gave it. The desire to be served pgiest:
Good. Ordaining a man who failed God'’s qualificaidor such an office: Bad.




Christianity today has descended into the samedolétd perversion. God no longer is permitted to
set the standards of right and wrong; man doesfthdtimself. Predictably man’s concept of moralgy
shaped more by society than by God.

Worse still, man takes concepts that in part aonfto Biblical principles and twists them into
conformity with modern customs and group-think. IBdidown to its lowest common denominator, that
then means that if a human being does what sodietgtes to be right, that individual will have filied
the requirements of his God and will have qualifigdself (in his own estimation) for an eternal aeu:

The poster child for this twisted form of religiaa the modern concept of tolerance. Most
Christians are actually surprised to learn thatonm of the word “tolerate” is found in most traasbns of
the Bible. Those versions that do include some fofitihe word always use it in the negative senselof
not accept.” For example, it is said to the churckphesus in Revelation 2:2:know your deeds, your
hard work and your perseverance. | know that youncat tolerate wicked men, that you have tested
those who claim to be apostles but are not, andédhéund them false(NIV). It is also said to the church
in Thyatira in Revelation 2:20-2XNevertheless, | have this against you: You tolezathat woman
Jezebel, who calls herself a prophetess. By heclwzg she misleads my servants into sexual immdsali
and the eating of food sacrificed to idols. | hagéven her time to repent of her immorality, but sl
unwilling” (NIV). Note in this last verse how the word—thetien concept oftoleration—is used as
condemnatiortoward those who were doing what modern Chridyais demanding of all today. The
members of the church in Thyatira weedemned by Gddr theirtoleranceof the prophetess Jezebel. In
our day such tolerance is promoted as the pinmgidleiman morality. Nothing is more “right,” it il
than declaring that nothing is wrong.

All is justified on the basis of a misguided urglanding of Matthew 7:1:Judge not, that you be
not judged: Even the briefest glance at the context of Jesesnh8n on the Mount proves that Jesus is not
here commanding His followers to refuse to calll e that God Himself calls evil. In fact, the mai
purpose of the Sermon on the Mount was to demdest@v impossible it is for man to keep God's Law
perfectly.

Matthew 5:21-22 “You have heard that it was said to those of old/ou shall not murder; and
whoever murders will be liable to judgment.” Butday to you that everyone who is angry with his
brother will be liable to judgment; whoever insultisis brother will be liable to the council; and
whoever says, ‘You fool!” will be liable to the Helf fire.”

Matthew 5:27-28“You have heard that it was said, ‘You shall notromit adultery.” But | say to
you that everyone who looks at a woman with lustifulent has already committed adultery with her
in his heart.”

Matthew 5:43-45“You have heard that it was said, ‘You shall lovewr neighbor and hate your
enemy.’ But | say to you, Love your enemies andypfar those who persecute you, so that you may
be sons of your Father who is in heaven.”

No one can give these words a fair reading andedomnthe conclusion that Jesus is here preaching
the modern concept of tolerance. In fact, He iche® just the opposite. His message is mmn't
condemn anything as sinfut.is rather:Do not judge hypocritically or self-righteously. d®gnize the evil
also in your own actions and particularly in youmo hearts, tolerating neither your own sin nor tue of
others. In other words, Jesus is not preaching toleraht®;is promoting an objective and unbiased
intolerance of all sin, both in us and in others. dhe can champion Him as the paragon of toleratice—
One who said to the woman caught in adulte@o ‘and sin no more’{John 8:11 NKJ).

Surely the modern concept of toleration strikestte very heart of Christianity. Toleration
presupposes that nothing is worthy of our condeimnatf nothing is worthy of condemnation, thenrthe
was no need for Jesus Christ to come to earth toldd He did. If we have no sin, we have no need of
Savior.

How difficult—to the point of impossible—it is ttomprehend the true meaning and purpose of the
Christian faith in the absence of the bedrock ofi€€fcrucifiedfor sinners How natural and easy, on the
other hand, to preach toleration in any worshipirgetthat focuses almost exclusively on the saxafito




the abandonment of the sacramental. We are whatrevand we have what we have because of what God
has done and continues to do for us. Tolerationesdksus, at best, superfluous.

Conclusion

Every aspect of our faith and worship must coritm center on the bedrock of sin and grace, law
and gospel. The predominance of our focus mustireomma that which God has already done for us, in
Christ Jesus, and continues to carry out in usuiinahe Holy Spirit working through the means dag.

We are and must remain a sacramental church bdaypfioblem is not what we lack; it is that we fail
appreciate what we have.

God grant us, then, a renewed appreciation fohéngage that is ours and the invaluable trust tha
we have been given. The danger will always exiat the become mesmerized by those user-friendly
churches that always seem to be growing and glowirspme outward sense. The perception that what we
have is somehow inferior or deficient will be ra@rded every time a loved one is drawn away to Hieys
church on the hill or to no church at all. The solu is not to give up on the good that is our essfonal
Lutheran birthright, but to carry on the hard wofkre-educating ourselves and others as to thethdep
the riches,” the true nature of the treasureshhaé been entrusted to us in the Scriptures.

Addiction: How Can Pastors and Members Help?
Chris Sumey, MD

* The essayist, a CLC member and physician éenRknver, CO area, presented the following at
a 2011 session of the West Central Delegate CardereOriginal footnotes now appear as
endnotes, with endnotes 5 and 8 added by the edtioScripture quotations are from the New
King James Version.

How often do we hear statements like these: “ltdieted to football” or “You must be a choco-
holic*? We all have that something which we jush’taeem to get enough of. For me it's probably
music. | own so many CDs that there are some whielseldom heard. But when does a habit become a
true addiction? What happens when someone we barg &nds himself caught up in drugs or alcohol?
How should we respond when a church member’s halbitehaviors become a detriment to her family
and her own life? In the interest of full disclosuet it be understood that | am not an expereinavioral
sciences or mental health; but | do have a welkded medical background and experience assisting
patients with these issues. Whether | am counsdingteran with emphysema on the importance of
smoking cessation or treating an alcoholic patwtt liver disease who will die without a transpiaaill
too often | see what harms true addiction can baimd) | work with these individuals to help themtqui

We all can probably think of people close to us whwee struggled with some form of addiction.
To better understand how we can help others ovezamproblem such as this, we will first address the
matter of defining the problem and identifying thasic mechanisms that drive addiction. Next, we’ll
consider what God's Word has to say about the mattd how we should react to someone who is
addicted. Finally, we’ll discuss how we can bestvseothers in this regard and also consider some
strategies that we can employ.

It is important to begin with some definition&ddictionis a lay term that means “the state of
being enslaved to a practice or habRafidom House Dictionar®011). This word is quite loaded and
doesn’t tell us much about the problem; so the oaditerature does not use this term much. Iplitse
we consider two other termdependencandabuse

“Dependence” is defined as the presence of thremave of the following in th®SM-IV (the
medical manual that defines all mental health dier)!

1. Tolerance: Developing a tolerance to the sulsst@ehavior such that you need more and more
for the same effect;
2. Withdrawal: Absence of the substance/behavamideéo physical or psychological withdrawal,



Overuse: Using larger amounts than what wasdlee;

Desire to cut back;

Time: A great deal of time is used in pursuithe substance/behavior;

Activities are given up due to the habit;

Persistent use despite knowing the negativetstfe

These are the things to look for when trying to emsthnd the scope of the problem. For example,
physicians are taught to screen patients for alcdapendency using the CAGE questibrisave you
thought abouCutting back? Are youAnnoyed by others who criticize your drinking? Have yolt fe
Guilty about drinking? Have you needed B&ye-openerin the morning (to prevent withdrawal, etc.)?
These questions and other tools draw directly frieendefinition of dependency.

Abuseis essentially dependence that also has clearfentace in the individual's personal life.

Warning signs of abuse include:

1. Failure to fulfill obligations at work/home/clalvschool, etc.;

2. Getting into hazardous situations (physical dang

3. Legal problems;

4. Interpersonal problems such as recurrent argismegparation/divorce, etc.
Someone who is abusing a substance or a behawausng clear harm to himself or herself and fyet t
habit continues. We distinguish abuse from depetybrcause those with abuse arguably have a greater
need for help.

What can be misused or abused? | have alludedvetobroad categories: substances and
behaviors. ThdSM-IV (and my training) predominantly addresses substsaot@buse. These include
alcohol, marijuana, amphetamines, cocaine, heebin,Due to their different properties and potentie
withdrawal pattern and the strength of the addictan vary quite widely. For example, nicotine is a
substance that often leads to dependence but sé&ms to abuse, whereas marijuana is not assdciate
with any particular withdrawal symptoms.

Sometimes a behavior can be just as addictive dsi@ Some examples include gambling,
pornography, and binge eatif@ome psychologists may argue that many other wiaasbe labeled as
“addictions” as well. Regardless, as Christianskwew that we are all slaves to sin in general,essig
said in_John 8:34'Most assuredly, | say to you, whoever commitsssinslave of sifi

However, | believe that truly being dependentrupo abusing a substance or behavior is more
complicated than simply being a sinner. There melf e a gray area here, which | have no intenton
delineate. | propose that such questions are lesessed on an individual basis with God’s Wordnope
as the guide and the source of spiritual healirigmdtely, we are all sinners and all need to ead'’s
Word in both Law and Gospel to guide us on our €iam walk and especially to maintain our spiritual
life as His believing children.

As some additional background to understandingcéidd, especially substance abuse, | want to
discuss neurotransmitters very briefly. The bransists of roughly 100 billion neurons, or nervésge
that are all intricately interconnected. They candssignals to one other extremely quickly, usirgren
than a half-dozen signaling molecules called neansimitters. Many drugs of abuse act directly os th
communication system. For example, dopamine isithgo-transmitter thought to be responsible for the
basic reward pathway in the brain, which in ess¢eki®you: “That was good, you should do that agai
Drugs such as cocaine and amphetamines directytéfiis pathway, essentially “hard-wiring” someone
to use these substances again and again. Alcohpllomeer inhibitions in part because it acts on the
GABA receptor of the brain, decreasing the actiatyhe signals that tell us: “Don’t do that, sohiet
bad might happen,” and so we say or do whateves pap our head$This is not to say that substance
users have no control over or responsibility faittactions. But clearly it can be much more diffido
make the right decision. So we see how manipulatiothe neurotransmitters in our brains can work
against us to promote the onset of addiction.

Considered on a higher level, it is crucial to amkledge the situations that can promote
addiction. When dealing with someone who is abuemdependent upon a substance or behavior, we are
likely to encounter many of the following issues.
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Denial is often a central problem. The individual may shings like: “This is not really a
problem,” or “I can quit any time | want to.” Thosése to the individual may fall into the sameptra
This issue will need to be addressed before angrpss can be made.

Enabling occurs when loved ones do something that prontbeedabit in question. Often they
are unaware that their actions are actually redmfgr the individual's addiction. Examples of enapli
include taking on the responsibilities that an h@dw person has forsaken, bringing large quastiaé
junk food to an overeater too obese to leave theséoor leading someone to think that his
methamphetamine habit is nothing serious. Sometaseasfficult or as loveless as it may seem, aligvi
someone to endure the consequences, i.e., theutdien of his or her mistakes, helps to hastemr thei
decision to change.

Mental health disorders are beyond the scope of this essay, but thespassbly the most
important complicating factor. People strugglinghviepression often will self-medicate with alcohol
Bipolar disorder is characterized by manic epispgesiods of unusually heightened mood, which often
feature substance abuse and any number of behlavidigcretions. Delusions, or fixed false belieise
central to schizophrenia and can be incredibly amting. Patients often turn to cigarettes, margyan
alcohol, and other drugs to help them cope. Th& Sitep to helping these people is to address the
underlying psychiatric disorder, which very oft@guires the care of a mental health professional.

Other circumstances may also be driving someodejsendency or abuse. Bereavement, a
stressful work environment, or other social pressuran lead some to substances or behaviors as an
attempt to escape. There can even be genetic $aatavlved. Alcoholism, for example, has been shown
to run in families regardless of their environment.

Throughout the medical and behavioral sciencealitee the abuse of substances or behaviors is
considered to be an illness. Regardless of onaisiapabout that classification, it is certainlytran
illness that is easily cured, like an ear infectiath a short course of medicatidmRather, it is helpful to
compare it to a familiar chronic disease such abeates. With rare exceptions the focus on treatwent
diabetes is not eradication of diabetes but insteaching how to live with it and how to minimizes i
harms. Often significant lifestyle changes are megl If diabetes progresses unchecked, major lcarm
occur, which is often identified only when it isot@ate. With this construct in mind we will considew
we can help our fellow Christian deal with addintio

First, we need to consider prayerfully and turmmbly to God’'s Word for guidance on this
matter. The temptation is strong to consider ouesesomehow above this problem of addiction. One
may think, “This would never happen to me,” or “owd never allow things to get this bad,” or even
“That person must not have very strong faith iien this situation.” If we are to discuss opeahother
Christian’s addiction with him or her, we need taka it clear that we are doing so with genuine Hitymi
and concern. Such a demeanor and approach arénlgegtppropriate when we consider the following
passages:

Romans 3:23For all have sinned and fall short of the glory@bd

Matthew 7:4-5“Or how can you say to your brother, ‘Let me remake speck from your eye’;
and look, a plank is in your own eye? HypocritdtsEremove the plank from your own eye, and
then you will see clearly to remove the speck fyonr brother’s eye.”

Similarly, if someone is returning to the churdteaa notable absence and looking for help with
a vice such as substance abuse, we should notwehafisdain or an I-told-you-so attitude. Rathee
should heed the parable lessons of Jesus in Lukkeltvision that the prodigal son did not deliltela
squander his wealth, but rather was ensnared by swth as alcohol abuse, fornication, gambling, an
the like. It was not until he had hit rock bottonat he humbly returned to his father for help. s,
our first reaction when confronting addiction shibblke to rejoice that the Lord has guided a loseghe
back to the fold.

Sin is clearly at the root of addiction, partigliyethe sin of egocentrism, which is focusing on
one’s own desires. Recalling the aforementionedaiges from the Gospel of John, we bear in mind that
the Christian with substance dependence is simpdyher slave of sin as we all are; however, theepat
of abuse often makes this enslavement more evidehe observer.



In Romans 7:19-2@e read: For the good that | will to do, | do not do; buttkevil | will not to
do, that I practice. Now if | do what | will not tio, it is no longer | who do it, but sin that diseh me”
Often while preparing this essay, | was remindethege verses, which, of course, apply to all @ans,
but should be of particular import to those badgtladdictions. It is a comfort to know that one @ alone
in this battle, but that even the Apostle Paul tiedt stress and strain of battling with the sififesh and
losing. That same apostle also wrote in 1 Corimi$hig:19-20

Or do you not know that your body is the templéhefHoly Spirit who is in you, whom you have
from God, and you are not your own? For you weredt at a price; therefore glorify God in your
body and in your spirit, which are God’s

Virtually all the vices discussed above have detrtal effects on the individual’'s body. Alcohol
damages the brain and the liver; cigarette smalexersibly scars the lungs and increases the fisk o
cancer; cocaine can lead to heart attacks; ane thhbe abuse any substance often neglect their $odie
basic needs.

With such in mind we can take to heart what thesile Paul wrote in 2 Timothy 2:24-26

And a servant of the Lord must not quarrel but batlkp to all, able to teach, patient, in humility
correcting those who are in opposition, if God g will grant them repentance, so that they
may know the truth, and that they may come to tberses and escape the snare of the devil,
having been taken captive by him to do his. will
While | am no Greek scholar, | have read that tedb\here, translated “come to their senses,” is the
Greek wordananephoto become sober again. This verse not only guides how we should approach
someone struggling with addiction, but also makepartant points for the individual. We need God to
grant repentance, and to become sober in mind @ad (@and in body) is to escape Satan’s trapssor u

Ultimately, this becomes an opportunity for usrémind the individual thatwithout Him—
Christ—we can do nothifdg(John 15:5). As powerless as one can feel toamrae an addiction, it is
vitally important to emphasize everything that Guas done for us. Our redemption has already been
accomplished by Jesus’ suffering and death onribgsc The Holy Spirit continues to work and preserv
saving faith in our hearts. God will guide us thgbwur daily Christian walk, causing us will and to
do for His good pleasute(Phil. 2:13). Likewise, when Christians are aety toiling against the Old
Adam to overcome these temptations, they will beoaraged when they remember the Spirit-given
exhortation of this verse:

1 Corinthians 10:1:3No temptation has overtaken you except such asnsnon to man; but God
is faithful, who will not allow you to be tempteelybnd what you are able, but with the temptation
will also make the way of escape, that you maybieeta bear it

Here we are reminded that we are never aloneghtifig a particular temptation. Many others
have struggled with the same problems before. Algm,should not despair and give in to the habit
because the addiction is just too powerful, or gener “hard-wired”; but rather we should approach
each new temptation looking for the way of escdapeugh prayer, through study of God's Word, and
reaching out to our fellow Christians, realizingtlour merciful God filters out all the temptatidhat we
are not able to bear.

An effective professional counselor undertakesryed dedicated study and many months of
practical experience before learning the skillsessary for the job. While it is certainly an unrstad
goal to provide such training here today, we valliew some fundamentals of confronting addictiod an
working through it. The first task is to assess sone’s readiness to make a change. This is of@ntea
do: Simply ask someone how they feel about thethabjuestion. The response indicates one of the
stages summarized beldw:

1) Precontemplation enjoys the habit and does not want to change;

2) Contemplatiorn identifies need for change but not ready to act;

3) Preparation: is ready to act but is unsure how;

4) Action: “quitting” is a new and active process with dynairhallenges that one might need help
with;

5) Maintenance considers himself or herself reformed but thepiation always remains.




| use these five stages all the time to addrespatignts’ tobacco use. The stages dictate the most
appropriate intervention for the person at thamnpan time. For example, it is unrealistic to expec
someone to take action against an addiction uatibihshe is at the preparation stage. Below ig afse
suggested approaches to someone struggling wiibtewidbased on which stage they are in:

1) Precontemplation Sow seeds of discontent, point out benefits attigg or the harms of
continuing the substance/behavior;

2) Contemplation Resolve the ambivalence over the habit by expipswhy feelings are mixed
and emphasizing the benefits of cessation;

3) Preparation: Help identify specific strategies to quit and ieypent them (or identify someone
else who can help);

4) Action: Explore what barriers or relapse triggers exmst address them;

5) Maintenance Both you and the individual need to keep in mihdt one is never “cured” of
addiction; continue vigilance and discuss ongoingggles openly.

You can also clarify the scope of the problem. His tsimply a matter of dependence on a
substance, or are problems with everyday functi@ging? To what extent does this impact their Healt
interpersonal relationships, finances, or legalatibn? This can give you a sense of how urgent or
aggressive an intervention should be.

It is also very important to identify underlying ntel illness. The easiest way to find out if
someone is depressed is to ask them: Do you haasynle doing things you would typically enjoy? Or
even this: Do you think you might be depressed?thieare providers screen for depression by asking
about the following:

1) change in sleep,

2) losing interest in hobbies,

3) feelings of guilt or worthlessness,
4) decreased energy,

5) impaired concentration,

6) change in appetite,

7) feeling weighed down physically, or
8) thoughts of suicide or self-harm.

People with bipolar disorder (manic depression) rhaye the above symptoms but also have
periods of very high energy and mood with littleegd, or heightened self-importance, or engagesky i
or irresponsible behavior (e.g., giving all one’snmay away, getting involved in physical altercasion
etc.). Psychotic disorders have some sort of itiabte delusion: a fixed false belief that you cann
overturn with logic or evidence (“The governmentatrolling my mind through my fillings”). This s
very rudimentary framework, but it provides clues fjou to identify. If any of these are preseng th
individual needs a psychiatric assessment. With@aiting the mental illness, addressing the addficti
will be unsuccessful.

| wish to share some strategies and tips | use wbefronting someone with an addiction and
when helping him or her kick the habit. The lisbisno means exhaustive. First, enlist the helfiends
and family, whether you are working to help someamethe precontemplative stage (see above)
recognize the harms of the addiction, or you areigating a quitting strategy. Every person that yo
bring into the loop adds accountability and carvig® strength during the action stage (see abdibgi
individual falters.

The question of how best to quit varies, dependimgn the substance or behavior and also from
person to person. That being said, with a few iipeexceptions quitting “cold turkey” is usuallyé
way to go. As an aside the term “cold turkey” refes what it feels like to go through withdrawabrim
heroin or other opioid pain medications. The gdeséf shaking chills, and tremors can be absolutely
miserable, but the withdrawal from these drugseldam a true health risk. Too often | see patieis
want to taper tobacco or alcohol very gradually Ibecause they don't have a clear stopping point in
mind, they inevitably lose sight of their goal.



The substances that may be unsafe to quit instantlyalcohol and sedative medications called
benzodiazepines or barbiturates. Those with heagie are more at risk of negative withdrawal, Wwhic
can include tremor, agitation, hallucinations, gees, and death. If someone is ready to quit dnoki
alcohol but has a substantial daily intake (or g had withdrawal symptoms before), he shoulld see
the aid of a physician, or at least taper down olagss to weeks.

One aspect that is often neglected when attemmésgation is the person’s environment. A
smoker whose spouse continues to smoke in the heithdhave a very difficult time quitting. An
alcoholic man whose only social meeting place lmawill soon be isolated from his friends or back
the bar drinking again. The substance or behaweds to be as inaccessible as possible, and tradiyus
requires a complete change, to the point of moaivgy from the alcoholic roommate or finding all new
friends. Such changes are certainly in line wign¢bunsel of God’'s Word.

1 Corinthians 15:33Do not be deceived: “Evil company corrupts gooditeb
Proverbs 6:27in speaking of adulterylCan a man take fire to his bosom, and his clotrwsbhe
burned?

For most people who decide to break with their etituh, there is a wake-up call, a decisive
moment that brings everything into perspective. WMy patients who are still precontemplative,
sometimes it's the diagnosis of cancer or realizihg possibility of cancer. For others it's the
development of an irreversible organ dysfunctiochsas heart or liver failure. Maybe it's the endofg
marriage or other meaningful relationship. One eEframe these tragic events as a clear message that
now is the time to quit.

While a Christian may turn first to a pastor oregldf the church when struggling with addiction,
it may be more than one person can manage, regardfetheir training. There are many resources
available that can help.

Rehabilitation centers often seem like an idealtsmh to the problem. Bringing someone to a
controlled environment with intense counselingnended to give them every opportunity to succeed.
This may be especially desirable when there mayptysiologic withdrawal from a substance, which
trained staff members can help the individual manddere are several problems with rehabilitation,
however. The treatment can be quite expensivesante health insurance providers do not pay for it.
Also, success within the controlled environment mayprepare them for the sudden shift back tatyeal
and all the temptations that come with it.

Physicians, be they psychiatrists or primary camviders, also have much to offer. We've
already considered the importance of identifyind &reating underlying mental illness. Primary dosto
may not have much time for one-on-one counselingley are well trained to characterize the situmat
and involve the right people who can help. They aftay consider substitution therapy (replacing the
abused substance with a safer medication), whitdnafequires a prescription and is a useful tool in
combating such strong habits. Nicotine replacensioften available over the counter, but instruttio
from a physician can help ensure that it is usedecty to increase the chance of success. Disulffir
(Antabuse) is a medication that inhibits the bodgtslity to metabolize alcohol, leaving the drinker
feeling ill instead of intoxicated. Methadone artden similar medications work the same way thabimer
or opioid painkillers work, but they do not cauke same highs or lows and can lessen the higteif th
opioid is used again.

A very effective and somewhat more affordable sgwtis counseling. This may take several
sessions to make progress and therefore may naubbed to someone in need of a more urgent
intervention. This approach can be successful tsecthe individual has someone actively listenind an
formulating a tailored plan of action and identifyiwhat specific pitfalls that individual shouldpect.

If someone approaches you for help with an addictibey may be more comfortable working
through their issues with you rather than with gcpslogist or psychiatrist whom they do not knoW. |
you find yourself providing more structured couisgland are uncomfortable with this, there are many
books available to help. One such resoubmeng What Works in Brief Therapygan be skimmed in one
or two hours. It contains dialogue of many example encounter$ pminters on how to direct the
discussion.




Another aid to substance abuse recovery is Alcob@dnonymous and its derivatives (Narcotics
Anonymous, Cocaine Anonymous, etc.). Anyone notilfamwith the program could request to attend a
meeting as an observer to have a better underataoéliwhat it entails. It has many desirable eleisien
Groups are quite prevalent and can be found in ncanymunities across America. There is essentially
no cost to the participant (although they may takeollection). They have high success rates (afthou
they do not make this publicly available). New ma#paints are often paired with a reformed alcohotic
user for additional support and accountability. e refer to alcoholism as a “spiritual diseaset a
recognize a Higher Power in their materials andgises. This can potentially pose fellowship issues;
prayer is often part of the meetih@ecause the organization is decentralized, theréxmce at one AA
meeting may be very different from that at anothlmration. Ultimately this is a decision for the
individual to consider carefully and prayerfullytivihe pastor.

Regardless of the tools used to combat addicteogvery is a very difficult journey and relapse
back to the substance or behavior is common. #%y dor the individual or those helping him or her
get discouraged when relapses occur, but this dhioel expected. | have patients who have to quit
smoking half a dozen times or more before they lpvefor good. Rather than thinking that it's baok
square one, we should emphasize the successesydadind out why relapse occurred so that helar s
can avoid the same snare the next time.

Of course, the most important tool of all is God/®rd. | have already outlined some verses that
| find to be especially applicable. Those who abesing or dependent upon substances or addictive
behaviors need, first, to be reminded of theirtsiough the Law.

Isaiah 5:11 Woe to those who rise early in the morning, thatytmay follow intoxicating drink;
who continue until night, till wine inflames them!

Luke 21:34 “But take heed to yourselves, lest your hearts bighed down with carousing,
drunkenness, and cares of this life, and that Daye on you unexpectedly

James 1:13-185 et no one say when he is tempted, “I am tempte®dy’; for God cannot be
tempted by evil, nor does He Himself tempt anyBu.each one is tempted when he is drawn
away by his own desires and enticed. Then, whemedeas conceived, it gives birth to sin; and
sin, when it is full-grown, brings forth death

1 Corinthians 6:9-10Do you not know that the unrighteous will not inhéne kingdom of God?
Do not be deceived. Neither fornicators, nor idetat nor adulterers, nor homosexuals, nor
sodomites, nor thieves, nor covetous, nor drunkands revilers, nor extortioners will inherit the
kingdom of God

But lest we lead someone into despair, we also praside the blessed Gospel message. As Paul
continues in 1 Corinthians 6:11

And such were some of you. But you were washegpbutere sanctified, but you were justified in
the name of the Lord Jesus and by the Spirit ofGad.

He exhorts the same power and influence of thatSaiong with the support of fellow Christians
when says in Ephesians 5:18-21

And do not be drunk with wine, in which is dissipatbut be filled with the Spirit, speaking to one
another in psalms and hymns and spiritual songgjisg and making melody in your heart to the
Lord, giving thanks always for all things to GocetRather in the name of our Jesus Christ,
submitting to one another in the fear of God.

The balance to be made in applying Law and Gosgeémids in part on the individual. Are we
dealing with a contrite member of the church whs &deavy burden of guilt, or is it someone whaois
well acquainted with his Savior and sees no reahha his substance abuse? Ultimately, we know that
no one can say it better than the Holy Spirit HilinSEnerefore we should sit down with the individua
and pore over the Scriptures for guidance.

James 1:12'Blessed is the man who endures temptation; foerwhe has been proved, he will
receive the crown of life which the Lord has prosaito those who love Him.”
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More Translated Treasures

In recent issues we have attempted to make oulergamore aware of the many theological
treasures from the past that have been recentlyspeld in English translations or editions. In eurch
body we can be grateful to our God for these tediusis, given the fact that our college and serngimar
longer include in their curricula any studies intihaand German, the languages most often used by
Martin Luther and the Lutheran writers who followedh. But now we have more of Luther, Chemnitz,
Brenz, Flacius, and Gerhard in English than evéoree The books keep coming. Below is a listing of
some recent volumes not commented on previougjether with a few brief remarks on their contents.

Matthias Flacius (lllyricus): How to Understand the Sacred Scripturésom Clavis Scripturae
Sacrae,Chapters 1-4), translated by Wade Johnston; Magdelyg Press, Saginaw, MI, 2011,
paperback, 118 pages.

The introduction by Jack Kilcrease gives us ttstdnical background to help readers understand
the life and work of Matthias Flacius. There isdmubt that Flacius was one of the most influerdrad
productive theologians in the years following Lutkedeath. If it had not been for the heroic stand of
Flacius and his associates against the Augsburghenideipzig Interims and against the feeble lestuipr
of Philip Melanchthon in those dangerous times, iheefits of the Reformation might well have been
lost by the next generation. Although Flacius hilfingdl into error on the terminology connected kwthe
doctrine of original sin, his stance on adiaphoess fully adopted in thBook of Concordn 1580. This
volume, an excerpt from Flaciuarger work (translateley of Sacred Scriptuyeis a primer on Biblical
hermeneutics and still worthwhile reading aftertiaise years.

Matthias Flacius (lllyricus): Adiaphora and Tyranny-On Christian Resistance and Confession in
the Adiaphoristic Controversytranslated by Wade Johnston; Magdeburg Press, Samw, MI,
2011; hard cover, 299 pages and 16 preliminary page



Article X of the Formula of Concordstands as the most important contribution of Ekdo
confessional Lutheran practical theology. The Ab@ystic Controversy pitted Flacius and his asdesia
against Philip Melanchthon and his adherents irbitier controversy that erupted shortly after larih
death. In the words of the Epitome (Article XT-he question was whether . . . certain ceremotiat t
had been abolished (as in themselves indiffereftiensaneither commanded nor forbidden by God) could
be revived under the pressure and demand of thenemps, and whether compromise with them in such
ceremonies and indifferent matters would be prbffgook of ConcordKolb and Wengert, p. 515).

In his fear of persecution Melanchthon favored pamise, but Flacius rallied loyal Lutherans to
oppose Melanchtham policies. The writings of Flacius translated nistbook are among the strong
words that were needed at the time to counter tfpen@ents of the highly respected Melanchthon, who
was Luthets closest friend and associate during Luthkiie. Perhaps no one else at that time would have
had the courage or intelligence to do battle witbldnchthon. Flacius believed he had no other choice
and under Gdd guidance his strong position prevailed, whiclp&elto preserve confessional Lutheran
theology for several more generations. Our ger@rateeds to listen to Flacius once more, andgbad
that now, for the first time, Flacius can speaksat length on these matters in English.

John Thompson, Editor: Genesis 1-11Reformation Com-mentary on ScriptureOld Testament
1); InterVarsity Press Academic, Downers Grove, IL,2012; hard cover, 389 pages and 70
preliminary pages.

Carl Beckwith, Editor: Ezekiel, Daniel(Reformation Com-mentary on ScriptureOld Testament
XII); InterVarsity Press Academic, Downers Grove, IL,2012; hard cover, 452 pages and 59
preliminary pages.

Graham Tomlin, Editor: Philippians, ColossiangReformation Commentary on ScriptureNew
Testament X), InterVarsity Press Academic, Downers Grove, IL,2013, hard cover, 297 pages
and 57 preliminary pages.

A review in theJournal of Theologyf December 2012 (pp. 40-43) introduced our resattethe
first volume in the new commentary series caleformation Commentary on ScriptufEhree more
volumes are now in print, as listed above. The cemtary on Genesis 1-11 includes comments by
Martin Luther, Philip Melanchthon, John Brenz, Dhwhytraeus, Nikolaus Selnecker, and Christoph
Pelargus (1563-1633), many of them translated English for the first time. It is refreshing to cea
commentary on Genesis that accept the words of $asegiven to him by God and describing real
history, rather than myth or fantasy or fiction, iasassumed and promoted by many contemporary
scholars.

Not many comments by Lutherans are included inctramentary on Ezekiel. Some selections
come from Martin Luther, and a few from Martin Chetn, Johann Gerhard, and Jakob Raupius (1604-
1677), a Lutheran pastor who wrote numerous comemieston Old Testament books.

Lutheran commentators on Daniel include Martinheant Philip Melanchthon, Martin Chemnitz,
Johann Gerhard, and especially Johann Wigand (1583), who worked side by side with Flacius in the
Adaiphoristic Controversy, but did not follow Flasiin his error concerning original sin. Some & th
opinions of these Reformation scholars on thedicdlif prophetic books have not survived the test o
time, but they are interesting nevertheless.

The Lutheran commentator quoted most often irctimementary on Philippians is George Major
(1502-1574), who was a prominent teacher at theddsity of Wittenberg. His comments on Philippians
appear in this volume to be entirely orthodox awangelical, although in his later years he wentagst
by defending the dangerous proposition that goortksvare necessary to salvation. This false statemen
led to what is called the Majoristic Controversyhigh was settled in 1577 by ti@rmula of Concord
Other Lutheran commentators quoted in the Philippigolume include John Bugenhagen, John Brenz,
Philip Melanchthon, Martin Chemnitz, and Martin hei.

Philip Melanchthon wrote a commentary on Colossitiat is quoted extensively in the above-



listed volume on Philippians and Colossians. O$ ttommentary Luther wrote in his prefac¢etruly
cherish such books of Master Philip more than my.aw . My books are very stormy and more warlike.
. . . But Master Philip follows carefully and guietand enjoys building and planting, sowing and
watering . . . according to the gifts that God haekly given to hinf (Luthers Works Vol. 59, pp. 249-
250).

Johann Gerhard: On the Church (Theological Commonplaces XXV translated by Richard
Dinda; Concordia Publishing House, St. Louis, 2010hard cover, 870 pages and 17 preliminary
pages.

Johann Gerhard: On the Nature of God and On the Most Holy Mysterfytbe Trinity (Theological
Commonplaces: Exegesis Il and [)] translated by Richard Dinda; Concordia Publishirg House,
St. Louis, 2007; hard cover, 484 pages and 12 pmiinary pages.

Johann Gerhard: On the Nature of Theology and on Scripturélheological Commonplaces:
Exegesis ), translated by Richard Dinda; Concordia Publishing House, St. Louis, 2009; hard
cover, 606 pages and 19 preliminary pages.

These three volumes were early entries in Congsranammoth series on thEheological
Commonplace®f Johann Gerhard. Reviews of Gerliartivo books on ministry were printed in the
March 2012 and December 2012 issues ofJinernal of TheologyWe have not yet delved into the
contents of these three meaty volumes.

Though not the first to be published, the volunmetloe nature of theology and on Scripture is
intended to be the first volume in the GerhardeserThe publishé& preface stateéGerhards insistence
that we can know and confess doctrine purely aatwe must reject error runs contrary to the spirit
relativism and pluralism that engulfs much of mad€hristianity (p. ix).

The editor of these volumes, Benjamin Mayes, hasto say in his preface to the volume on the
nature of God and the Trinitylt was a great joy to work through the commonplameshe nature of God
and on the most holy mystery of the Trinity. Difat as these two commonplaces—attee former
making significant use of reason and philosophye thtter relying almost exclusively on biblical
exegesis-they are united in their opposition, above alltite errors of thé”hotinians,the early modern
Unitarians who are sometimes call&@bcinians’ (p. 1x). Since much of what is called Christianiy
America is really Unitarianism, with many so-call@tristians avoiding mention of Christ in order tmt
offend non-Christians, Gerhasdstudies should prove to be very helpful.

The editofs preface to the volume on the church containsgntieeesting remark th&though this
commonplace is one of Gerh&rdongest, it does not cover everything that mightlesired in a doctrine
of the church. Gerhard does not deal in detail whihrch government, church membership, fellowship
with heterodox churches (unionism), the chtsatelationship with the state, nor its politicalics . . .
This commonplace deals almost totally with the Rier@atholic view of the churéh(p. xiv). If Gerhard
were writing today, his volume would no doubt hawé&e many times as long as it is in order to cover
topic thoroughly from our perspective.

Soren Kierkegaard: Discourses at the Communion on Fridaydranslated by Sylvia Walsh;
Indiana University Press, Bloomington, IN, 2011; hed cover, 147 pages.

Kierkegaard (1813-1855) is known for his philospptather than for Lutheran orthodoxy.
Nevertheless, he was a practicing Lutheran. Theskators 33-page introduction points out that Fridays
were Kierkegaard “favorite time to take communion in his native city Copenhagen, where
communion services were regularly held in Lutheramrches on Fridays, Sundays, and holy tgys1).
“Kierkegaard described himself &spoet who flies to grat@and repeatedly characterized himself as a
‘penitent in his own personal religious lifgp. 6). According to Sylvia Walskreconciliation with God
and Christ through the consciousness and forgigewéssin constitutes the centerpiece of both his



theology and his life(p. 6).

The basic subject matter of these discourseseisnded for confession of sin and trust in the
absolution provided by the reception of Chsisbody and blood in the LosdSupper. It seems that
Kierkegaard accepted the confessional Lutheranhiegcthat Christ Himself is personally present
substantially or bodily, although invisibly, in teéements of bread and wine (p. 23).

There are many things in Kierkegaardritings that are otherwise troublesome for theisTian,
but we can hope that these discourses represemtaigttitude towards his own sin and the absmrhudif
Christ mediated through the Lord's Supper. In #s# tiscourse translated on these pages he prays to
Christ: “Therefore my Lord and Savior, . . . when | am gsgesible of my sin and the multitude of my
sins, when before justice in heaven there is onmBtlwover me and over my life, . . . | will not eghe
futile attempt that surely only leads either deep&y despair or to madness, but | will flee at@ta you,
and you will not deny me the hiding place you hiwengly offered to all. .”. (pp. 142-3). He then closes
his discourse with a meditation in which he presdeisus as the way, the truth, and the life.

C. F. W. Walther: Law & Gospel-How to Read and Apply the Bibi@Valther's Work9, translated
by Christian Tiews; Concordia Publishing House, StLouis, 2010; hard cover, 514 pages and 78
preliminary pages.

I was in error when | asserted in the DecembeRZ@lirnal of Theologyp. 51) that Walthés
book on church and ministry was the first in thevrseries of Walthés writings that is being published
by Concordia. The truth is that the first volumehe new series was published already in 2010, lyame
Walthers famous book entitleldaw & Gospel Perhaps all of our readers are familiar with afitt Daus
English translation of 1929, entitl@the Proper Distinction between Law and Gospeus volume was
not a literal translation of the classroom notesvimusly available in German. This new and morerdit
translation by Christian Tiews updates and imprdYads translation. The volume also includes an essay
on Walthets place in Lutheran history, as well as an overvadéwaw and gospel, together with various
helpful appendices and indexes. The value of Wi#tHectures on this important aspect of the pastoral
ministry is proved by the fact that his notes haeen in constant use for over 100 years. This velum
should help to extend their usefulness for anatkatury or two, if God so wills.

C. F. W. Walther: Gospel Sermons, Volume @Walther's Workg, translated by Donald Heck;
Concordia Publishing House, St. Louis, 2013; hardaver, 305 pages and 18 preliminary pages.

This is the third volume of the new edition Walthers Worksto appear in print. It is a
translation of the first part of an 1870 publishmfgWalthets sermons on the standard Gospel lessons of
the church year. It (Vol. 1) contains his sermamsthe festival half of the church yeafrom the First
Sunday in Advent to Pentecost (Vol. 2 presumably eantain his sermons for the Trinity Sundays).
Pastor Donald Hec¢k translation was first published in 1955. The ¥aved, written by Pastor Hetkson,
declares“While the sermonic style of Walther will seem qudtéferent from the typical sermon of today,
the theological content of his sermons will remaglevant, since Scripture always remains relévgmt
iX).

Bo Giertz: Then Fell the Lords Fire: New Life in Ministry—Ordination Sermons and Essays on
Pastoral Theology and Practicdranslated by Bror Erickson; Magdeburg Press, Samaw, M,
2012, hard cover, 266 pages and 8 preliminary pages

As the Church of Sweden fell far away from coni@sal Lutheranism in the last century, Bishop
Bo Giertz of the Church of Sweden did what he cdoldesist that trend and was maligned for his
confessional stance. He is best known todayTtoe Hammer of Gqdhis fictional presentation of the
pastoral ministry in various eras of Swedish hist@wo years before the bishepdeath in 1998 there
was published in Sweden a collection of Bo Gisrtzrdination addresses and essays on pastorabgiyeol



Bror Erickson has now translated these into Engisth the title as listed above. The ordination
addresses were given in the years of 1952 to 1@/the essays the experienced bishop directed his
counsel to the younger pastors in his dioceselfthem in fulfilling their ministries.
In order to show the practical value of this bdokour pastors today, consider here an excerpt

from an ordination address on Luke 5:5:

One sows, and some falls on the path, some ontdhg ground, some among the thorns. There are

times when one thinks like the proph@thave labored in vain; | have spent my strengthniathing

and vanity (Isa. 49:4 ESV). A fisher of men | would have belkat how few | have caught. How

many times have | not sat up and worked into the furs of the night to have a full and well-

grounded message to come with. And the result¥é baught nothing.

“But’—and here it is a bigbut,” as every pastor has learned in the [©&krvice.“But at Your
word | will let down the net§.

“But at Your word. .”. Despite everything, without questioning, afterbaeks in the past and
improbabilities just now, at Your word, only at Yoword, Lord. This is sufficient basis to dare to
take the first unfamiliar steps in the office, stiffnt basis to continue through the years, s@fiti
basis to keep going when your faith is tested ¢oetktreme. (pp. 110-11)

Robert Rahn: Jesus Never Fails-An Autobiography and History of the Lutheran Herige
Foundation; Lutheran Heritage Foundation, Macomb, MI, 2012; pgerback, 335 pages.

Along with the translated works this book is irddual here because it describes the formation and
operation of an organization dedicated to the tatios of confessional Lutheran writings into 90nore
different languages in the world. The first partioé book takes us back to rural Minnesota, thiéace
of the founder of the Lutheran Heritage Foundati®obert Rahn. After his ordination in the Lutheran
Church—Missouri Synod, Pastor Rahn held various positiartbe pastoral and teaching ministries until
he found himself without a call in 1992. It wastlat time that he began asking himself the question
“What about translating and publishing Lutheran lsoaid materials to help restore Lutheranism? How
about an organization that would have this as ole €ndeavor? (p. 32). With the support of such
Lutheran leaders as Wallace Schulz, Robert Preuts,Jack Cascione, Rahn established the Lutheran
Heritage Foundation in Cleveland, Ohio, on Novemb@r 1992, for this very purpose. Since then the
organization has managed to survive through touglest and false starts and various hindrances to
become a positive force in the spread of the Gofiprelugh translations of confessional Lutheran
literature, such as LutherSmall Catechismand the entir&ook of ConcordAn appendix (pp. 327-335)
lists the 611 publications in 73 languages avadlad of January 2012. Much work has been doneein th
eastern European languages, as well as in mareyetliff languages of Africa and Asia.

- David Lau



