
"Meditate

upon these things;

give thyself

vi/holly to them;

that thy profiting

may appear unto all"

I  Timothy 4:15

Journal

of

lllieologi]

Church of the Lutheran Confession

VOLUME 9 DECEMBER 1969 NUMBER 5



•ESSAYS AND ARTICLES'

GOD'S JUDGMENT UPON

THE UNWORTHY USE OF

THE LORD'S SUPPER 1)

I Cor. 11; 10:14-22

The following does not purpose to treat particularly
of the essence of the Lord's Supper, but of its use.

It must strike the careful Bible reader that, while
three Evangelists and the Apostle Paul record the institu
tion of the Lord's Supper, only Paul treats of its practical
use, and indeed ex professo only in I Cor. 11, after the sub
ject matter had occasioned a reference to it in chapter 10:
14-22.

However, the earnestness of this one passage com
pensates richly for the lack of more frequent repetition.
The "unworthy partaking, " the being "guilty of the body and
blood of the Lord, " the "eating and drinking a judgment to
himself, " the "coming together unto judgment, " and the
earnest admonition to all participants to examine and judge
themselves beforehand ought to permeate the bone and mar
row of every partaker of the Lord's Supper and every pas
tor who administers it, and induce them to deal with the

1) The original of this article by the sainted Prof. Aug.
Pieper appeared in the April 1931 issue of the "Quartal-
schrift" of the Wisconsin Synod. It is here reproduced
for the light it sheds on an important subject. The dif
ficult task of translating Prof. Pieper's vigorous and
often idiomatic German into our language was tinder-
taken by Pastor L. Grams of Faulkton, South Dakota.
His work appears here with certain revisions by the
editor who, of course, accepts responsibility for any
inadequacies.



Sacrament with the utmost prudence*.
Complete unity regarding close communion still

does not prevail in the true Lutheran Church of our land

with respect to people who according to the Scriptures are
guilty of the body and blood of the Lord in receiving the
Sacrament and thus draw the judgment of God upon them
selves and those who are guilty with them-r-the preachers
who administer it to them. If we take note of the many
visitations which God has sent even upon our own church
body in these times, the question is impressed upon us
whether these visitations do not have their cause in the very
same sin to which the Apostle traces the rod of God which

overtook the Corinthians. The undersigned has undertaken
to treat thoroughly the chief points of Paul's admonition in
the hope of being to some extent helpful to his brethren in
the pastoral ministry for a sensible, faithful and blessed
communion practice.

When one looks at the whole context in which our

passage stands, it is not superfluous to point out that
everything the Apostle says in Chapters 11-14 of I Corin
thians is put there for one purpose: the edification of the
Church. In chapter 12 he urges faithful administration of
the special spiritual gifts conferred by the Holy Ghost for
the common good of the Church, v. 7; in chapter 13 he
speaks of the one gift excelling all others--love, and in 14
of the superiority of the gift of prophecy over the gift of
tongues as a means for edifying the Church, To that gift
the Corinthians should devote themselves and in its use do

everything decently and in order.
But the Apostle already has this goal in mind in

chapter 11:17 (at the introduction of the point about a proper
Lord's Supper celebration) when he says, "Now in this that
I declare unto you, I praise you not, that ye come together
not for the better, but for the worse. " (Luther: Ich kann's

nicht loben, dasz ihr nicht auf bessere Weise, sondern auf

aergere Weise zusammenkommt.") Luther's translation is
not too sharp and would have been more understandable had

he translated, "I cannot praise it that you do not come to-



gether in a manner for bettering but for making worse (ver-
schlechternde Weise.)" The Apostle means to say that the
method and manner, the way in which the Corinthians con
ducted divine worship tended to worsen the congregation
rather than better it, tended to pervert it more than to build
it upo This includes the disorderliness of the Corin

thians which had been reproached before, permitting women
to pray and prophecy in public services with uncovered
heads. For Christians converted from paganism that was
at that time just as shameful a revealing of the female body
as if today a woman among us with a plunging neckline, too
short a skirt, bare arms and bobbed hair wanted to preach
a sermon right out in front of the chancel. At the same

time a Christian woman would thus deny her natural rela
tion toward the man as appointed by God, The fashion ad
hered to by those women, who thus became unChristian,
which they had dragged along from the shameless heathen
world and which they practised in public worship services
because they had killed off their natural sense of modesty,
was so abominable a matter for the delicate sense of mor

ality of Paul that he with these sharp words censures every
"enlightened" Corinthian Christian who was ready to defend
this or any heathen immorality: "But if any one among you
has a mind to argue about this, may he know that we (as
authoritative Apostles of Christ) have no such custom, nor
do the churches of God, " They ruined more in the congre
gation through their shamelessness and abolition of divine
family order than the public praying and prophesying of
such women could benefit.

Then the Apostle changes the subject with the words
which he has just cited against their gatherings in general;
"Now in this that I declare unto you (what has just been
said) I praise you not, that ye come together not for better
but for worse," In their assemblies were many educated
and "wise" people (cf, the first four chapters of the I Cor,,
esp, 4:10; 8:1, 2; and II Cor, ll:19ff), and the consequence
was eternal brawling, strife, cliques and divisions of which
Paul had so bitterly complained before. If everything is in
order, the gatherings will edify and benefit the gathered.



They display the oneness of the Church and strengthen the
unity of the Spirit in the bond of peace when they place their
special spiritual gifts in the service of all the others in
humility and love. (cf. Eph, 4) In Corinth the gatherings
always seemed to produce splits, cliques, and divisions in
the congregation because of the arrogance of so many who,
forgetting humility and love, sought their own honor and
fashioned their own faction if things did not go their way,
Paul adds: God permits this so "that they which are ap
proved may be manifest among you. " While dealing with
the abuses in these assemblies the Apostle finds opportu
nity to speak of the celebration of the Lord's Supper among
the Corinthians.

To comprehend fully what he says about it, one
must have a picture of the external form of contemporary
Christian gatherings. At that time there was no banding
together into local congregations such as we have today.
For a long time, too, there were no assembly rooms like
our churches. The first Christian congregation was the one
in Jerusalem. It numbered about 5, 000 men. Therefore

there were perhaps over 12, 500, with the women and chil
dren. Outside of the Court of the Gentiles these could not

all come together at onetime and place even to hear a ser
mon. According to Luke 24:53, the first disciples came
and went "continually in the Temple" from Ascension to
Pentecost day. And according to Acts 2:46 (cf. v. 42), af
ter the first sermon the 3, 000 were "continuing daily with
one accord in the Temple (i.e. in the outer court)." Here
Peter preached his second sermon in Solomon's Porch ac
cording to Acts 3. He preached there oftener later on
(Acts 5:42), until the Temple Court was closed to the Chris
tians. But these gatherings in the Temple were entirely
public gatherings for preaching to vdiich everyone had ac
cess, even unbelieving Jews and the heathen--they were
mission gatherings. In addition to these, and after they be
came impossible, the Christians in Jerusalem held close

and private rendezvous among themselves. Naturally
those were divine services with Apostolic preaching, com
mon prayers, and the so-called "breaking of bread." Acts



2:42; 4:24ff, But these were not divine services in today's
sense* They were not held at one appointed place for all
the thouscuids, but the ccmgregation gathered itself in
groups "from house to house, " Acts 2:46. And these ser
vices had absolutely no appointed form, no formalized litur
gy or ritual. They were held in a natural sociable way,
similar to, and yet in many respects entirely different
from, what we do here and there when a congregation or
several congregations together arrange for a Mission Fes
tival out in the woods accompanied with social eating and
drinking and other social intercourse.

(The following is a footnote in the original paper.)

That was partially brought about by the social con
dition in the first congregation in Jerusalem. The huge
majority were indigent, even poverty-stricken people who
didn't know today what they would live on tomorrow. Others
could live adequately but didn't have much; and there were
a few who were really well-off. The poor were in need of
daily help in the form of food and drink.

On the other hand the new Gospel worked so great a
willingness in the hearts of those who were well-off (and
better situated) for generosity and love toward their breth
ren in Christ who suffered need that we read in Acts 2:44,
"And all that believed were together and had all things
common, and sold their possession and goods and parted
them to all men as every man had need." (cf 4:34) How great
the throng of the poor, and how great the love of the others
for sharing, we see in the conclusion of chapter 4 and from
the necessary establishment of the almoners in the first
verses of 6.

Now let us look at 2:42 where it says, "And they
continued steadfastly in the Apostle's doctrine and fellowship

breaking of bread and prayers. " The question
has long been debated whether the expression is used of the
celebration of the Lord's Supper or of the above-mentioned
distribution of food to the poor Christians,



This expression had a very general meaning in Is
rael (cf. Is. 58:7), Later the expression became the ter
minus technicusfor the breaking of the customary sweet
bread used at the Passover, the mazzoth, which the Lord

also employed in the institution of the Lord's Supper, And
from then on--so a few exegetes assert--the breaking of the
bread became a special term for the celebration of the

Lord's Supper, They point to I Cor, 10:16 "the bread which
we break" and to the use of the expression by a few of the
apostolic fathers. No further proof from the Scriptures can
be offered.

The breaking of bread and the giving of thanks for it
was not only a custom of the Lord Jesus, but also of his
disciples and of all the God-fearing Jews at every meal just
as table prayers are used by us Christians, cp, Mt, 14:19;
15:36; Mk, 6:41; 8:6; Lk, 9:16; Mk, 8:19f; Lk, 24:30, 35; Acts
20:11; and 27:35, Surely these cannot be said to refer to the
Lord's Supper, Now take Acts 2:42 together with Acts 2:
44-47 (cf, also 4:34ff where the distribution of those things
gathered for the poor is spoken of), and not much ground
remains for the assumption that "breaking of bread"
here means the Lord's Supper,

This is especially true in view of the fact that after
the distribution of the gifts of love, as described in v, 45,
the breaking of the bread in 46 is separated from the
Apostle's preaching in the Temple, both as to time and
place, and relegated to "from house to house" where accor
ding to V, 47 the believers received food-- rpocpii --Speise--
"with praise and joy and singleness of heart, " Thus the
reference in v, 42 is not to the Lord's Supper but to the
continuing gatherings for learning the new doctrines which
were taught by the Apostles, and for fostering brotherly
fellowship through mutual mecils and prayers.

It is, moreover, quite unlikely that the Apostles
would have immediately given the Lord's Supper, which the
Lord had instituted only such a short time before in great
est solemnity amid that select circle of disciples as the
mysterious "New Testament in my blood, " to those crowds
who were still not fully instructed in the teachings of the



New Testament, Where and when the Lord's Supper was
first introduced is not reported to us in the Scriptures,
neither in Acts nor in the Epistles, while we first read of
the breaking of bread, i, e, of the celebration of the bro
therly meal, ' already in Acts 20:7-11. That was in Troas
where Paul, on the return trip from his third missionary
journey, preached an extended sermon to just such a gath
ering of the congregation there. Besides, it is entirely
self-evident from Acts 20:27 that Paul delivered the same

instructions concerning the power of love and the Lord's
Supper to all the congregations established by him that he
offered to the Corinthians, The same is true of the other

Apostles,
When the Agape was first combined with the celebra

tion of the Lord's Supper is not perceptible from the Scrip
tures, The first we hear of it is written in I Cor, 11 to cor

rect a grave deterioration of both celebrations--a proof that
the combination of the two could not have been of recent

date even in the European churches. Self-evidently the cus
tom stemmed from the example of the congregation in Jer
usalem; but it is asserting too much if one deduces that
they practiced it already in Acts 2:42-47, The combination
of the two meals maintained its position in several regions
of the Church for centuries, while in others, already in the
second century, it was discontinued on account of the result
ant degradation of the Sacrament, And so finally the Agape
was completely abolished,

(This is the end of the footnote,)

In these gatherings the Christians observed what is
also called Agape or Love Feast in Jude 12, Rich and poor
ate their food at the same table as one family. The food
had been brought by the former especially for the latter to
testify to them of their brotherhood in Christ and for its
mutual expression. To these common love-and-brotherhood

2) The exact meaning of the author at this point is difficult
to determine, (Ed,)



meals was soon added the celebration of Holy Communion,
which Paul at this point calls "Herrenmahl;" we do not know
how soon this was done, but we do know that the one was so
closely identified with the other that Paul can speak of both
in one breath.

At the time that Paul wrote the letter to the Corin
thians, their divine services were already deteriorating
through internal divisions so that he could see cliques,
heresies and external separations (atp^cieic) developing
among them. Among the unproven, conceited pride had
choked out brotherly love more and more. And still they
came together time and again for the celebration of the
Lord's Supper and the Agape which preceded it. Hence the
Apostle says to them, "When you now come together, one
cannot celebrate the Lord's Supper, " (thus the concluding
sentence o6x ecrriv is to be translated with the following in
finitive instead of Luther's "so haelt man da nicht.")

And why that was impossible follows immediately,
"For in eating, " i.e. at the occasion of celebrating the Lord's
Supper, "everyone taketh before the other his own supper"
(which he brought along for the celebration of the Agape)
"and one is hungry and another is drunken, " i. e, the poor
were not satisfied and the rich were glutted with food and
drink. Here Paul seems to be speaking of the Agape only.
But the immediate connection of v. 23, which speaks of the
Lord s Supper, almost sounds as though the Corinthians
celebrated the Lord's Supper and the Agape with one and the
same material which they had brought with them, and in one
act. In any case, what Paul has just said in v. 21, and
added in v. 22, applies to that which was brought: If the
eating and drinking of a meal was of importance, —they
could do that much better at home. Their manner of cele
brating the Lord's Supper and Agape together he earnestly
censures, and in v. 23 begins to speak of the Lord's Supper.

If one should ask why he says it is impossible to
celebrate the Lord's Supper in connection with such an
Agape, it is not adequate to reply that it was because of the
apparent physical difficulty of celebrating the Lord's Supper
with common bread and wine after each one had preempted



for himself that which He brought. The oneness of the
bread and wine for all, of course, belonged to the estab
lished external form of the Sacrament, as 10:17 shows ("for
we being many are one bread"). But even if that which was
individually brought along was entirely and separately con
sumed in the Agape, they could still have provided fresh
elements for the celebration of the Lord's Supper without
any trouble—if the hearts of the celebrants had been dis
posed properly towards one another. But there lay the lack.
Why didn't they wait for one another at the Agape so that
they could eat and drink together? The Apostle admonishes
them to do that at the very end of the entire discussion in

Why did they eat their own so greedily? Behind the
external separation lay the internal separation of hearts.
They were torn asunder and faction—minded, as Paul com
plained in V. 18,19. But here he has in mind the well-to-do
as those especially guilty. They were the ones who sepa
rated themselves from the poor while eating the Agape,
consuming their own things first of all and not sharing them
with the poor--surely these did not voluntarily remain
hungry. They were the ones who put the poor to shame in
that they treated them as inferiors because of their poverty,
yes as though they were not equal in Christ. In them they
actually despised the "Congregation of God." As God's
Congregation, as the Church of God they all stood together,
also with the poor, even in an external group. As God's
Congregation they celebrated the Agape and Lord's Supper
with them. That was external recognition of the poor as
members of the Congregation, of the Church of God, as
equal brethren and members of the Body of Christ.

And now they scorn these very same ones because
they were not equal to them in money, culture and social
position. This was a very grave sin against God and their
brethren. The Church is the greatest, noblest, most pre
cious and glorious work of God. On its account God created
and preserves all other creatures. For the sake of the
Church He became man and shed His blood. The Holy
Ghost cleansed it and adorned it more gloriously than the
angels of heaven. For its consummation the Triune God
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unceasingly labors from the beginning of the world to its
end. It is the one great object of His thoughts from all
eternity and will be for all eternity.

Every member of this Congregation, even the male
factor on the Cross, is nobler before God than all nobles,

intellectuals, leaders, and upright of this world. Such are
God's elect, holy and beloved. To demean them by a flaiant-
ing of one's possession of vain, earthly things such as
money, education, social status—or even of carnal enjoy-
ment--that is a grave sin indeed! That was the sin of the
opulent in the Corinthian congregation. And the poor mem
bers who were shunned became embittered against their

proud brethren. On the one side there was scorning, on the
other side bitterness. Thus they celebrated their "love"
feast and thus they wanted to celebrate the Lord's Supper
together. That is what the Apostle calls the impossible in
V, 20, He speaks of a spiritual impossibility.

The Apostle continues (according to the Greek):
"For I received from the Lord what I delivered to you," and
relates the institution of the Lord's Supper in order to treat

of its worthy and unworthy use.
Here we shall abstain from a complete discussion of

the words of institution because we may assume that our
readers have a proper understanding of them. We touch
upon only a few points. Over against the purely human ar
rangement of the Agape the Apostle stresses the divine ins
titution of the Lord's Supper with the words, "I received
from the Lord, etc" (cf, also the KuptaKbv esfTivov in v,
20) This Lord's Supper is a thousand times holier and
more important than that human institution of Agape, Both
are brotherly meals for fostering brotherly love. The
Agape is a human means for it--the Lord's Supper a divine
means. The one confesses brotherly love only, the other
confesses, strengthens and works spiritual br other lines s,
I Cor, 10:16,17, The one imparts earthly food, the other,
heavenly. The former can lead to grave sins against the
brethren and the Congregation of God if observed in a false
spirit; the misuse of the Sacrament causes an offense
against the body and blood of Christ and results in a judg-



11

meat from God.

Another point: The words of the Apostles and Evan
gelists, "in the same night in which he was betrayed, " pre
sent not only a naked and cold chronology; they refer to the
meaning of this night for "Him" and "for us." For Him it
was the most dreadful, for us the most blessed by virtue of
His faithfulness. In this night of nights, through the great
est human unfaithfulness. He was given over into the power
of the devil and hell and worked out our redemption, sealed
and bequeathed it to us in the new Testament of His blood.

Finally: While the Lord appends to this Testament
the words "this do in remembrance of Me," He does not en
join a memorial celebration for His person, but establishes
a special celebration for the glorification of His work, the
giving of His body and blood into death on the cross for us
and in our stead, a preachment which the Apostle sums up
in these words, "For as often as ye eat of this bread and
drink of this cup, ye do show forth the Lord's death till he
come. " The eating and drinking is in itself an announce
ment of His death. It unites all participants of this Supper
with the host of confessors and preachers of that God-given
Gospel of His body and blood which was given for us,
namely, that there is no other Name given under heaven
among men whereby we must be saved.

Now we proceed to the admonitions and warnings of
the Apostle regarding the use of the Holy Lord's Supper.
There is a series of assertions which in the German ver
sion may easily distort the proper meaning because Luther
did not reproduce the sense of the Greek exactly.

V. 27, "whosoever eateth and drinketh this bread
and cup unworthily, shall be guilty of the body and blood of
the Lord" is often misunderstood as though the first part of
the sentence read: "who eats.as an unworthy one, etc."
Just so in v. 29. Perhaps for that reason the Catechism
answers the question, "Who, then, receives the Sacrament
worthily? " with: "He is worthy and well-prepared who has
faith. But he who does not have faith. .. he is unworthy and
unprepared." Here the worthiness and xmworthiness ap
parently are conceived of as attributes of the recipient. So
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also Luther writes in the Large Catechism pp. 760; 769-
770; also 768:69. And in this the F. C. follows him: BlOf;

816:39; 996:68ff; 1008:105; 1014:125. Yet in 816:39; 1014:125
the Confession repudiates the opinion that the "true be
lievers can receive this Sacrament unto judgment for this
reason that they are still imperfect in external manner of
life. "3)

After all, Paul does not say here "who eats and
drinks as an unworthy one, " but "whoever unworthily" that
is, in an unworthy manner "eats and drinks" (notice the
deliberative indefinite subjunctive with edv: bo- dv dvaF,

nivxi * not AvdP,toe ), Therefore the subject here
is not the worthy person but the unworthy eating and drink
ing. A person who as such would be worthy of the Sacra
ment or of eating and drinking of it does not exist, A dis
tinguishing of worthy and unworthy communicants would
therefore, strictly speaking, be false. However, we know
that Luther and our fathers meant nothing else than unwor
thy eating and drinking with their words about persons.
There is an unworthy eating and drinking of the Sacrament,
one which regards as common and degrades, dishonors, the
body and blood of Christ, that occurs when the participant
does not "discern" (Luther; unterscheidet) the Lord's body;
V, 29. The Greek for that is 8 .anp Cvf iy , and Luther's
translation is entirely right; but it does not say enough, as

the use^f the same word in v. 31 shows. There Luther
translates it with "richten" (judge) and there it is also right
because there it stands in contrast to the "judging" of the
Lord. Judging is a farther-reaching and narrower concept
than discerning (or distinguishing). One cannot judge with
out first having discerned. But one can very well discern
without judging; and to judge means first of all to form an
opinion of a person or thing in contradistinction to others,
recognizing what each is in its essential being.

And when it i s said in v. 29 that, by the eating and
drinking of the bread and cup in the Sacrament as one who
is H-rj 8ia)tptv(«)v to owpa * one is inviting a xp1,|xa upon one-

3) References in the Confessions are to the Triglot edition.
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self, --that can in the context refer only to a failure in dis
tinguishing the body of the Lord from the bread which is
eaten, in properly evaluating and discerning it in its true
essence.

Luther's translation would be more lucid and precise
had he said, "judge rightly" (richtig beurteilen) or "under
stand" (erkennen) instead of "discern" (unterscheiden).
The unworthy eating and drinking of the Sacrament, with all
of its deplorable consequences, arises out of this, that one
does not rightly judge the body of the Lord (naturally also
the blood) nor understand what it really is and what it should
be doing in the Sacrament.

The Apostle is not speaking of the naturalistic-
intellectual understanding of Christ's body like a philoso
pher. There is no such thing in this life, not even in the
life of a believer. But he is speaking as a preacher of sal
vation about the spiritual understanding which in every ins
tance comes from the Word of God, and in conformity with
its Truth must be accepted through faith. And this Word of
God is in concreto" that spoken by the Lord in connection
with the institution of the Lord's Supper: "Take and eat;
this is my body which is broken for you. This cup is the
New Testament in my blood...this do in remembrance of
me. The necessary understanding for a worthy participa
tion in the Lord's Supper must come from these linguis
tically clear words. These words contain three essential
elements in addition to the eating and drinking--this is my
body,--which is broken for you (given into death),--this is
the New Testament. In their spiritual force these words
are so clear and simple that every normal adult under
stands them without further explanation. Those who do not
already understand them do not belong at the Lord's Table.
He who cannot say Amen to them in faith--who simply does
not believe them or, because of pure intellectualism, can-
no^ believe that the body and blood of Christ is offered him
in this meal by the Lord Himself for eating and drinking; or
who does not believe the "given into death for you;" or who
does not believe that this meal is for every communicant
the essential communication and sealing of the new covenant
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of grace made by God with sinners in the blood of Christ--
that person does not "discern" the Lord's body.

But to grasp the full import of the 6«.axpCvet.v , we
must add to the "judging rightly and recognizing the essence
and purpose" also this, that it be kept holy and esteemed by
the heart as a means of grace in conformity with the des
cription just given. For what is there among all the exter
nal gifts and blessings of God that is greater, more pre
cious and glorious than the external means through which he
seals and communicates His saving grace to us: His Word,
Baptism and Sacrament of the Altar! And of these three,
which indeed all communicate the same grace, the Lord's
Supper is the one in which the especial, the intimate Savior-
love of the Lord for His own most warmly (herzandringend)
finds expression, so that we might ever believe on Him with
more confidence, love Him more intimately, strive against
sin more energetically, love one another more faithfully,
learn to overcome more fully every anxiety and fear of
death, so that His peace may keep our hearts until we see
Him there bodily in great joy and possess Him as we here
orally eat and drink in Sacramental manner His body which
was offered for us and His blood which was shed for us.

Thus to discern the Lord's body in the Lord's Supper
and treasure it as the most precious blessing above all
earthly things, - -that is to value it properly and receive it
worthily. And not to discern it from common food, not to
keep it holy or understand it as heavenly manna for our
souls--that means, in partaking, to despise and shame it.
To this point really belongs the twice spoken reminder,
"this do in remembrance of me, " which is attached to the

words of institution. The Apostle has just explained them
by adding: "For as often as ye eat this bread and drink this
cup ye do show forth the Lord's death till he come, "
Luther's "ought to show forth the death of the Lord" does
not alter the significance of the words for esteeming the
Sacrament as the Lord intended. There lies in them pri
marily the implied reminder to repeat the celebration until

His visible reappearance, just as in the words, "as often
as, " The use of the bread and cup as the body and blood of
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Christ given for us is the most impressive sermon com
manded by God and preached by the communicant concerning
the sacrificial death of our Savior, both to us and to the
world which sees our celebration.

It is a repetition of Peter's first Pentecost sermon,
a review of the entire Gospel of the Lord's death, resur
rection and ascension for our salvation. And this should be

echoed by all participants, especially at the Lord's Table,
as indeed it is through sermon, song and prayer. But who
is there who will or can partake in such spreading of the
Gospel if at the eating and drinking of the bread and the cup
he does not recognize the body and blood of the Lord as val
uable for salvation? Thus by not proclaiming and confessing
the sacrificial death of Christ he becomes manifest as one
who in his external use neither perceives nor holds sacred
the body of the Lord, but despises it.

And thus he becomes "guilty of the body and blood of
the Lord," That does not mean, as some explain it, that
God looks upon him as a murderer of Christ like the San-
hedrin, Pilate, or the Roman soldiers. The evoxog eo-xai
Toij CTtiSixaToc htX , to be very clear, one ought to translate
into the German with: "er ist eines Verbrechens am Leib
und Blut des Herrn schuldig" (he is guilty of a crime against
the body and blood of Christ,)" For evoyo^ = evex&fievog and
really means to be held fast, grabbed and chained or, in the
language of the court, "to be taken into custody" for the
purpose of being sentenced by a judge for a crime. But here
it is too widely separated from any such connection to be
applied to the bodily killing of Christ,

The phrase here is about sinning against the body
and blood of the. Lord through eating and drinking in the
Sacrament, It is about a sin against the body and blood of
the Lord as the essential gift in the Sacrament, the gift of
salvation, the sealing of grace which was obtained for us
through the death of our Passover Lamb offered for us. So
the words here are about a grave sin against the grace
which is given to us in the Sacrament and through His words
concerning it, --a sin before which everyone ought to
shudder.


