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Christmas Day Sermon: John 1:11-13
David Lau

He came to His own, and His own did not receivenHBut as many as received Him, to them He
gave the right to become children of God, everhtsé who believe in His name: who were born, not of
blood, nor of the will of the flesh, nor of the Walf man, but of God.

We all know that we celebrate Christmas as theimgwf our Lord Jesus Christ to this earth and
His birth of the Virgin Mary in Bethlehem. But tleeis another birth to celebrate on this day bedides
birth of Jesus Christ. As the familiar hymn spdlsut, Jesus was born to give us second birtkwelf
personally believe in Jesus Christ as our Saunen tve can celebrate the fact that God has givehisis
second birth. In other words, as Christians we calebrate not only the birth of Jesus Christ in
Bethlehem, but also the birth of Jesus Christ intmarts, that is, that we have been born agaithéy
power of the Holy Spirit.

And this second birth is very important. For outtteom the Gospel of John tells us that Jesus'
coming to the Jewish people in and around BethletednJerusalem did them no good, because they did
not receive Him. "He came to His own, and His owahribt receive Him." Jesus was born as a Jew, of a
Jewish mother, as the legal heir to the Jewishdang of David, in fulfilment of the many Messianic
promises given to the Jews down through the ydmartsthe Jews as a nation did not receive Him. Jesus
birth meant nothing to them, because there wasla lacking in their own lives. They had not beemrb
again, and therefore they did not receive Jesuogjaice in His birth.

Therefore, as we celebrate the birth of Jesus @nddy, let us recognize the importance of
RECEIVING THE LORD JESUS into our own hearts antbiour own lives. Let us also work and
witness and pray for others, that they may recéiecLord Jesus by a second birth so that they know
Jesus as their Savior and trust in Him for etelifeal

As we begin our study of this text, we must adtittthe phrase, "receiving the Lord Jesus,"
which is used here, has been abused by many iriroar People talk about receiving Jesus as their
personal Savior as though this were something wédcaccomplish by our own powers. For ex ample,
there is a tract from an evangelistic society thas it this way: "Jesus died for me. My part isatzept
by faith what Christ did for me." Another tract saj\WWhen you have believed on Jesus and received Hi
as your Savior, your part of the miracle of the resth is complete.”

Our text clearly rules out all such ideas of Gadtfdoing His part and then our doing our part.
Receiving the Lord Jesus is not something thatafnys can do as our part of the miracle of the new
birth. Let us look at this text and see what it ngeto receive Jesus. First of all, note that RECE®/



JESUS IS THE SAME AS BELIEVING IN HIS NAME. For Joldescribes those who receive Jesus as
being "those who believe in His name."

Jesus' name includes everything God has revealed @hout Him in the Holy Scriptures. For
example, He is the Son of God, the promised Mes#i@One who saves us from our sins, the One who
died on the cross and rose again. Believing inndime means accepting Jesus as God's Son anddgrustin
in the salvation that He has won for us. When wiebe in His name, we are relying on Jesus as olyr o
Hope for eternal life, as our only Way to escamephinishment we deserve because of our sins.

When we believe in Jesus' name, then, only thenyalbecome the children of God. John says:
"As many as received Him, to them He gave the righbecome children of God, even to those who
believe in His name." IT IS BY RECEIVING JESUS THAVE OURSELVES BECOME CHILDREN
OF GOD.

Please notice that God's Word makes a clear distmbetween persons who are children of God
and those who are not children of God. "Jesus danks own, and His own did not receive Him." Are
these persons who did not receive Jesus the ahittfr&od? No, they are not. Only those who receive
Jesus have the right to call themselves the childfé&sod. Of course, the Jews who rejected Jesusdli
appreciate having Jesus tell them that they wetemGod's family. They claimed that God was their
Father. But Jesus said to them: "If God were yaihé&r, you would love Me. . . . You are of youhtat,
the devil."

We have to keep this distinction in our minds todéso. Some people are children of God, and
some people are not children of God. It does usthath no good to pretend at Christmastime that
everybody everywhere is a child of God. God wanterygone to be His child, but not everyone is His
child. For when Jesus comes today in His Word gnetyone receives Him. In fact, there is evideheg t
a large number of people do not receive Him, feytdo not receive His words or rely on Him as their
Savior. We cannot afford to be deceived by theisamitality of our American Christmas celebrations s
that we accept the popular notion that God is tuheér of us all, and that we are all the childréGod.

It is not so. For it is written: "You are all thaildren of God by faith in Christ Jesus." Only lm$e who
believe in His name has He given the right to bezahldren of God.

The last verse of our text teaches us plainly RBCEIVING JESUS IS NOT A HUMAN ACT
BUT A WORK OF GOD. Those who believe in Jesus' nattfteose who receive Him—are "born, not of
blood, nor of the will of the flesh, nor of the af man, but of God." No one can believe in Jdspis
own will power. No one can receive Jesus simplhydbygiding to receive Him. God is the only one who
has the power to create life where there was ngthit deadness before. It is written: "You who were
dead in trespasses and sins God made alive.y grdge we have been saved through faith, andhtitat
of ourselves; it is the gift of God, not of worksst anyone should boast. We are His workmanshig, .

Jesus was born to give us second birth. The onjyweacan help people receive this second birth
is by telling them of Jesus' love. The Holy Spises this message to work the miracle of the nev ioi
ourselves as well as in others. ". . . in this daf sin / Where meek souls will receive Him stillThe
dear Christ enters in." But remember: only God lead us to receive Christ. Our rebirth is the wofk
God. That is why we pray: "O holy Child of Bethleme/ Descend to us, we pray; / Cast out our sin and
enter in, / Be born in us today."

We pray that all of us may receive the Lord andfMis blessings by the powerful workings of
the Holy Spirit. "No one can say that Jesus id itr@l except by the Holy Spirit." Amen!

EVANGELISM IN THE EIGHTIES*
Kurt E. Luebkeman

* Presented to the Pacific Coast Pastoral Conferenteeting at Trinity Lutheran Church,
Spokane, WA, October 14-186986. - Editor.



The word "evangelism" has different connotations different peopleTo some it is a
pleasant wordlt may arouse in their minds thoughts of Saint Paul stamth theAeropagus in Athens,
speaking to people about the God wimes not live in temples built by hand& some, the word
evangelism may bring to mind a friend who sharethwhema loving message which revolutionized
their lives.Unfortunately, to many, the word evangelism alsg hegativeconnotationsPerhaps they are
reminded of the JehovalVgitnesses or Mormon missionaries who never tireashingto their doors to
"convert” them.

Many people, even Christian people who regulartgrat church, have misconceptions about
evangelismThey mayequate evangelism with a Billy Graham or Jimmy SyeajcrusadeTo others
evangelism may call to mind a hucksteno comes to town and robs naive people of theid-earned
savings, all in the name of Gddis unfortunatehat such a powerful word is misconstrued by soynan

Misconceptions about evangelism have caused péomplecome intimidated by its very mention.
Some may believéhat the only way to evangelize is to confront aeotwith aset of "Spiritual Laws"
and then push for a decisionhey may feel that if you are not doing something simtla thison a
regular basis, you are not meeting our Lord's G@eahmission and are living in disobedient¢hat a
heavy,unnecessary burden for a timid Christian to shaulde

The intent of this paper is not to provide new fatrens concerning evangelism which have been
lost sight offor the last 2,000 years.simply want to bring to light possible miscondeps about
evangelism which may bieustrating and hindering us from beingpre effective wit nesses for Christ.
Additionally, | want to portray evangelisas an exhilarating activity in which everyone maytigipate
in some capacityAs a true evangelism consciousnesgaised in our pastors, so also will a true
evangelism consciousness be raised amongst outepéspwe think,write, pray, and study what the
Word says about evangelism, we will see succesgdrvery challenging area ofinistry!

How Does The Bible Define Evangelism?

The word evangelism is derived from the Greek wardyys\ilw , meaning'to preach
good news."Simply put,evangelism is preaching or proclaimitihge Good News.

Let us investigate the use of the ward.yyelilw in afew portions of ScriptureThis will give
us a better feel fahe different shades of meaning which the Spirit infusednto it.

The first passage we will examine is Luke 20tXeads, "One day as he was teaching the people
in the templecourts andpreaching the gospel, the chief priests andehehers of the law, together with
the elders, came up tom." Jesus was at the temple in Jerusalérfew daysbefore this He had driven
out the buyers and sellers whad made God's house into a "den of robb&scause itvas customary
among rabbis at that time, we may asstina¢ Jesus was sitting down in front of His audeis Hesat,
Jesus taughte learn that the content of Jedesiching was the proclamation of the Good News.

How does this passage help us to understanchéaming of evangelism bettéife see that Jesus
evangelized; therefore it is a righteous wakk.we patrticipate ithe work of evangelism we are happy to
know that we ardollowing in our Lord's footstepd/e see that evangelismaarried on in connection
with the public teaching function éfie churchThis verse informs us that Jesus was preachinGtuel
News in a public forumSo, today a legitimatiorm of evangelism occurs whenever a called sergént
theWord publicly preaches the Good Newsis may be in &unday sermon, an adult instruction class, a
confirmationclass, or any other public teaching situation.



Another set of verses which shed light on our ursdending of the wordvoyyelCw , and our

term evangelize, iRomans 1:14-16, "l| am obligated both to GreeksraoreGreeks, both to the wise and
the foolish.That is why | amso eager tgpreach the gospellso to you who are at Romkeam not
ashamed of the gospel, because it is the pow@dffor the salvation of everyone who believest fior
theJew, then for the Gentile."

In Paul we observe the ideal Christian; his atétiodvard evangelism was no exceptiste felt a
debt toeveryoneThe debt he felt he owed was to preachGlospel to allThe need to share the Gospel
was so intensi Paul that he did not discriminate in preachioghtoseradically different from himself.
This was something quitsnheard of among Jews at that time!

Some modern Christians have experienced that san@nse desire and feeling of indebtedness
as PaulThey, likePaul, have been moved to identify with those rdljichfferent from themselveOne
such example is a man nam€dmeron Townsend, the founder of the Wycliffe BiblanslatorsHe
visited Guatemala and ministered to a tribe of dndi called the Cakchiqudlie desired to share the
Gospelwith the Indians in their native tongukle spent 12 yearkarning their extremely complex
grammar.For example, irthe Cakchiquel language, a single verb of up tesylllablescould take on
10,000 possible formg\fter mastering théanguage, he presented the Indians with a New fhestain
their native tongué.

The reason for the dedication and zeal of menRi&aland Cameron Townsend is the message
they preachedl'he Gospel is the poweb(vauic - dynamite) of God unto salvatiofhe Good News they

proclaimed had exploded in théiearts and leveled their unbelief, allowing theriBpf God toenter and
cause faithThey knew it could do the same fathers.

Acts 8:35 is an informative passage on evangeli@m.angel of the Lord told Philip, the
evangelist, to go to theesert road which went from Jerusalem to Ghlrdneknownst to him there was an
unenlightened man on thaame roadThis man was an important official in the ad miragon of
Candice, Queen of Ethiopi&he man waseading Isaiah 53:7-8 and could not understandhomvthis
passage referred.ed by the Spirit, Philip approached therplexed man and "began with that very
passage of scripture and told him the good newstalesus."

We should never forget the personal aspect of elemg As with Philip, the Holy Spirit guides
us in our evangelism effortsle uses our words and withess to ledlders into a saving knowledge of
Jesus ChristEvangelismis a very personal thindeach individual has unigueroblems and need&od
guides just the right person to timelividual at just the right time, and the resal&i savindknowledge of
God.From this passage we also see thatngelism is effective in private, one-to-oneisgt.

Galatians 1:8 tells us that not all "evangelismGixd- pleasing:But even if we or an angel from
heaven shoulgrreach a gospelther than the one we preached to youhiet be eternally condemned."
There is a true and a falkmd of evangelismFalse evangelism may refer to Chasid His death on the
cross.It may even speak of Higsurrection and ascensioret, it invariably adds to, osubtracts from,
the truth of the Gospekalse evangelisraften subverts the Gospel by demanding from menegwouod
work in addition to Christ's work in our behalfow dangerous such evangelism @bd pronounces His
ANATHEMA on those who subvert the Gospel.

What Is The Good News Which We Preach?




Yes,GOD IS SERIOUSbout the message which is broad cast in everygeliam effort'How
presumptuous fopeople to think that they may evangelize in th@mgelf- chosen manndn addition
to His warning in Galatians God also says in 2 Timothy 2:15, "Do your bestrespntyourself to God
as one approved, a workman who doesnesd to be ashamed and who correctly handles theé @fo
truth."

Most cooks are very careful about following a reamactly.A dash too much of one ingredient
or not enough of another ingredient could easiip an otherwise delicioudish. Let us review God's
"recipe"” for salvationThe eternal effects of our evangelism efforts nest on whethewe follow God's
plan or oursThere are many passag&hlich clearly present God's plan of salvation, baehosethe
following because they are the most familiar to us.

John 3:16: "For God so loved the world that he das®ne and only Son, that whoever believes
in him shall notperish but have eternal lifeOur evangelism or Good Newseaching consists of
relaying the message of God's grieate for mankind.This is newsto many peopleGod's lovewas so
great that He sacrificed His own beloved Son onalker of the cross to make atonement for our sins.
God'slove and forgiveness do not just extend to one gipeople but to all mankindhey extend to
those who consider themselves unworthy.

Ephesians 2:8-9: "For it is by grace you have [ssamd, through faith 7 - 7 4 and this not from
yourselves, it is thgift of God4 7 - 7 4 not by works, so that no one can bodasalvation is a giftA true
gift is not earnedit is given be cause the giver delights in theaddiving. God wasdelighted to give us
freedom from the devil, death, and hé#fllwe earned the gifts given to us, they would onder begifts,
but wagesThe same is true of our salvatidhwe earned our salvation, then the Bible would be wrong
by calling it a gift.The only thing we ever earned from Godieath.One of the greatest impediments to
evangelism todais the false concept among many people that salvédsomething we eartdow many
times have we not heard, "order to be a Christian you must do such and sihénit comes to our
salvation, there are no mustsod justsays, "Here it islt is all yours.| am giving it to you free of
charge."The slogan used by the Reformers was "S@RATIA," BY GRACE ALONE. This is what
makes the Gospellmlm to hearts burdened and oppressed by sin.

John 14:6: "I am the way and the truth and the Nfe one comes to the Father except through
me." The Gospel iexclusive.All roads may lead to Rome, but every religaoes not lead to God; not
even most, just ONBE 7 - 7 4 the religionof Christ and His Wordn our Good News preaching we make
it clear that Jesus ChristThe Only Wayto eternalife. The other world religions may appear to some to
be al ternate routes to the same God, but thenagality onlyexercises in futilityThe BEST the world
religions carproduce is a sham morality, an outward appearahgghdeousness.

Second Corinthians 5:18-19: "God . . . reconcilsdahimself through Christ and gave us the
ministry of reconciliation: that God was recongjithe world to himself in Chrisfot counting men's
sins against themlt was stated by participant in a recent evangelism workshop thatutherans have
a unique message to share with the worlthemssage we hear from few Protestant pulpits totlig. is
the message of "Objective Justificatiobdd has declaredll men righteous by virtue of Christ's death
and resurrectionAll men stand before God completely absolved, efghey do not know it or do not
care.When the Holy Spiritnoves us to believe it, salvation becomes our fighkedpossessionGod's
pronouncement of "not guilty," mad®000 years ago, is our confidence, rather thangawogwork we
may perform.

As we evangelize, we preach the Good NeWs.preach the Good News from our pulpits and
privately tofriends and acquaintance&/e preach the Good News ti@aching situations like instruction
classes or Bible classéihe Good News we preach is so exciting that it sonesmoves us to reach out



and identify with those with whom weould never otherwise have contatihe Good News wpreach is
that salvation haalreadybeen earned for ubrough Jesus' blood and meAnd the Gospel we preadh
very specificlt does not center around a buildimggnomination, or a human being, but around the God-
man,Christ Jesus, our Lord and Savior.

Different Evangelism Styles

One thing we should always keep in mind about estey is that God has not established one
particular way topreach the Good Newsie has given us freedom to communicate the truththeo
Gospel in a manner which suibsir particular personality and gift¥$his is consistent with Scripture.
Ephesians 4:11-12 states, "It was he who gawee to be apostles, some to be prophets, some to b
evangelists, and some to be pastors and teachgmgdare God's people for works of service, sottiat
bodyof Christ may be built up.Ih 1 Corinthians 12:27-30 thteeme of diversity and uniqueness among
members ofChrist's Body is also emphasizétlow you are the body dEhrist, and each one of you is a
part of it. And in thechurch God has appointed first of all apostlespsdprophets, third teachers, then
workers of miracles, alsthose having gifts of healing, those able to helers,those with gifts of
administration, and those speakingother kinds of tongue#re all apostles?Are all prophets?Are all
teachers®o all interpret?"

God has given every Christian unique gifts for @uid) upthe rest of the BodySome are gifted
at public speakingsome are gifted at teaching, others are adeptustsetingand encouragingsod has
given some Christians what appears to be a multinfdyifts for use in preaching ti@&ood News while
others appear to have only a fé8omehave gifts which seem to put them in the limeligihile others
have gifts which keep them occupied behindstenesGod has given everyone gifts which may be used
in His kingdom.He wants tadentify them and put them tgooduse.

This is precisely the point where evangelism cambde into a very ugly thing or a beautiful and
enriching enterprise for God's peoplde diversity which exists in ounidst can either be recognized
and energized, or it can mored and stifled?eople can be led to identify themselassuniquely gifted
individuals in the Body and freed to wit ness imrhany with their personality, or they can jneshed and
crammed into a mold into which God never in tenttein to be placed fear the latter has happened all
too often in the church.

Joseph Aldrich, in his bookjfe-Style Evangelism writes:

An evening at the symphony can be a glorious egpee. . . . But | said "can be" because all of
the ingredients are also present for a disastrepsreence lf the symphony members refuse to
play their own instruments, and insist on playing thetrmments of othersthe violinists
demanding to be ithe horn section, while those in the woodwind sectvant to try out their
abilities in the percussiomlepartment-you will probably witness a less thamarmonious
recitation of BeethoverAnd if eachmember prefers a different piece and a diffecamposer,
then you will undoubtedly listen to a releus mixture of discordant squeaks and sounds the
likes of which you will never want to hear again.

There is a great need in the Christian commuioitybelievers to utilize their individual talents
and playmusic together which is harmonious and sounds fim¢hbeauty of the gospalvhen
this becomesreality, the Christian symphony provides the bactougd music, the
accompaniment, for the individuabloist to play the music in his or her own persppdvate
world. Evangelism then becomes effectite.



Aldrich goes on to describe several different stydeevangelism which may be present in a local
congregationalsetting. Some are: (1) Proclamational Evangelism; (2) Corifitional/Instrusional
Evangelism; (3) Incarnational/Relational Evangeli€hcourse, other titles could be usedigscribe the
various evangelism styles, and | have no ddliat there are many other styles of evangelism lwwban
operate within a body of Christians.

Proclamational Evangelism

Proclamational Evangelism involves usually one mada group of listeners, which may be
large or small in sizeThis style of evangelism was used frequently byapestolic messengers in the
early church, and with great succeBster is an example of a Proclamational EvangélistPentecost
day, after the dramatic coming of the H&8pirit and the gathering of a large crowd of Jdwegpreached
a sermon which dealt with prophecy and fulfillmelnt.this sermon he reminded the crowd of the Old
Testament prophecies with which they were familldrese propheciespoke of the Messiah Who would
free the people from thetvondage of sinHe informed the people that this Messiaéd come His
name—Jesus, whom they crucifieHlis proclamation included a call to faith and repengaMany in the
crowd who heard this message were cut to the hElaet.Bible records that 3,000 people believed and
were baptized as an outcome of Peter's sermon.

Other great Proclamational Evangelists include tstagPaul, Apollos, Augustine, and Luthén.
recent history wamight include C.F.W. Walther, the founding fathdrtlee Lutheran Church-Missouri
Synod; or Walter A. Maier, thiérst preacher on the Lutheran Hour, and a hostloérs.Of course, all of
us as preachers like to envision oursefediswing in the footsteps of these "Greats."

With Proclamational Evangelism, the audience isipasThe people usually sit and listen to the
speaker deliver &wenty or thirty minute messagé€his form of evangelism igsather impersonalThe
preacher does not center his message around csenpareven a few persons, but his gedb meet the
spiritual needs of the whole group.

Proclamational Evangelism is a method used by tivel for centuries to gather people into the
church, and it willcontinue to be used by the Lord.

We need to remember though, that Proclamationah@alesm is limited in some respectsot
everyone is called tthis function.In Ephesians 4, God said He calkmimeto beevangelists andometo
be pastors and teachelot everyone has the gifts to do this kind of evangelito force those who do
not have the inclination into this office désastrous for them and those who hear th&isp, mostof the
time those who come into contact with Proclamati@engelism are those who are already followers of
Christ. To be sure, there are occasions when unbelievdrbay pen into a church service, but most of
the time church ighe last place they will want to be.

When a body of believers limits its evangelism rhete supporting the proclamational work of
one or two within its midst, it also limits the @m0 of those it influences with th8ospel.lt is my
conviction that churches today shoddtbaden their horizons with reference to evangelsm getin
touch with other methods of preaching the Good Nel® church should be equipping people to
understand whihey are and what they have to offer in the redlevangelismEvangelism does not just
involve proclaimingThereare other ways it can be accomplished.

Confrontational/Intrusional Evangelism

The confrontational/intrusional type of evangelimrexactly what the title implieOne person
usually confrontsanother with the truths of Christianitifor instance, onenay confront an unbeliever



with man's sinfulness and in ability to rescue lh&om bondage, Christ's work atonement on the
cross, and other fundamental trutfi&is type of evangelist usually intrudes into someofesially a
stranger's) private, personal worlM/e observe peoplpreaching to others on airplanes, trains, park
benchesschool cafeterias, and other public pladdewever, theprospective convert may be in the
process of preparing presentation for his employer, studying for an exanthinking about how to
handle some major problem or taskany times the "evangelist” is insensitive to tarel plowsahead
with his presentationAt the end of his "witness,the other person may end up more hostile to
Christianitythan ever.

Another problem with such evangelism is that theptial convert may not be prepared to accept
or understanthe witness being brought to hilWe sometimes take fgranted that everyone understands
the terms sin, hellChrist, eternity, salvation, reconciliation, and feoth. But, in our secular society,
many people have never encountetiedse concepts beforeh the confrontational/intrusionadetting
there may just not be enough time to give an adegeplanation and context for these wortlse
hearemay be left more confused and perplexed about @ity than before.

Also, in the confrontational/intrusional contexte wsually are not aware of the misconceptions,
fears, and bad experiences some may have accuthirateeir lives inrelation to Christianity and Christ.
If we are not aware dafhese experiences, we could likewise make a staeoregive an impression
which could backfire.

There is a place, however, for this style of evéiage The Lord may have gifted a few in our
churches with theensitivity, grace, poise, and intellect to do dm@able jobin this areaBut those who
are gifted in this style of evangelism are fa&wfortunately, many of the evangeligmaining classes in
churches presume that everyone hasahikty. As stated before, sometimes people are led tatiagl if
they are not engaging in confrontational/intruslogaangelism, they are living in disobedientais is
very sadand unnecessanis pastors and leaders in the churchneed to dispel these myths concerning
evangelismAldrich makes this comment concerning the confrontatiamtali$ional methodology:

How much more biblical to have a carefully nurtuokdirch family whose members are released
spiritually, emotionally, and physically to be Christ's servantgheir own sphere of influence.
The Christian loves hiseighbor as a person and evangelism beconsparoduct of his self-
giving love . . . and not theeason for it

Incarnational/Relational Evangelism

A person who is committed to Incarnational/RelatidEvangelism needs no extraordinary gifts
or abilities.He needs only to be himself/hersdlike the "proclaimer" andhe "confronter," the person
involved in Incarnational/Relational Evangelism @aoWwledges his sinfulness and is deejpigebted to
our Savior God for the salvation freely givémough ChristThis person also has a deep desirspi@ad
the news of salvation to all.

This style of evangelism entails a long-range appnocand commitment to individualdt
involves establishingelationships with peoplegetting to know them, getting tnow their likes and
dislikes, their strengths andeaknesses, their needs.involves spending time with people, not just
viewing them as object3.he person involved in Incarnational/Relational ly@ism wants to build a
context which will naturally lead up to a sharirfglte verbaimessage of the Gospel.

Studies have been done in communication which tdteiit is easier to persuade someone to a
specific point ofview if there is commonality between the one whodseamessage and the one who
receives itThe more commonality, the easier it is to clearlysent a messagedoother person.



| realize that it is dangerous to mold our evarsgelnethodology after the findings of the "wise"
of this world.We know and appreciate that the Gospel can anddissslve barrierBut, | believe that
the findings of psychologgnd communication research can be informative ahoful in aspects of our
work with individuals, especially if thedandings do not contradict or undermine the cleschingsof
Scripture.

Jesus Himself put into practice these evangelisntiptes.In His evangelism He did not simply
preach at peopldde related to them, became their friend, ate amdidwith them.This is one of the
reasons He was so disdainedtbg Phariseedt wasn't their style to relate with those thtayght.They
didn't like people doing things differentlyesus attended the wedding feast at Cana and eswdgd the
wine! (John 2:1-11)He was a friend of tax collectors and "sinners"kgw:34).He was a friend of
Lazarus, Mary and Marth&le was a friend to His disciplesid to many others.

It is refreshing for Christians who are not extnase or who do not have the gift of being
proclaimers or confronters, to know that they déhengage in evangelisni.hey can do it in the context
of being friends, good neighbors, and servantshofst In a relaxed, informal mannehrough living a
good example of Christianity and verbabiglaying the message of Christ at the opportune,titney
become successful evangelisibis model of evangelismeleases people from pretending to be someone
they arenot. It takes the pressure off and encourages the ghafithe Good NewsWhen our friends
hear the Gospel fromur lips it comes across more genuinéljey have seen usse the Christian
lifestyle. They have seen that Christianigynot just a philosophy to ug/e know how they think ancan
put the Gospel into terms which they can undersgarttito which they can relaté/e know their needs
andhurts, and we can apply the Gospel to these.

Incarnational/Relational Evangelism seems to mieetthe model of evangelism which operates
best in our twentieth century sociely.this cold, impersonal world peopteed others who will relate to
them and not just treat thesss a number.

Evangelism And The Pastor

Does the pastor have a role to play in evangeli¢es?he has a vital role to plain the Diploma
of Vocation whichmost of us received when we were called to ourshatsays:

WE AUTHORIZE AND OBLIGATE OUR CALLED MINISTER:

To promote and guide the mission activity of thengregation as it is related to the local
community andto the conference and synodical endeavors, incodati to train workers and
guide them in evangelisactivities and to enlist the support of the congtiem for mission work
generally;

To assist the congregation in adopting administegiblicies and procedures which will help it
carry outthe mission of a Christian congregation.

| interpret these words as meaning that the pastwot only called to evangelize from the pulpit
and in the class room; he is not only called to enadission calls oprospective members and contacts;
he is also to be #&acilitator and motivator in the area of evangelisthis means that he should be
engaging in an on-going processeaafuipping the saints to proclaim the Good Newshgirtareasof
influence.



Sadly, in many congregations the pastor has albmsome the ONLY one who is evangelizing.
He is the only onén many cases, who calls on prospective memlissally,any canvassing which is
done is coordinated by the past@ther forms of outreach, such as bulk mailing, gadiinistry, or
securing newspaper advertisements, often fall erp#istor's shoulder§Vith all the other duties of the
ministry to take care of, in many instances not enough tyudtne is devoted to evangelism in the
congregational settindany people are content with this situatidhnot reoriented thewvill keep on
living lives of passive Christianity.

How can we as pastors help to change this situakassibly a series of sermons, workshops, or
Bible classeson evangelism, in which the Incarnational/Relatloapproachis discussed, would be
helpful. Also, the formation of a permanent evangelism cottemiin the congregation would hseful.
This committee would organize outreach ventureshiferparishlt would assist the pastor in making calls
on prospective memberdt could work with the pastor in organizing workgisoor retreats which deal
with evangelismThe pastor would act as an advisory member ofabimmittee.In this way, the work
and fruits of evangelism woultk shared with talented members of the congregation

Another good way to promote evangelism in our ceggtions is to make a commitment to
deliver the highesfjuality sermons and Bible classes possilolghis way thesaints will be uplifted and
equipped to be lights in the dawkorld in which we live.lf good, edifying sermons armelivered each
Sunday, people will be inclined to invite un chwedhriends and relatives to come and listen.

We cultivate a good climate for evangelism in comgregations by developing relationships with
non-membersnd sharing Christ with therim other words, putting intpractice what we are encouraging
our members to ddlNe can easily fall into the "Professional Christiaat. A ministerwho acts in such a
way talks about Christ in professioredttings when he functions in his office, but ptéya whenhe
takes off his ministerial cap, he leaves his "psefenal"talk behind.This may be all right for doctors and
lawyers but not for ministers of the Gosp&hen we develop the ability to witness in an effext
positive way in our personal lives, this is notidedour peopleThen, when wepeak about evangelism
in the pulpit or Bible class, they wlisten because they know we are speaking from éxpes.

Conclusion

We live in a society which is coming apart at tlearss.lllegal drugs are readily availabl€he
family is in serioustrouble, with staggering divorce statistiBeen-age pregnancies are rising at an
alarming rateOnce it was unusu#b see a single parent family; now this is commaoelDo we need to
mention the increase in crime and internatidealbrism?

We stand in the midst of this disheartening situgtind we have hop&e have met the Prince
of PeaceThrough Him we know that all is made right betwegod andus. We know that whatever
happens to this earth, we asafe.We are "convinced that neither death nor life, heiangels nor
demons, neither the present nor the future amgrpowers, neither height nor depth, nor anytleilsg in
all creation, will be able to separate us from the lok&odthat is in Christ Jesus our Lord" (Romans
8:38-39).

The challenge is to communicate our trust in Godtlier people who know nothing of our faith.
In our fragmented, secularized society it is natugh simply to erech church building, pay a pastor to
conduct weekly worshigervices, and be content that we have evangel@edsays, "Go ye.'Go with
your talents, your life, your particular style gmclaim the GospeCultivate the art o§haring the Good
News of Jesus, using the unigue personality Godjives you.As we work towards this idedhe results
will be REMARKABLE!



NOTES

1. The Rev. Billy Graham, "Unforgettable Uncle CaReader's Digesteptember 1986: 151.
2. Joseph C. AldricH,ife-Style Evangelisn{Portland:Multnomah Press, 1981) 77-78.
3. Aldrich 80.

THE OLIVET DISCOURSE
Paul F. Nolting

(Continued)
II. Immediate Perspective *

* We recognize that there will be differences ofnign in the interpretation of the prophecies in
Jesus’ “Olivet Discourse,” particularly in its débns, as well as with HE GENEA AUTE. However, we
have no hesitation in presenting Pastor Noltingterpretation for our readers’ study. - Editor.

We have observed that “The Olivet Discourse” wasan isolated prophecy concerning Israel
and the Kingdom, but rather the culmination of preqy from Moses till Christ regarding judgment upon
Israel but blessing upon the Kingdom. Those twioppetic themes our Lord laid once again upon the
hearts of His disciples as they were traveling talwalerusalem before Palm Sunday. There was confu-
sion in the minds of the Twelve. “They thought Kiagdom of God would appear immediately.” Their
conception of the Kingdom was nationalistic, retileg the conventional wisdom of the day. It reneain
so (Acts 1:6) until the Holy Spirit enlightened thevith His coming on the day of Pentecost. Without
entering into a discourse on the nature of His Horg, Jesus related “The Parable of the Minas.” A
nobleman left to receive a kingdom. He delivera minas to ten of his servants and instructed tizem
do business with them. “But his citizens hated,ramd sent a delegation after him, saying, ‘We ol
have this man to reign over us.”” When the noblemeturned, he announced judgment upon those
rebellious citizens, “But bring those enemies ohejiwho did not want me to reign over them, ang sla
them before me” (Luke 19:11-27). The prophecyléarcand unmistakable. Judgment would fall upon
the nation of Israel, but the Kingdom would prevalor two of three servants had done business with
their minas and were graciously rewarded.

It had been soon after Peter's great confessiah dhr Lord began to speak plainly of His
forthcoming death and resurrection. He urged Hisiples to take up His cross and follow Him. As
encouragement He spoke of His future coming, “Rer$on of Man will come in the glory of His Father
with His angels, and then He will reward eacboading to his works.” The reference is obviously
our Lord’s second coming. But then Jesus continuédthese words, “Assuredly, | say to you, there
some standing here who shall not taste deatthé&il see the Son of Man coming in His Kingdom” (Matt
16:27-28). Mark records Jesus’ remark as follovkssuredly, | say to you that there are some standi
here who will not taste death till they see thedtiom of God present with power” (Mark 9:1). Luke’s
version is as follows: “But | tell you truly, theege some standing here who shall not taste dilatiety
see the Kingdom of God” (Luke 9:27). In all thremrsions Jesus is clearly promising His disciples t
they will see the Son of Man and His Kingdom cometheir lifetime. Could it not have been this
promise that caused the disciples to muse as thpyoached Jerusalem whether the Kingdom of God
would appear at that time (Luke 19:11)?

The discourse of our Lord on the Mount of Oliveaswoccasioned by His prophecy of the
imminent destruction of Jerusalem and the templéis discourse was concluded with the Lord’s
description of the Final Judgment (Matt. 25:31-4&)p the prophecy covered the entire New Testament



era, from the judgment upon Israel to the finabjment upon the nations. How does the Kingdom fi in
the picture? Jesus had previously assured Hisptescihat they, in their lifetime, would see Hindasis
Kingdom come in power. Just prior to His givingsHliscourse on the Mount of Olives, while yet in
Jerusalem, Jesus announced judgment upon thé®#g! Your house is left to you desolate!” Butukes
didn't stop there. He continued with a note of é&op . .for | say to you, you shall see Me no mtilte
you say, ‘Blessed is He who comes in the name ef ltbrd* (Matt. 23:38-39). How do these
elements-judgment upon Israel, final judgment uploe nations, and the coming of Christ and His
Kingdom-fit together?

The conventional conservative interpretation, @&hegally accepted in the old Synodical
Conference, has been laid out by Joh. Ylvisakdisrwork, The Gospels Referring to Hengstenberg and
other exegetes, Ylvisaker makes the generally @aedepoint that “prophecies are perspective as in a
landscape painting.” Applying this truth to thev@t Discourse, Ylvisaker writes, “. . . it is thisature
which characterizes the prophetic discourse ofslesmcerning Jerusalem and the end of the world.
Jesus speaks of both events; but the destructidaratalem is simply regarded as an important faato
the drama of the world’'s destruction, as a preltméhe last great catastrophe” (602). From this
perspective the judgment upon Israel is a relatimghor event, the greater subject of the propheigng
the final judgment. All references to the Lord@ming and the coming of His Kingdom are interpreted
eschatologically. It is also concluded that ourd_mtertwined His remarks concerning the judgment
upon Israel and the final judgment. So also LendKe interprets the first section, Matt. 24:4-54,
dealing with signs of the end of the world; 15-28 dealing with the destruction of Jerusalem and
introducing the Parousia of our Lord; continuingnfr 29 with the end of all things. In contrast list
perspective, interpreters like Philip Mauro in fiise Seventy Weeks and the Great Tribulatiod J.
Marcellus Kik in hisAn Eschatology of Victoryind that there is a definite division in our L&d
discourse. The division comes at verses 34-35tfidat 24). Up to that point Jesus was discussiag th
imminent destruction of Jerusalem and the Jewiskest Thereafter He took up the matter of His
Parousia.

This writer agrees with the latter interpretatiorhat is not to say that in the first section éhare
not overtones and allusions to the final judgmenhat is in the nature of things, for all judgmeats
precursors of the final judgment, even as Jesus thesjudgment of the flood in this discourse teatibe
elements of the final judgment and as He used ti@hudgments of the flood and upon Sodom and
Gomorrah to the same effect previously (Luke 17B32Z0- This writer also feels that the referencéhis
Kingdom and its coming, as well as the coming afloard, are not justifiably deferred to the Parawisir
second coming of our Lord. We have already notedsignificance of the parable of the fig treetas i
relates to the coming of the Kingdom. The forthoamdiscussions will bring all these matters into
clearer focus.

For discussion purposes it is extremely helpfuidge the entire Olivet discourse before one’s
eyes in parallel columns, since Luke especiallysclight upon the accounts of Matthew and Markis It
here so presented according to the NKJV for thdees convenience.



Matthew 24
1. Then Jesus went out and departed from the
temple, and His disciples came to Him to show
Him the buildings of the temple.
2. And Jesus said to them, "Do you not see all
these things? Assured-ly, | say to you, not one
stone shall be left here upon another, that shall
not be thrown down."
3. Now as He sat on the Mount of Olives, the
disciples came to Him privately, saying, "Tell
us, when will these things be? And what will
be the sign of Your coming and of the end of
the age?"

4. And Jesus answered and said to them: "Take
heed that no one deceives you.

5. "For many will come in My name, saying, 'l
am the Christ,’ and will deceive many.

6. "And you will hear of wars and rumors of
wars. See that you are not troubled; for all
these things must come to pass, but the end is
not yet.

7. "For nation will rise against nation and
kingdom against kingdom. And there will be
famines, pestilences, and earthquakes in various
places.

8. "All these are the beginning of sorrows.

The Double Question: WHEN and WHAT?

Mark 13
1. Then as He went out of the temple, one of
His disciples said to Him, "Teacher, see what
manner of stones and what buildings are here!"
2. And Jesus answered and said to him, "Do
you see these great buildings? Not one stone
shall be left upon another, that shall not be
thrown down."
3. Now as He sat on the Mount of Olives
opposite the temple, Peter, James, John, and
Andrew asked Him privately,
4. "Tell us, when will these things be? And
what will be the sign when all these things will
be fulfilled?"

Don't be Deceived! The End is Not Yet!

5. And Jesus, answering them, began to say:
"Take heed that no one deceives you.

6. "For many will come in My name, saying, 'l
am He," and will deceive many.

7. "And when you hear of wars and rumors of
wars, do not be troubled; for such things must
happen, but the end is not yet.

8. "For nation will rise against nation, and
kingdom against kingdom. And there will be
earthquakes in various places, and there will be
famines and troubles. These are the beginnings
of sorrows.

Luke 21
5. Then, as some spoke of the temple, how it
was adorned with beautiful stones and
donations, He said,
6. "As for these things which you see, the days
will come in which not one stone shall be left
upon another that shall not be thrown down."
7. And they asked Him, saying, "Teacher, but
when will these things be? And what sign will
there be when these things are about to take
place?"

8. And He said: "Take heed that you not be
deceived. For many will come in My name,
saying, 'l am He," and, 'The time has drawn
near." Therefore do not go after them.

9. "But when you hear of wars and commotions,
do not be terrified; for these things must come
to pass first, but the end will not come
immediately.”

10. Then He said to them, "Nation will rise
against nation, and kingdom against kingdom.
11. "And there will be great earthquakes in
various places, and famines and pestilences;
and there will be fearful sights and great signs
from heaven.



Instructions Regarding Coming Persecutions

Matthew 24 Mark 13 Luke 21
9. "Then they will deliver you up to tribulation 9. "But watch out for yourselves, for they will 12. "But before all these things, they will lay ithe
and Kill you, and you will be hated by all nations deliver you up to councils, and you will be beaten hands on you and persecute you, delivering you

for My name's sake. in the synagogues. And you will be brought up to the synagogues and prisons, and you will be

10. "And then many will be offended, will betray before rulers and kings for My sake, for a brought before kings and rulers for My name's

one another, and will hate one another. testimony to them. sake.

11. "Then many false prophets will rise up and 10. "And the gospel must first be preached to all 13. "But it will turn out for you as an occasiorr fo

deceive many. the nations. testimony.

12. "And because lawlessness will abound, thell. "But when they arrest you and deliver you up, 14. "Therefore settle it in your hearts not to

love of many will grow cold. do not worry beforehand, or premeditate what meditate beforehand on what you will answer;

13. "But he who endures to the end shall beyou will speak. But whatever is given you in that 15. "for | will give you a mouth and wisdom

saved. hour, speak that; for it is not you who speak, butwhich all your adversaries will not be able to

14. "And this gospel of the king-dom will be the Holy Spirit. contradict or resist.

preached in all the world as a witness to all the 12. "Now brother will betray brother to death, and 16. "You will be betrayed even by parents and

nations, and then the end will come. a father his child; and children will rise up agsin brothers, relatives and friends; and they will send
parents and cause them to be put to death. some of you to your death.

13. "And you will be hated by all men for My 17. "And you will be hated by all for My name's
name’s sake. But he who endures to the end shalsake.
be saved. 18. “But not a hair of your head shall be lost.

19. “In your patience possess your souls.

The Sign of the Imminent Destruction of Jerusam
15. "Therefore when you see the 'abomination of 14. "But when you see the ‘'abomination of 20. "But when you see Jerusalem surrounded by

desolation,” spoken of by Daniel the prophet, desolation,” spoken of by Daniel the prophet, armies, then know that its desolation is near.
standing in the holy place" (whoever reads, let standing where it ought not" (let the reader 21. "Then let those in Judea flee to the mountains,

him understand), understand), "then let those who are in Judea fledet those who are in the midst of her depart, and
16. "then let those who are in Judea flee to theto the mountains. let not those who are in the country enter her.
mountains. 15. "And let him who is on the housetop not go 22. "For these are the days of vengeance, that all
17. "Let him who is on the house-top not come down into the house, nor enter to take anythingthings which are written may be fulfilled.

down to take anything out of his house. out of his house. 23. "But woe to those who are pregnant and to
18. "And let him who is in the field not go back to 16. "And let him who is in the field not go back to those who are nursing babies in those days! For
get his clothes. get his garment. there will be great distress in the land and wrath
19. "But woe to those who are pregnant and tol17. "But woe to those who are pregnant and toupon this people.

those with nursing babies in those days! those with nursing babies in those days! 24. "And they will fall by the edge of the sword,
20. "And pray that your flight may not be in 18. "And pray that your flight may not be in and be led away captive into all nations. And
winter or on the Sabbath. winter. Jerusalem will be trampled by Gentiles until the

times of the Gentiles are fulfilled.



Matthew 24 Mark 13
21. "For then there will be great tribulation, such 19. "For in those days there will be tribulation,
as has not been since the beginning of the worldsuch as has not been from the beginning of
until this time, no, nor ever shall be. 20. "And unless the Lord had shortened those
22. "And unless those days were shortened, nodays, no flesh would be saved; but for the elect's
flesh would be saved; but for the elect's sakesake, whom He chose, He shortened the days.
those days will be shortened. 21. "Then if anyone says to you, 'Look, here is
23. "Then if anyone says to you, 'Look, here is the Christ!" or, 'Look, He is there!" do not bebev
the Christ!' or There!" do not believe it. it.
24. "For false christs and false prophets willaris 22. "For false christs and false prophets will rise
and show great signs and wonders, so as tand show signs and wonders to deceive, if
deceive, if possible, even the elect. possible, even the elect.
25. "See, | have told you before-hand. 23. "But take heed; see, | have told you all things
26. "Therefore if they say to you, 'Look, He is in beforehand.
the desert!" do not go out; or 'Look, He is in the
inner rooms!" do not believe it.
27. "For as the lightning comes from the east and
flashes to the west, so also will the coming of the
Son of Man be.
28. "For wherever the carcass is, there the eagles
will be gathered together.creation which God

Luke 21

created until this time, nor ever shall be.

29. "Immediately after the tribulation of those
days the sun will be darkened, and the moon
will not give its light; the stars will fall from
heaven, and the powers of the heavens will be
shaken.

30. "Then the sign of the Son of Man will
appear in heaven, and then all the tribes of the
earth will mourn, and they will see the Son of
Man coming on the clouds of heaven with
power and great glory.

31. "And He will send His angels with a great
sound of a trumpet, and they will gather
together His elect from the four winds, from
one end of heaven to the other.

After the Tribulation: What Then?

24. "But in those days, after that tribulation, the
sun will be dark-ened, and the moon will not
give its light;

25. "the stars of heaven will fall, and the powers
in heaven will be shaken.

26. "Then they will see the Son of Man coming
in the clouds with great power and glory.

27. "And then He will send His angels, and
gather together His elect from the four winds,
from the farthest part of earth to the farthest
part of heaven.

25. "And there will be signs in the sun, in the
moon, and in the stars; and on the earth distress
of nations, with perplexity, the sea and the
waves roaring;

26. "men’'s hearts failing them from fear and the
expectation of those things which are coming
on the earth, for the powers of heaven will be
shaken.

27. "Then they will see the Son of Man coming
in a cloud with power and great glory.

28. "Now when these things begin to happen,
look up and lift up your heads, because your
redemption draws near.”



The Lesson of the Fig Tree: The Kingdom is §h!

Matthew 24 Mark 13 Luke 21
32. "Now learn this parable from the fig tree: 28. "Now learn this parable from the fig tree: 29. And He spoke to them a parable: "Look at
When its branch has already become tender andVhen its branch has already become tender, andhe fig tree, and all the trees.
puts forth leaves, you know that summer is near. puts forth leaves, you know that summer is near. 30. "When they are already budding, you see and
33. "So you also, when you see all these things,29. "So you also, when you see these thingsknow for yourselves that summer is now near.

know that it is near, at the very doors. happening, know that it is near, at the very doors. 31. "So you, likewise, when you see these things
happening, know that the kingdom of God is
near.

Time Text: "This Generation!"

34. "Assuredly, | say to you, this generation will 30. "Assuredly, | say to you, this generation will 32. "Assuredly, | say to you, this generation oyl
by no means pass away till all these things areby no means pass away till all these things takeno means pass away till all things are fulfilled.

fulfilled. place. 33. "Heaven and earth will pass away, but My
35. "Heaven and earth will pass away, but My 31. "Heaven and earth will pass away, but My words will by no means pass away.
words will by no means pass away. word will by no means pass away. 34. "But take heed to yourselves, lest your hdaets

32. "Assuredly, | say to you, this generation will 32. "But of that day and hour no one knows, weighed down with carousing, drunkenness, and
by no means pass away till all things are fulfilled neither the angels in heaven, nor the Son, but onlycares of this life, and that Day come on you

33. "Heaven and earth will pass away, but My the Father. unexpectedly.

words will by no means pass away. 33. "Take heed, watch and pray; for you do not 35. "For it will come as a snare on all those who
36. "But of that day and hour no one knows, no, know when the time is. words will by no means dwell on the face of the whole earth.

not even the angels of heaven, but My Fatherpass away. 36. "Watch therefore, and pray always that you may
only. 34. "It is like a man going to a far country, who be counted worthy to escape all these things that
37. "But as the days of Noah were, so also will left his house and gave authority to his servants,will come to pass, and to stand before the Son of
the coming of the Son of Man be. and to each his work, and commanded theMan."

38. "For as in the days before the flood, they weredoorkeeper to watch.

eating and drinking, marrying and giving in 35. "Watch therefore, for you do not know when [Compare Luke 17:20-3

marriage, until the day that Noah entered the ark, the master of the house is coming-in the evening,
39. “and did not know until the flood came and at midnight, at the crowing of the rooster, or in
took them all away, so also will the coming of the the morning-

Son of Man be. 36. "lest, coming suddenly, he find you sleeping.
40. “Then two men will be in the field; on will be 37."And what | say to you, | say to all: Watch!"
taken and the other left.

41. “Two women will be grinding at the mill; one
will be taken and the other left.

42. "Watch therefore, for you do not know what [NOTE: Matthew continues to 25:46]
hour your Lord is coming.




IIl. The Time Text - Division of the Discourse

“The Time Text” is a caption borrowed from Kik. i§hs the verse: “Assuredly, | say to you, this
generation will by no means pass away till all thdsings are fulfilled” (Matt. 24:34, also Mark B8:
and Luke 21:32). A natural understanding of theseevould be that everything Jesus had foretotten
preceding verses would have been fulfilled befdwe ¢contemporaneous generation had passed off the
scene. Ylvisaker, however, interprets most of pheceding eschatologically. If that interpretatisn
correct, a fitting meaning must be found for the&xword GENEA.

At this point the battle of the lexicographersibsgYlvisaker cites “the well-known lexicographer,
Passow,” who lists the following post-Homeric imetations of the word GENEA: (1) race, nation; (2)
generation, as the measure of time; (3) birth, gegy; and (4) birth, as an act or event. Ylvisakiso
notes that the Septuagint renders both the Hebi®® Bnd AM with the Greek GENEA.

Thayer lists the following meanings for GENEA: @ beginning, birth, nativity; (2) passively, that
which has been begotten, men of the same stockndyf (3) the whole multitude of men living at the
same time (Here Thayer notes as examples the planedlel passages that concern us. He also adds,
“Used especially of the Jewish race living at ond the same period,” and cites numerous instamogs f
the Gospels); and (4) an age.

Arndt and Gingrich offer the following: (1) litdhg, those descended from a common ancestor, a
clan; (2) basically, the sum total of those borithat same time, expanded to include all thosediaha
given time-generation, contemporaries (They compm&asus looks upon the whole contemporaneous
generation of Jews as a uniform mass confronting,’Hand cite numerous instances from the Gospels);
(3) age, the time of generation; and (4) familyodgin. The battle of the lexicographers wouldrade
indicate a two-thirds majority for the meaning “eemporaneous generation” for GENEA.

That interpretation, however, does not fit intavigker's understanding of the discourse. He oeglithe
discourse as follows: “I. (vv. 4-14): A warning aust the visionary unrest which anticipates Chsist’
advent. Il. (vv. 15-28): The attitude of the Chuduring the affliction which ushers in the end. (vv.
29-35): How and when the actual end shall come.”ithWthis perspective GENEA cannot mean
“contemporaneous generation.” Ylvisaker writes:

In Matt. 23:34 GENEA can not refer to generatios (ae measure of time). It is the
unbelieving people upon which punishment is promedn . . . Forced constructions are
unnecessary if we accept the word in its literalsse “generation,” here, then, the generation of
the Jews, the Jewish nation. Of this people, Riddé declares justly that it is in its entire
history a miracle like a tree, pulled up by thetr@xposed to the destructive elements in nature,
and still possessing the vital spark . . . Thia ggn of the truth of God’s Word. In many ways
prophecy may be cloudy and obscure before the diftite fulfillment is shed upon it, but Jesus
would seem to indicate in this passage that thes J&vall remain among us, like a living
sermon, until the end of time, to prove that theriiaf the Lord can not be broken. (616-617)

In a footnote Ylvisaker quotes Prof. Caspari tosterl his contention that “GENEA refers frequently t
the quality, in the New Testament always in a sawanse.” We certainly concur in this historical
perspective and role of the Jews in history, bugstjon whether they rest securely on this integiet

of GENEA.

Lenski agrees with Ylvisaker. In Histerpretation of St. Matthew’s Gosgdednski wrote:



The view that GENEA and especially HE GENEA AUTEfers to the contemporary

generation, those living at the time when Jesukesge untenable. A look at the use of DOR in
the Old Testament and at its regular translatiofGBNEA in the LXX reveals that a kind of

men is referred to, the evil kind that reproducesl aucceeds itself in many physical
generations. . . . In the present connection thanimeg of ‘generation’ is plain, for already in v.
14 we were referred to ‘the end,” and in vv. 294B& end itself is described. . . ‘This
generation’ consists of the type of Jews whom Jesudended with during this Tuesday,
21:23-23:39. (952-953)

Lenski seems, however, here to be contradictingt Wweawnrote while interpreting 23:36: “Assuredly, |
say to you, all these things will come upon thigayation.” He wrote, “All these deeds of bloodIwil
descend like an avalanche on ‘this generation’0§92

For those who interpret the first 33 verses ofthat’'s account largely eschatologically, GENEA in
verse 34 becomes an exegetical conundrum. Thptadon is to let a definite tendential exegetical
course determine the selection of meanings pos&ibIBENEA. We appeal to the use of GENEA in the
Gospels. Matthew uses GENEA four times in his g&wgcal account in chapter one, verse 17: “So all
the generations from Abraham to David are fourtgenerations, from David until the captivity in
Babylon are fourteen generations, and from theiwgptin Babylon until the Christ are fourteen
generations.” Obviously GENEA here has the meamhthe father, son, grandson progression in
history, each generation consisting of some foelgry.

When Jesus used GENEA, He frequently restrictedatrd with the demonstrative pronoun “this.”
“But to what shall | liken this generation?” (Maftl:16). Luke has it: “To what then shall | likére
men of this generation?” (Luke 7:31). Jesus theswared His own question by comparing them to
children playing in the marketplace. Jesus wasonisly speaking of His contemporaries. When the
scribes and Pharisees kept on pressing Jesus $agna Jesus called them “An evil and adulterous
generation.” He continued by declaring that b mmen of Nineveh and the queen of the South would
rise up in judgment against “this generation.” udesoncluded with the case of an unclean spirititepa
man but then returning with seven other spiritshaéMvas His point? This: “So shall it also be witis
wicked generation” (Matt. 12:38-45). Again, ourrlowas not speaking of the nation of Israel as a
whole, but of the contemporaneous generation of pdieple. So also: “A wicked and adulterous
generation seeks after a sign” (Matt. 16:4). Iswhpreceding or succeeding generations that asked
Jesus for a sign, but His contemporaries. WheuosJdscussed eschatological matters earlier in His
ministry (Luke 17:20-37), Jesus did not want Hisciiles to become confused and imagine that “His
day” would be coming soon, so He inserted a tinfiereace, “But first He must suffer many things and
be rejected by this generation” (25). He was tegdy His contemporaries. Earlier in His ministry
(Luke 11:37-54) and then again at the conclusionH® ministry Jesus hurled “Woes” upon His
contemporaries, concluding with this prophecy:

Therefore, indeed, | send you prophets, wise medh,saribes: Some of them you will kill and

crucify, and some of them you will scourge in yaynagogues and persecute from city to city,
that on you may come all the righteous blood shethe earth, from the blood of Abel to the

blood of Zechariah, son of Berechiah, whom you rated between the temple and the altar.
Assuredly, | say to you, all these things will coupen this generation. (Matt. 23:34-36)

They did—through the instrumentality of Titus and kegions, AD 70. It would seem that the Apostle
Paul had these words of our Lord in mind when hetevito the Thessalonians concerning his own
countrymen:



... who killed both the Lord Jesus and their gophets, and have persecuted us; and they do
not please God and are contrary to all men, forb@lds to speak to the Gentiles that they may
be saved, so as always to fill up the measureedf §ins; but wrath has come upon them to the
uttermost. (1 Thess. 2:15-16)

The conclusion of this writer is that the plairdamne must say, obvious meaning of GENEA in
these passages is “the contemporaneous generakihcomes to the same conclusion:

Thus the understanding common to all the passagédaithew where the word generation
appears is that of a contemporary race, peoplegiat the same time of Christ, the generation
then living. It is further emphasized by the demmats/e pronoun “this.” It is this generation,
not a generation or generations in the future.r ggport Kik quotes Dr. J. A. Alexander:]
Common to all these cases is the radical idea meoaporaneous existence, which it would be
monstrous to exclude in that before us (Mark 13:88)we must do, if we understand it of the
whole race in its successive generations. (63)

Two themes form the background for “The Olivetdaigrse.” One is judgment upon the nation of
Israel (Matt. 8:12, Luke 13:6-9, Luke 19:41-44, M&t1:43; 22:7, Luke 19:27, Matt. 23:38). Thatntiee
was forced into the consciousness of the disciplesn, after their enthusiastic tour-guiding of tteed
through the temple, Jesus announced the destruaftitre temple (Matt. 24:2). The second theme was
that of the coming of the Kingdom and of the Lord&ning. The coming of the Lord for final judgment
was introduced already in the parables (Matt. 1:33,149-50) “the end of the age.” The Lord haaals
spoken of both His final coming in glory and of Hisming during the lifetime of His disciples (Matt.
16:27-28). He had spoken of the coming of His iimgy despite judgment upon His own people (Matt.
8:10-12; 22:1-10). These two themes, of judgmeminuthe nation and of a twofold coming, came into
focus when the Lord spoke of the desolation of hoouse” and the blessedness of anyone cominggin th
name of the Lord (Matt. 23:38-39).

That the themes of judgment and His coming, botmédiate and remote, were confused in the
minds of the disciples is obvious from their quassi as to when these things would happen and what
would be the sign of the Lord’s coming and the ehthe age (Matt. 24:3). Jesus sought to unrdnese
things by speaking first, but not exclusively, bétimminent judgment upon the nation of Israel Mat
24:1-35), which would pave the way for His comingdathe coming of His Kingdom during their
life-span. Thereafter, He spoke of His coming #mel coming of His Kingdom at the end of the eon
(Matt. 24:36-25:46).

(To be continued)

PAIDEIA

From a Pastor's and Professor's Notebook

Roland A. Gurgel

Prophecy number 2: Numbers 23:11-24



The world does not give up in its attempt to thwhd plans of God and to gain its own ends.
They have learned from their father, the Devilpasist in their opposition. Satan has been busy at
from the day of his fall, and he does not like ¢ionét defeat. The examples are too numerous evkst to

Balak was not willing to take the instruction fro@od so clearly given through the lips of
Balaam—not willing to see God's people growing imibver rather than being destroyed—not willing to
recognize them as a nation set apart, a chosemnratiot willing to join their ranks that "he mighted
the death of the righteous."

Is there a way around the blessing of God for Hispbe? Balak thought so: get away from the
influence of God—find a place from which to viewdsl—a place where the entire nation could be seen
(v. 23). Could it be that God's power to bless pratect is limited by place or time? Balak's thoisgh
reflect the thinking of his day. Heaven, like eaiith divided into spheres of influence. Here ond go
controls; there another; beyond that still anotfi@ink of 1 Kings 20:23ff.

One might find the same thought spooking abouthureh bodies of our own day. The idea that
if a majority opposes a teaching, even if it isrfdun Scripture, that teaching must be put asiian(s
thoughts are higher than God's thoughts!) The tdaaGod's teachings can be overruled by majodtg v
is quite common. We have had plenty of examplesush thinking in our circles these past decades.
Perhaps the idea that place or time can limit thhegp of God comes far closer to home than we would
like to admit. Turn off the lights, and under thever of darkness God becomes distant. Get outeof th
house, get away from God's duly constituted eadhthorities—then God's power wanes. We hear such
thoughts being expressed and perhaps find thetimdliabout in our own imaginations. Sinful man does
not change whether he be a Balak, a Balaam, dnraDoe.

So Balak and Balaam go to the top of Pisgah frorangk they could view the entire people, not
just a part of it. Once again the Lord puts wordstlee lips of Balaam—words to which Balak should
give close attention: "Up, Balak, and hear! Hearke@mme, son of Zippor." The Lord pleads with His
enemy to give pause and listen. Opportunities givepportunities spurned—opportunities given again.
Think of Pharaoh and the ten plagues. God speakketheathen in various ways in attempts to get the
attention. Here He speaks to Balak with His wordgtee lips of Balaam—one unbeliever to another—
and neither listens with the heart. The almightyl@des out, "Don't pursue the course you haveainos
It is hopeless and disastrous.” The Lord explaihg.w

God's blessing stands for Israel, (1) since Hespagen a word of blessing and He remains true
to His Word; (2) He has spoken His word of blessimge there was no reason to curse. "He beholds no
wickedness in Jacob, and sees not suffering irellsr&He beholds not wickedness in Jacob . . .tein
Jehovah, his God, is with him, and the shout oing kn the midst of him; (3) since Jehovah, his God
Who has the strength like that of a buffalo (wilkd) és with him, Israel has strength (like a liondan
lioness) to defeat his foes.

A closer look at this reply of God to Balak in l@tempt to destroy Israel, God's people, is in
place. First, there is the assurance that Godmipes and declarations stand certain. In our dgslvith
men, we soon learn that words and promises aréveeland quite uncertain—at times be cause man
cannot keep his promises, at other times be caasdobs not choose to keep them. How quickly
yesterday's assurances and promises can be forgottejected. With the Lord it is quite differeag He
himself declares in verse 19. Heaven and earthpaidls away, but God's Word never. For Israel that
meant they would enter the promised land; therdvtbgsiah would be born and carry out His redemptive
work; no one and no nation—be it Moab, Assyria skerMacedonia, or Rome—could stop it. He, God,
had promised that and Balaam and Balak cannot ehiang

NOTE : Consider the implications of God's being truiélts Word and promises.
There is not a moment in life, death and etermaty Uncertain for those under God's gracious
promises in Christ Jesus. No wonder God could puhe pen of Isaiah the words, "Thou wilt
keep him in perfect peace whose mind is stayedhme T

But why this certain, unchangeable word of blesziRgpm the lips of Balaam comes the answer,



an answer which at first hearing (or reading) seutadally out of place and almost completely false.
There is no reason to curse, for "He beholds nokedness in Jacob . . ."

No wickedness in Jacob? How often during the pres/i#0 years had not the Lord rebuked Israel
because of wickedness? In fact, God had spokethe$é ten times" regarding their transgressionsn"T
times" may well be a number of completeness—thelyliraught their iniquity to full measure. Compare
Amos' oft repeated phrase for three transgressiadsfor four—one step beyond full measure. Moses'
account in Exodus and Numbers reveals a multitdideasons to curse, at least from a human point of
view. But! The Lord explains what seems to be agax. On the lips of Balaam God puts the words,
"since" Jehovah, his God, is with him, and the sludwa king is in the midst of him, therefore Gazbs
no wickedness in Jacob. Jehovah, the King, the @d&ttomise, the King of Righteousness, Jesus—is in
their midst. His righteousness covers them; gulrémoved—"blameless, without spot or any such
thing." What a demonstration of justification byage! Here God's view of His people is set forthaby
reluctant "priest” into the ears of a hate-filldddgand recorded for our benefit. Plow through $bedid
history of the wandering Israelites and then standPisgah and see them covered by the blood and
righteousness "of the King in their midst." Isasalvords come to mind: "though your sins be as statl
as crimson—white as snow—as wool." "Who shall laything to the charge of God's elect?" There is no
reason to curse. The curse has been born by andtherKing of Righteousness—the Seed of
Abraham—the woman's Seed.

The God of grace, Jehovah, their King, who sees thg "without spot,” has the power to keep
His promises. He has the strength of a buffalodwit). Neither Balak, Balaam, or any other powarldo
destroy God's people and His plans for and thrahgm. With the almighty God in their midst, they
became like the lion and the lioness—victoriousrdkieir foes.

These promises are not built on vain imaginatiarigmsical dreams, the words of soothsayers or
augurers (think of the heathen in their vain attesntp understand the present and foresee the fubure
with God's people the promises find certainty bsecti and clear words of God (v. 23). Israel, God's
people of all times, enjoy a relationship with Gbdt is unique in all its aspects. We need no argur
soothsayers, etc. The Word of our God is in oudsan Holy Scripture.

What an opportunity this second prophecy provigesfsermon on justification by grace through
faith in Christ Jesus, revealed in God's certaoh@ear Word! (Is there a sermon for Reformatioty ba
these verses?) Theme: He Beholds Not Wickednekxcmb. Supporting parts:

1. Can He be seeing the same Israel—Jacob—peomeate

2. Indeed He does, but beholding the King in thadst.

3. This is no idle dream, but a certain revelation.

NOTE: The reference to "the King in their midat# would like to pick up again at the
conclusion of the study of these prophecies. ThegKs referred to in the second, third, and
fourth prophecies directly. There is opportunityehéor an excellent Advent series. More of
that later.

In addition to things already mentioned, what opymuties are provided for Bible class
considerations of God's faithfulness, God's grasriess, God's power, God's way of revealing Himself.
Here in the hills of Moab, with His people unawafewhat was transpiring, as is so often the case,
behold Him in action for His people!

(To be continued)

PANORAMA

A STUDY OF THE DOCTRINAL PLATFORM OF THE ELCA*

Arthur E. Schulz



* Presented to the Wisconsin-Michigan Pastoral €anfce, Addison, IL, February 10-11, 1987.
- Editor.

On January 1, 1988, a new Lutheran church bodyasithe into being. It will be known as the
Evangelical_Lutheran_Church_in_Americ@he three presently existing bodies known as Atmerican
Lutheran Church, The Association of EvangelicalHauan Churches, and the Lutheran Church in
America, have all agreed to become a part of teemerger. The Constitution and Bylaws of the ELCA
have already been approved by the merging bodiegaicular interest to us is the section dealiith
the doctrinal plat form of the new body, which ssfallows:

CONFESSION OF FAITH

2.01. This church confesses the Triune God, Fa8wr,and Holy Spirit.
2.02. This church confesses Jesus Christ as Latéawior and the Gospel as the power of God for the
salvation of all who believe.

a. Jesus Christ is the Word of God incarnate, giinowhom everything was made and
through whose life, death, and resurrection Gobifers a new creation.
b. The proclamation of God's message to us as ltashand Gospel is the Word of God,

revealing judgment and mercy through word and deeginning with the Word in creation, continuing in
the history of Israel, and centering in all itdrfiglss in the person and work of Jesus Christ.

c. The canonical Scriptures of the Old and Newdrasnts are the written Word of God. Inspired
by God's Spirit speaking through their authorsytrexord and announce God's revelation centering in
Jesus Christ. Through them God's Spirit speaks tiw ereate and sustain Christian faith and fekbvp
for service in the world.

2.03. This church accepts the canonical Scriptofethe Old and New Testaments as the inspired
Word of God and the authoritative source and ndriteg@roclamation, faith, and life.

2.04. This church accepts the Apostles’, Nicene,Aghanasian Creeds as true declarations of thte fai
of this church.

2.05. This church accepts the Unaltered Augsburgfé€ssion as a true witness to the Gospel,
acknowledging as one with it in faith and doctralechurches that likewise accept the teachingthef
Unaltered Augsburg Confession.

2.06. This church accepts the other confessionéihgs in the Book of Concord, namely, the Apology
of the Augsburg Confession, the Smalcald Articles #he Treatise, the Small Catechism, the Large
Catechism, and the Formula of Concord, as furthéd vnterpretations of the faith of the church.

2.07. This church confesses the Gospel, recordethénHoly Scriptures and confessed in the
ecumenical creeds and Lutheran confessional wsitiag the power of God to create and sustain the
Church for God's mission in the world.

The ELCA will be sub-divided into 65 geographicdibcated synods, with a bishop at the head
of each synod. The just-quoted Confession of Raithbecome a part of the Constitution also of each
individual synod, with only the word "synod" takitige place of "church."

Moreover, a Model Constitution is being recommenfteduse by all the congregations of the
church body. This very same Confession of Faitheisg recommended once again, only with the word
“congregation” being used in place of the word fchu

Since this Confession of Faith is, therefore, bgienned for use at all levels in the ELCA
(national, synodical, and congregational), it iglent that it has been composed with great cardtaatdt
comes highly recommended. It behooves us, thereforecrutinize it carefully, which is the purpasie
this paper.

The first thing that strikes us is its brevity . tNbat there is anything wrong in itself with being
brief. Personally, 1 am all in favor of brevity! Waan't help but think of another doctrinal statetnen
known as A BRIEF Statement of the Doctrinal Positiaf the Missouri Synod , to which we also
subscribe. This Brief Statement is some 22 pageg Io its pamphlet form. The original committee



which drew it up obviously felt that there are sothings which must be said and that brevity is not
necessarily a virtue when things are left unsaigtiwvehould be said.

Another thing that strikes us is the lack of anytations or references to Scripture. How much
more appropriate a Confession of Faith would liewibuld say to one and all: "Thus saith the Lord!"

In order to facilitate the comments which we mayédion this Confession of Faith , let us simply
follow the paragraph numbers used in the docunigtcomments are in no way intended to include
everything that could be said. You are inviteddd gour own observations.

2.01. Here is a simple confession of faith in Tmeine God. While we are happy to have this
Trinitarian confession, nevertheless, from pasee®pce we have misgivings about what the postion
the ELCA will be towards those who do not conféss Triune God. The Brief Statement says: "We hold
that all teachers and communions that deny theridecbf the Holy Trinity are outside the pale oéth
Christian Church. . . . Hence we warn against Wiaitéssm, which in our country has to a great extent
impenetrated the sects and is being spread partiguhrough the influence of the lodges." Inasmash
lodge membership will be widespread among the mesrdoad clergy of the new ELCA, we are confident
that this is a reason why they have not gone imoendetail on this matter, not wishing to offendgh
who deny the Trinity.

2.02.  The introductory words of Section 2 say mmtwith which we would disagree. Again,
what is not said stands out. We miss the cleasentence of the Brief Statement , that "Scriptaeehes
that God has already declared the whole world todteeous in Christ. . . . He justifies , thatascounts
as righteous, all those who believe in Christ, thabelieve, accept, and rely on, the fact thatGhbrist's
sake their sins are forgiven." The brief wordsha €Confession of Faith could easily leave one imagi
that to "believe" is something which we ourselvesotve to do ("decision for Christ") rather thainige
entirely the work of the Holy Spirit within us.

2.02a. Here would be an appropriate place to exdiath in the Virgin Birth of Christ.—The
brief reference to God fashioning "a new creatimight well leave people wondering just what is mean

2.02b. This paragraph contains brief referenceifterdnt subjects: Law and Gospel, judgment
and mercy revealed, creation, etc. Much more cand, should, have been said. E.g., the reference to
creation leaves one in doubt whether the Biblicabant of creation in six days, as recorded in Gisnk
and 2, is upheld.

2.02c. Here is their treatment concerning Holy @are. The familiar terminology which we
have used to made clear the verbal inspiratiorhefBible is not here used. One senses that woeds ar
used which are acceptable to people holding differviews. Here we need to keep in mind the
background of this subject, involving the inerraméythe Scriptures. It was within the old lowa Sgino
now a part of the ALC, where a dispute arose os. thr. M. Reu, a leading theologian of the lowa
Synod, came to regard the verbal inspiration aed-amcy of the Bible as an open question, not itambr
enough to refuse church fellowship. When the meirgé©26 of the Ohio, lowa, and Buffalo Synods was
planned, the lowa Synod insisted that the inerraridhe Bible be restricted to matters of Christiaith
and life, leaving open the question of its inersafme "minor matters." It was an issue whether the
absolute inerrancy of the Bible was a Scripturetiitoe or a theological deduction. The very firdicle
of the Brief Statement took this up, and in thriee paragraphs deals with the issues that hadricialy
been involved. The "weasel words" that are usatlismnew Confession of Faith are entirely inadeguat
in the light of history. Anyone can read his owaws into the words that are used.

2.03. Another statement on the Scriptures. "lesfjiris used, but not "verbally inspired."
Scripture is referred to as "the authoritative seuand norm of its proclamation, faith, and lifagain,
we miss any statement that the Bible contains nar&ior contradictions. The Brief Statement sayd th
"The Holy Scriptures are the sole source from whatthdoctrines proclaimed in the Christian Church
must be taken and therefore, too, the sole ruleramch by which all teachers and doctrines must be
examined and judged.”

2.04. The three universal Creeds are accept&duasdeclarations of the faith of this church."
Since the Creeds set forth in detail the doctringa® Trinity, we are again left to wonder (as un2€1)
what the relationship will be between this churdayand those who do not accept the Trinity (such a



lodges, etc.). Are the Creeds to be regarded aseipressions of what the Bible teaches?

2.05. The Unaltered Augsburg Confession is acdefse a true witness to the Gospel." We
much prefer the wording of the Brief Statementat thihe doctrinal decisions of the symbols are ingd
upon the conscience not because our Church has thade nor because they are the out come of
doctrinal controversies, but only because theytleedoctrinal decisions of Holy Scripture itseN\e
also miss a statement such as this one in the BtaEment : "Those desiring to be admitted int® th
public ministry of the Lutheran Church pledge thelwss to teach according to the symbols not 'ifaso
as,' but 'because,' the symbols agree with Sceiptile who is unable to accept as Scriptural théritec
set forth in the Lutheran symbols and their regectf the corresponding errors must not be admitttd
the ministry of the Lutheran Church." 4 7 - 7 4 farthe last words of this section, we would gatheit t
the ELCA would acknowledge us in the CLICK as beéiage with it in faith and doctrine," since we too
accept the Unaltered Augsburg Confession. Obvigwslynething is lacking! This seems to come out in
the next section.

2.06. Here the remaining confessional writingshaf Book of Concord are referred to. These
are placed into a different category. These writitigat are additional to the Augsburg Confessi@n ar
accepted as "further valid interpretations of taghfof the Church." Are we to think of the Smatida
Large Catechisms, the Apology (Defense) of the Augg Confession, the Smalcald Articles (written by
Luther), and the Formula of Concord, as being myehedlid interpretations” of the church's faith?€rh
Brief Statement says: "All doctrines of the symbate based on clear statements of Scripture.” The
expression "valid interpretations” leaves the deiale open for someone to accept other writingsefisgo
equally valid.

2.07. This section is a very inadequate confessfdaith concerning the Gospel. Nothing is
delineated concerning the Means of Grace. Presymidid is to be gleaned from the Augsburg
Confession accepted earlier. Much more needs saideconcerning the Gospel than merely this, that i
"the power of God to create and sustain the Chfocisod's mission in the world." Our mission in the
world is to proclaim the Gospel and to adminisker $acraments. Again we turn to the beautiful @osit
of the Brief Statement : "The churches at home lshoever forget that there is no other way of winni
souls for the Church and keeping them with it than faithful and diligent use of the divinely ordad
means of grace. Whatever activities do not eithezcty apply the Word of God or subserve such
application we condemn as 'new methods," unchurabtyities, which do not build, but harm, the
Church."

Let us now follow the order of tHrief Statemenas we compare its contents with those of the
new Confession of Faith :

Of the Holy ScripturesBrief Statement3 paragraphs; fine statement. ELCA Confessioro To
short; inadequate.

Of God.Br. St: Trinity clearly set forth, with rejections. ELCAadequate; nothing rejected.

Of CreationBr. St: Fine confession. ELCA: Nothing.

Of Man and SinBr. St: Fine paragraph on God's image, man's fall, Et€A: Nothing.

Of RedemptionBr. St: Virgin Birth, Mediator, etc., well treated. ELC/&ew words leave much
to be desired.

Of Faith in ChristBr. St: People are to believe in reconciliation, faghdefined, and the Gospel
is explained very beautifully. ELCA: Entirely inaglgate presentation.

Of ConversionBr. St: Seven paragraphs cover all controversies of #s @n how man comes
to faith in the Gospel. ELCA: This doctrine is igad.

Of Justification.Br. St: Beautiful summary, with rejections. ELCA: The ngo"justification”
doesn't appear, nor is the doctrine set forth.

Of Good WorksBr. St: Fine definition, application, and rejections.@A: Nothing is said.

Of the Means of Grac®&r. St: How the Gospel works beautifully presented. EL Gt spoken
of.

Of the ChurchBr. St: Church beautifully defined; speaks clearly oru@h Fellowship. Clearly



settles past controversies. ELCA: Past controveligieored. Subject is touched on later in Chaptef 3
the Constitution on: The Nature of the Church.

Of the Public Ministry.Br. St: Fine Scriptural presentation. ELCA: Spoken detaunder
Chapter 10 of Constitution.

Of Church and Stat®&r. St: Fine presentation. ELCA: Nothing.

Of the Election of GraceBr. St: In view of past controversies this doctrine isgented in six
lengthy paragraphs. ELCA: Nothing.

Of SundayBr. St: Settled controversy with ALC as to whether tieiebration of 1 day out of 7
is a divine institution. Fine summary of Lutherassjpion is set forth. ELCA: Nothing.

Of the Millennium.Br. St: Clear statement rejecting ALC position that ikian open question to
be tolerated, not a Scripture doctrine. ELCA: Scbignored.

Of the AntichristBr. St: Points to the Pope as the Antichrist. ELCA: Sabjgnored.

Of Open QuestiondBr. St: Clearly states true Lutheran position on whaansl is not to be
considered an open question. ELCA: Nothing.

Of the Symbols of the Lutheran Church. Br. St.:eFgtatement. ELCA: Very inadequate and
unsatisfactory statements.

When we compare this Confession of Faith of the BE&@A with the Brief Statement and with
our own Statement of Faith and Purpose , we cathdekful to God for His good ness and grace in
bringing us where we are in the Church of the LxgtheConfession. May God ever keep us in His truth!




