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THE PROPER SEPARATION OF LAW ANO GOSPEL IN ITS SIG

NIFICANCE FOR PURE VOCTRJNE ANV CHRISTIAN LIFE*

What has been said in the foregoing, in abstractor
about the difference in the nature, purpose, and effect
of Law and Gospel, respectively, is now also to be ap
plied in a proper and practical way to all preaching,
pastoral, and official work toward the unconverted and
converted, non-Christians and Christians, hardened and
penitent. And it can all be summarized in two points:
Law and Gospel are never to be separated from each other,
and they are never to be mingled.

Law and Gospel dare never be torn from each other
in our preaching. Neither of the two, standing alone as
an independent thing, can fulfill God's purpose adequate
ly with respect to conversion and sanctification. Al
though the Law is a part of God's Word, and also the Gos
pel is a part of the same, yet neither by itself and
without the other is the Word, as little as half a man
is a man. The Word of God essentially consists of Law
and Gospel, and only when the two stand together in their
God-given union do they constitute the Word of God. No
single part of the Word alone, as essential as it may be,
but the total Word, is the saving Word. The Law by it
self can only kill, and the Gospel, taken alone without
the preceding Law, is and remains an offense unto the
Jews and a stumbling-block unto the Greeks, although in
itself it is the power of God unto salvation. God has
for that reason revealed both doctrines as necessary for
the salvation of sinners. He has placed both of them to
gether so that jointly each may fulfill its appointed
function for the pardoning, conversion, and sanctifica-

* Note: This presentation comprises the third part
of an article by Prof. Aug. Pieper that was originally
published in the October, 1910, issue of the Theologische
Quartalschriftr with the title, "Die rechte Scheidvmg von
Gesetz und Evangelium in ihrer Bedeutung fuer reine Lehre
und christliches Leben." The translation is by Waldemar
Schuetze.



tion of the lost, not indeed as twin sisters, of like na
ture and equal worthiness, but rather as maid and woman,
servant and mistress, as such who in their work insepar
ably belong together and never, never walk their separ
ate ways as they go about fulfilling their calling.

It must never be forgotten that as different as Law
and Gospel are with respect to their specific nature, of
fice, and effects, both are aimed toward the common pur
pose of saving and sanctifying the sinner, and indeed in
this way, that each renders its specific purpose toward
this end. From the very outset they are placed ̂  rela
tion to each other, are adapted to each other and corre
spondingly adjusted, like hook and eye, bullet and trig
ger, male and female. They are correlates. As man can
not beget without a woman, or the woman without a man,
so the Law without the Gospel, and the Gospel without
the Law, cannot spiritually engender unto eternal life,
cannot regenerate. As the creation of man would have
served no reasonable purpose, without regard for the wo
man, and vice versa^ so, with respect to conversion and
salvation of the sinner, the revelation of the Law with
its commands, prohibitions, curses, threats, and terrors,
would be senseless, were it not for the Gospel which de
livers the sinner out of the arms of the Law, comforts
and heals him for the purpose of saving him. Also the
revelation of the Gospel would be senseless without the
Law as its counterpart, if the Law would not, so to speak,
as a taskmaster drive the sinner toward Christ. The Gos

pel alone in the world, without the Law preceding it, can
only increase fleshly security and impenitence, evoke ri
dicule and scorn in the hearts of sinners who have exper
ienced no terror and are living in comfortable security.
No, Law and Gospel are effective for conversion, sancti-
fication, and salvation only when they stand in relation
to each other and are combined with each other. The Law

would not have been revealed if the Gospel had not been
there, and the Gospel would not have been revealed if the
Law had not been there. They are inseparable correlates.
Whoever separates them and treats them as independent
quantities annuls their purpose, destroys their saving
effect. They must always be preached together.

Law and Gospel must go together, first of all, where



it concerns the unconverted, the heathen, worldlings, ap
ostates, Pharisees, slaves of sin, the wise, worldy-mind-
ed, scomers and scoffers, murmurers and disputers with
God, in every instance where a conversion is involved.
True, the Law by itself achieves the knowledge of sin
and contrition, but unless the Gospel is added, it is no
more than contritio passiva^ driving man into despair
and perdition, worldly sorrow, which unmistakably works
death. Only when the Gospel is added, evoking hope and
faith in grace, will the sinner be converted and only
then will godly sorrow be engendered, "a repentance to
salvation not to be repented of," (II Cor. 7:10). Noth
ing could be worse than going to the heathen or to the
marketplace of a godless metropolis, and for half a year,
or only four weeks, or for the length of one single ser
mon, preaching only the flaming, condemning Law and for
the first maintaining absolute, complete silence regard
ing the Gospel, with the thought, perhaps, of first of
all effectively terrifying the impenitent and taking heed
not to weaken the thrust of the Law by a premature addi
tion of the Gospel. That would be horrible preaching and
an atrocious venture. This is not God's will. This
would only cause bitterness, blasphemy, and despair. We
do not know how fast or how slowly the Law achieves its
terrifying, killing effects, and we dare not become guil
ty of destroying souls in complete despair and hardening
by withholding the Gospel. The Gospel dare not be with
held one hour from one who has been terrified by the Law.
Satan in the meantime could murder his soul. We have no

right to permit one captured by the Law to lie one minute
longer than necessary in the agony and danger of despair
and hardening. He needs divine comfort immediately. He
must at once learn to know the way of escape out of fear
and danger. It is a wrong, thoroughly unevangelical,
and completely legalistic (and, in addition, pharisaical)
thought that terror over sin must first have become real
ly deep and thorough and reached a certain stage, before
the hope of grace through the Gospel dare be awakened.
This is found nowhere in Scripture. This is adding to
God's Word, botching up God's work with man's work, and
seeking to improve upon God's conversion method. God has
nowhere said how deep the terror over the Law must be in
order to make conversion through the Gospel thorough and
genuine. When, where, and how deep He shoots His darts



into the heart of the one or the other is His business
and belongs to His majesty. Whoever dabbles in His work
sets himself on His throne and corrupts His work. And
even where only a tiny terror of His wrath exists, God
can through the Gospel effect a proper, genuine, true
saving faith. The result is not our affair at all. Whe
ther it concerns Law or Gospel, we cannot by our own exer
tion add the least bit to the killing of the former nor
to the quickening of the latter. It is not our assign
ment to accomplish, but to preach; and we are to take
heed that we do it aright: Law and Gospel together, com
bined with each other, each always and immediately set in
relation to each other — selfevidently in keeping with
God's direction.

It would be just as wrong if a pastor were to ap
proach one who has fallen into gross sin or unbelief, an
impenitent, hardened person, exclusively with the rigor
and sharpness of the Law until one would judge that he
has been crushed. He would have to wait a long time. For
the Law does not produce true crushing in the sense of
genuine repentance. The repentance of a Peter is produc
ed only by the look of the Lord, reproof and gracious
pardon, earnestness and love, Law and Gospel combined
with each other. Indeed, the Law by itself works terror,
but at the same time also rebellion, embitterment, hard
ening, not a spark of a blessed repentance like Peter's.
The prophets of the Old Covenant, also John the Baptist,
the Lord Himself, and the apostles of the New Covenant
without exception reprove sin, the unbelief of the peo
ple and the rulers of the people, as apostasy from the
Lord Who revealed Himself unto Israel as the God of grace,
abundantly showering them with grace and keeping faith
fulness. Always, always, the preaching of the Law is
set in relation to the Gospel. Their sermon of repent
ance is reproving and inviting at the same time, combin
ing Law and Gospel. "Return, thou backsliding Israel,
saith the Lord; and I will not cause mine anger to fall
upon you; for I am merciful, saith the Lord, and I will
not keep mine anger forever. Only acknowledge thine in
iquity, that thou hast transgressed against the Lord thy
God, and hast scattered thy ways ..." (Jeremiah 3:12-13).
Repent, for the kingdom of heaven is at hand," is the

form of the New Testament. It must never be forgotten



that the Gospel only then works repentance when preached
in relation to the Law.

Brotherly admonition according to Matthew 18 is nei
ther admonition nor brotherly if it operates exclusively
with the Law; if it only condemns sin, but does not in
vite a return and does not attract with God's grace. One
must not regard Nathan's preaching of repentance direct
ed to David as pure preaching of the Law (II Sam. 12).
Before proclaiming the Lord's sword he holds before Dav
id all the special grace with which God had favored him,
which naturally included God's general grace and sonship.
At the very outset he sets the fearful punishment in re
lation to the Gospel, and thereby brings the king to con
fess; "I have sinned against the Lord."

Even the banning of a sinner is not an independent
operation of the Law. The bondwoman does not put the im
penitent out of the Church until the saving function
which the royal mistress has carried out has proved to
be fruitless and she has delivered the scorner of the
Gospel over for disposition of the case. But even then
it is not an unconditional delivering over, but a deliv
ering into a state of imprisonment, "as long as he does
not repent," with the hope for a return, "for the de
struction of the flesh, that the spirit may be saved in
the day of the Lord Jesus," (l Cor. 5:5). Here the Law
in this dismissal once more points to the Gospel and
proves itself also here as a taskmaster unto Christ. Thus
the final removal of the Old Testament covenant people,
the Babylonian exile, was a repudiation in hope, aiming
toward repentance and return, and a returning to the land
of promise, into the gracious arms of the ancient God.
The Old Testament Scripture in the final chapter of the
last prophet has the ring of a fearful threat, but at
the same time points to God's grace through the promise
of the Sun of Righteousness and the turning of the
children to their fathers.

As the Law must never be preached apart from its re
lation to the Gospel, so also the Gospel must not be
preached except in relation to the Law. The Gospel nev
er stands alone as an independent entity by itself, apart
from the preaching of the Law. The Gospel essentially



is preaching suited to the Law that precedes it. Every
concept and point relating to the Gospel presupposes the
Law and Law preaching, the demands and threats of the
Law, the transgression and condemnation of the Law. Thus
mercy, grace, Christ's incarnation, obedience, suffering,
death, vicarious atonement — in short, everything about
Christ and about the Gospel, taken as a whole and in all
its parts, presupposes the concepts and things resulting
from the Law, such as sin, guilt, and damnation. They
presuppose also that these are factual and real, and as
such fearfully affect man. The Gospel begins where the
Law has fulfilled its work. It takes man out of the arms
of the Law and cannot take hold of him in any other way.
The Gospel can only approach a person who has been bound
by the Law and locked up under it. Only to such a per
son does its authority and power relate. It has abso
lutely nothing to do with the righteous outside the Law.
In the case of such it falls to the ground and becomes
an absurdity. The Gospel essentially is a correlate of
the Law. Apart from the Law there is no Gospel.

Now someone could draw Antinomian ideas out of this
essential relation of the Gospel to the Law; could regard
the special preaching of the Law as superfluous; and
could imagine that "reproving of sin, repentance and sor
row is to be taught, not from the Law, but from the Gos
pel," (Triglotta, FC, p. 957.15). But our confession in
a detailed exposition justifiably rejects this thought.
For although it is true that the Gospel confirms the
preaching of the Law, and that there can be no more fear
ful showing and preaching of the wrath of God over sin
than the suffering and death of Christ, His Son, never
theless all this, on the one hand, as long as it pro
claims the wrath of God and terrifies man, is not Gospel
and Christ's own preaching, but it is Moses and the Law
upon the impenitent. On the other hand, the Gospel and
Christ have not been instituted and given to terrify, nor
to damn, but to comfort and raise up the fearful and ti
mid (ibid. Luther, 5 after Trinity). Even as ordination
may confirm the call of a pastor but cannot replace it,
even so the Gospel confirms the Law but cannot replace
it and crowd it out. The showing and preaching of the
wrath of God over sin from the suffering and death of
Christ may deepen and ennoble the knowledge of sin gain-



ed from the Law in the case of the penitent, but it can
not bring forth in the impenitent the knowledge of sin
achieved by the Law and the necessary desperate terror.

We therefore must not think that we can convert the
heathen, the ungodly world, renegades, and backsliders
in the congregation solely through the preaching of the
Gospel. The command of Christ, "Preach the Gospel to
every creature," is spoken a poizioTB psTtG and does not
exclude the Law but includes it. Also the fact that na
tural man, also the heathen, still has the Law in his
conscience and therefore also possesses a certain know
ledge of sin does not render the special preaching of the
Law superfluous. Because natural man's knowledge of sin
is so limited and his understanding so perverted, there
fore pride of wisdom, self-righteousness, love of the
world, lust and sin have captured his heart to such an
extent that, without the special proclamation of God's
wrath, he lives on in carnal security, lulling himself
to sleep with a thousand false hopes and scorning the
Gospel as foolishness. No, the world does not even want
to know its wretchedness from the Law as it is specially
revealed and preached to it. The apostates of Israel
have a face harder than stone and do not want to be con
verted. God smites them, but they do not feel it; He
has troubled them, but they have refused to be correct
ed, (Jeremiah 5:3). The more they are stricken, the more
they revolt, (Isaiah 1:5). How can the heathen without
the special preaching of the Law be brought to that des
peration which drives them into the pleading arms of
the Gospel, inasmuch as they are people who themselves
not only do what they know from the knowledge of God's
righteousness to be worthy of death, but also have pleas
ure in those who do it, (Romans 1:32)?

God certainly would not have specially revealed the
Law if He would not have wanted it to be specially pro
claimed. He would then not have given the Law with so
many signs of His earnestness and wrath over sinners and
attached so many fearful threats and curses. And ' .er
He had so specially revealed it. He caused it to be spec
ially preached again and again by His prophets. "Cry
aloud, spare not, lift up thy voice like a trumpet, and
show my people their transgression and the house of Ja-



cob their sins," (Isaiah 58:1). John the Baptist must
go before the Lord as a special preacher of the Law and
prepare His way. Thd Lord Himself not only interprets
the Law but pronounces woe upon woe on the hardened Pha
risees and the cities which rejected His Gospel. Yes,
the evangelical promise, "He that believeth and is bap
tized shall be saved," has another side (Law), "He that
believeth not shall be damned." And the commission of
Christ to His apostles to preach the Gospel to the world
is comprehended by Peter in this twofold declaration,
"And he commanded us to preach unto the people and to
testify that it is he which is ordained of God to be the
Judge of the quick and the dead," — that is Law — and the
other is the Gospel: "To him give all the prophets wit
ness that through his name whosoever believeth in him
shall receive remission of sins."

We therefore find that there is no prophet or apos
tle who maintained silence regarding the Law and exclus
ively preached the Gospel. In Peter's first sermons in
Jerusalem, which were typical examples for later times,
as we note from the first chapters of Acts, the sharp
preaching of the Law was inserted into the middle of Gos
pel preaching. So it was also with Stephen (Acts 7), and
with Paul, in all his sermons and epistles.

All are therefore without excuse who are of the op
inion that it is not necessary specially to accuse the
unbelievers of their sins and to condemn their ways,
since the Gospel alone is the power of God unto salva
tion, and that it therefore suffices to make this alone
known to the world. This opinion is without ground in
Scripture and is based on one's own wisdom. It is born
out of fear of men and a shunning of the cross.

In the case of fallen and backsliding members of a
congregation there appears to be much greater cause for
withholding the special preaching of the Law. Have they
not abundantly learned the Law in its revealed form and
know it? Why the special preaching of the Law for them?
Such conclusions are based on man's own wisdom. Where

the impenitent are concerned — and here we are speaking
only of them — we cannot brush aside the responsibility
to picture their sin as it actually is and to proclaim
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to the impenitent the wrath of God. He cannot be brought
to repentance in any other way. It would be a denial of
God's earnestness and holiness to keep silence and con
ceal the sin with the thought of winning over the impeni
tent with the sweetness of the Gospel alone. Concealing
God's threat here would be hypocrisy, spiritual quack
ery. It would mean leading the man into carnal security
instead of to faith and to cast the pearls before the
swine. Under all conditions the impenitent need the Law,
above all and first of all, and thereafter first the Gos
pel .

And there are presumably pastors — thank God, not
among us — who regard all discipline in doctrine and life
as legalistic and unjustified; who want to regulate ev
erything only with the Gospel; who would excommunicate
no one; who would endure everything, and cover and im
prove everything with the Gospel. That is not evangeli
cal but a denial of the truth. The word applies to them;
"They are all dumb dogs, they cannot bark," (Isaiah 56:
10). The result is that the congregation becomes a wild
crowd, a Babel, like the state church in Germany, and
souls are ruined.

No, no, not the Law alone — that will turn the im
penitent only into Pharisees or despairing Judases; but
also not the Gospel alone — that will only serve to con
firm sinners in their carnal security. But the Law and
the Gospel together, the one in a proper way always re
lating to the other — the Law as a taskmaster unto Christ;
the Gospel as deliverance from the curse of the Law: that
is the saving Word, the power of God unto salvation for
all unconverted and lost.

But also in the case of the CONVERTED, believers,
pious, dear children of God, who in all earnestness work
out their salvation, also they cannot dispense with the
special preaching of the Law and Gospel. But is it not
written: "The Law is not made for a righteous man but
for the lawless," (I Tim. 1:9)? Yes, and we dare not
let even the least of this be bartered away for us. We
Christians have not only been redeemed from the curse
(Gal. 3:13), but also from the slavery, from the coer-
sion and pressure of the Law (Rom. 7:1-6; Gal. 3:25ff.).



11

We are no longer servants but children of God, and such
as have come of age at that (Gal. 4:1-7). We have re
ceived the Holy Ghost, the Spirit of adoption, by which
we cry, Abba, Father (Rom. 8:15f.). We Christians, as
such, do not even need the outward Law as an instructor
anjnnore, in order to teach us what pleases God and what
displeases Him. By our conversion and enlightenment of
the Holy Ghost we are all taught of God (John 6:45; Is.
54:13). His Law is written in our heart and given into
our mind, so that no one need teach the other, but all
from the least to the greatest know God (Jeremiah 31:
33ff.). This has been given us through the Gospel, which
teaches us again to know God by faith as the one and on
ly great treasure, as the first commandment also pictures
Him. — But this must not be forgotten, that this applies
to us Christians only, IN SO FAR AS we Christians have
been regenerated and are spiritual. This we are not al
together but only in part. We still have much of the
evil flesh on us and in us, which does not want to know
instruction from the Law, does not want to hear what it
commands and forbids, but always wants to go the wrong
way, do the opposite, yes, at all times resists the Law.
Therefore we Christians cannot get along without the Law,
whether it be instruction, or coersion, or curse, but the
Law must always be fostered as special preaching among
us. Nowhere do we find a better writing on this than in
our Confession (Trigl. Formula of Concord, Art. VI, Ep.
and Thor. Decl.): "Of the Third Use of the Law," to
which we here now direct you. At the close of the Epi
tome and Thorough Declaration it is stated: "Accordingly
we reject as a dogma and error and injurious to, and con
flicting with, Christian discipline and true godliness
that the teaching that the Law in the above-mentioned
way and degree, is not to be urged upon Christians and
true believers, but only upon unbelievers, non-Christ
ians, and the impenitent." We would here yet direct
your attention to this point that the Confession empha
sizes strongly that the Law must be held up before us
Christians, because of our Old Adam, and that, not only
for the purpose of instruction and as a mirror to show
our sin, but also as a force and threat (Trigl. FC, Ep.
p. 807.3). "For the Old Adam, as an intractable, refrac
tory ass, is still a part of them, which must be coerced
to the obedience of Christ, not only by the teaching.
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admonition, force, and threatening of the Law, but also
oftentimes by the club of punishments and troubles, un
til the body of sin is entirely put off ..." (Trigl. FC,
Thor. Decl. p. 969.24).

Therefore, regular public preaching in the Christ
ian congregation must also include the preaching of the
Law, already for the reason that hypocrites are mixed in
with the outward Church and here and there also un
christian people of the world appear and hear the ser
mon; but also because of the flesh of the dear children
of God. They are continually in need of the instruction
from the Law, in order that they may always better prove
what is the good and acceptable and perfect will of God.
Yes, the Law must be exposed to its depths and set forth
in its fullest extent. Our Christians must be brought
to a thorough knowledge of the Law and not kept standing
at the outward letter. Therefore, in our Lutheran
churches special Catechism sermons have been preached
from time to time, in which particularly also the Ten
Commandments have been expounded. The Epistles of the
Church Year offer frequent opportunity for sermons on the
Law, and these by no means have to become sermons legal
istic in character. There is a need among Christians
for fostering an ever deeper knowledge and consciousness
of sin, aiming toward greater humility and learning more
and more to shun the sins that are so prevalent in the
world. There is a need for nurturing tender sensitivity
of conscience, which refuses to give consent to any sin
and also regards the so-called little sins as great.
This is brought about above all through the Gospel. But
the knowledge as to what sin is comes from the Law.
Therefore the Law must always again be set before the
Christian as a mirror which shines into the most secret
recesses of the evil heart, yes, exposes original sin as
the prime abomination, so that daily repentance does not
appear as something superfluous but always grows in ear
nestness and thoroughness. In all circumstances of life,
in each station and calling, in their association with
the world, amid all the false moralistic views that sur
round them, Christians should be fit to walk the right
way, and in the midst of this perverse generation to
shine as lights in the world. They are to devote them-
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selves to the work of their inner sanctification, through
the Spirit mortify the deeds of the flesh, and incessant
ly exercise themselves in all virtues. The strength for
this comes from the Gospel. The Law as a lamp unto our
feet and a light unto our path points out the way to the
Christian, who is not yet altogether spiritual.

In like manner, also the individual members of the
congregation, including faithful Christians, need the in
struction of the Law where they do not know the way. They
need the reproof of the Law where they err or are care
less. They need warning against sins, false doctrine,
unbelief, and the fashions of the world. They need the
threatenings of God's wrath and punishment where they
are inclined to yield to the will of the flesh. Yes,
God Himself may smite them with plagues and punishments,
when they go astray, and He forces the Old Adam, who
does not want to listen, at least to render outward obe
dience, which indeed as such is worthless before God, as
the above-cited paragraph from the Formula of Concord in
dicates. So also the spiritual training of Christians
unto perfection does not come to pass without the Law.

In the case of Christians, even more so than with
the unregenerate, the Law dare not assume a greater role
than that of a bondwoman. Whenever the Law steps above
its function to instruct Christians after the flesh,
where it would be more than a mirror, do more than warn
and force obedience by threatening and plaguing, where
it puts on airs as though it could produce spiritual
fruit of any kind, there everything is brought to ruin.
The proper essential preaching for Christians is the Gos
pel. From it they draw life and joy, sap and strength
for their spiritual life. Yes, faith itself lives only
by the Gospel, in no part by the Law. Therefore, much
less so in the case of Christians than with the unbeliev

ing world, the Law dare not be preached to them as the
principal thing. As soon as the Law has shown Christ
ians the way of godly living, the Gospel must come and
give them willingness to do it. As soon as the Law has
revealed sin, the Gospel must proclaim forgiveness and
work repentance. Everything that is called Law can only
make room for grace and must leave it to grace to exer
cise lordship over the Christian.
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We now come to another point. Law and Gospel must
be separated completely from each other and dare not be
mingled. No piece of the Gospel dare be mixed with the
Law, and no piece of the Law dare be mixed with the Gos
pel. From what has been emphasized before, it is evident
at this point that we do not have in mind the combining
of Law and Gospel for the purpose of achieving repent
ance and sanctification. What is rather meant is that

nothing of the nature of the Gospel dare be brought into
the Law, and nothing of the nature of the Law dare be
carried into the Gospel. The Law dare not have an evan
gelical tone and ring, and the Gospel dare not have a
legalistic one. The Law dare lose none of its sharpness
and the Gospel none of its sweetness. Something already
is broken off from the hardness of the Law when its range
or scope is narrowed, when one does not allow it to en
fold all facets of conduct and all impulses of the heart,
when one point or another is declared to be forbidden, or
not forbidden which God Himself has not commanded or for

bidden. "Thoughts are free!" — so goes the saying where
man is concerned, but it is not so before God, Thus not
only crass pelagianism and semipelagianism, but also the
faintest synergism, which ascribes to natural man any
kind of spiritual strength (whether it be only the Mel-
anchtonian "facultas se applicandi ad gratiam" or
Schmidt's "ethical personality" or Ohio's capacity of un-
regenerate man, under prevenient grace, through powers
given him by grace, to determine to submit to grace, and
to give up wilful resistance) is an un-Scriptural weaken
ing of the Law, a denial of man's total corruption through
original sin as clearly taught in the Law, a denial of
man's total corruption through original sin as clearly
taught in the Law, a denial of spiritual death and natu
ral man's fierce hatred against God, which robs the Gos
pel of as much power and glory as it ascribes unto man,
and removes man from the judgment of the Law. That is
more than "breaking one of these least commandments";
that means rendering the judgment of the Law concerning
natural man's unspiritual condition topsy-turvy, render
ing Law and Gospel at this point ineffectual, dealing
deceitfully with unregenerate man by referring him to
his own spiritual powers, thus preventing him from de
spairing utterly in himself and causing him to place his
confidence in a false, self-devised conversion. Syner-



gism differs from crass pelagianism, humanism, deism,
rationalism, and the lodge religion, not in essence, but
only in degree. It is a fine, subtle nullification of
the Law and as such a corruption of the saving Word of
God, whereas these are gross, open expressions of the
same.

A weakening of the intensity of the Law belongs in
the same field. Scripture has much to say concerning
the wrath of God. God's wrath is directed against every
sin, and also against original sin. His wrath burns down
into the lowest hell. God has set death, temporal ruin,
and eternal torment as the punishment for every sin, al
so the smallest sin, and, above all, for original sin.
He has pronounced the judgment of hell upon all men with
out exception. Whoever depicts original sin as an inno
cent thing or regards it only as a trivial offense; who
ever points to original sin as an excuse for actual sin
or uses any sin as a cover-up for another; whoever be
lieves and teaches that God is not so angry that He sets
our iniquity before Him, our secret sins in the light of
His countenance; whoever whitewashes sin, weakens sin,
denies eternal punishment of hellfire, or inserts a pur
gatory between heaven and hell; whoever teaches that
there exists a certain condition of development after
death; whoever represents God, as though His threats
were not to be taken seriously, as though He were much
too kind and good to impose death and damnation upon man
because of sin and unbelief, and as though God were sat
isfied if man at least in some measure made an honorable
effort to be virtuous — he is mixing evangelical thoughts
into the Law and nullifying both Law and Gospel. And we
Christian preachers are especially in danger of mingling
Gospel with the Law by offering false comfort to man who
is too weak to fulfill the Law, offering Christ in the
form of a sop, in this sense: Do as much as you can, and
as for the rest, put your trust in Christ, Who came to
save weak sinners. In line with this is the false com
fort we like to give ourselves: That, so long as our
life is generally Christian, we may serve this or that
lust without incurring God's wrath, or that we postpone
repentance with the thought that God will not close the
door of grace already today. — In brief, whoever shaves
off anything from the zeal, demands, content, or validi-
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ty of the Law, either weakening it by pure human tamper
ing, or through mingling of evangelical thoughts, is im
peding the effectiveness of the Law and blocking the sin
ner's way to repentance. Impenitence touching one point
of the Law is impenitence on the whole, and when the Law
is stripped of its earnestness, it no longer is the two-
edged sword, piercing and dividing soul and spirit, as
Hebrews 4:12 pictures it. The Law must be preached as
being so free of all grace, patience, leniency, and its
unrelenting, demanding, damning special character so com
pletely set forth that every hearer will have to say with
David, "My flesh trembleth because of thee," (Psalm 119:
120).

Much less dare a legalistic tone be injected into
the Gospel, which would annul its nature and destroy its
effectiveness. This occurs at once where the smallest
condition is attached to the evangelical promises. It
has been shown before that the Gospel in its essence dis
penses unconditional grace, even as the Law pronounces an
unconditional curse upon sinners. Also faith is not a
condition to be met but rather the result of an uncondi
tional absolution spoken through the Word. We want to
repeat this briefly. The descriptive statement, "He who
believes shall be saved," might be understood either in
an evangelical or legal sense. It is evangelical only
when it is placed in proper contrast to work-righteous
ness, and then it is not set before man as a condition
of justification, but it is part of the doctrine which
proclaims free, unconditional grace, without price, and
is proof that without any effort or work on our part we
are saved alone and completely by grace, as Paul argues
in Romans 4:16: "Therefore it is of faith, that it might
be grace, to end the promise might be sure to all the
seed." The Law also promised grace but under the condi
tion of obedience. This promise did not remain firm, be
cause obedience was lacking, upon which the promise was
based. If the Gospel were also a promise of a condition
al nature, with dependence on human performance, it like
wise could not remain sure. It can remain sure only if
it is not dependent on human effort, but is of faith.
And only then can righteousness come by grace, absolute
free goodwill, if it is not of works, but imparted by
faith.



17

One would have to be stricken with blindness if one
did not see that here faith is not a legalistic demand,
a condition of justification, but the means of appropria
ting to oneself the freely proffered righteousness, alto
gether unconditional, in contrast to any legalistic re
quirement as a condition to be met. Therefore righteous
ness must be of faith because it is unconditional in its

nature and because the promise is to remain firm to all
the seed. Whoever therefore preaches faith as a condi
tion of righteousness is confronting the person to be
justified with a demand, that is, he is preaching the
Law, yes, the very first commandment, when he ought to
be proclaiming unto him the pure Gospel, free, uncondi
tional absolution. He has mingled the Law with the Gos
pel . He has set at nought the very essence of the Gos
pel, has destroyed its justifying, faith-achieving power,
and hindered the engendering of faith by his legalistic
demands. For faith cannot be produced by any demand, but
only through the evangelical, unconditional, divine
vouchsafing of grace, by the Gospel alone, uncontamina-
ted by elements of the Law. And only by the Gospel can
faith also be preserved and increased. As no one can be
brought to faith by a conditional Gospel, so it also fol
lows that no one can remain in the faith, if faith is
always laid before him as a condition of justification.
Faith essentially is trust, assurance. "I know whom I
have believed, and am persuaded that he is able to keep
that which I have committed unto Him against that day,"
(ll Tim. 1:12; Rom. 8:35ff.). In these words everything
Paul says breathes Gospel. He wants to comfort himself
and other troubled Christians, heavy-laden with sorrow.
His anchor is the evangelical promises of God (consider
especially the Romans passage). These promises are un
conditional . God in His faithfulness has promised him
and all His dear children through the Gospel: "Fear not
thou; for I am with thee. Be not dismayed, for I am thy
God; I will strengthen thee, yea, I will help thee; yea,
I will uphold thee with the right hand of my righteous
ness," (Isaiah 41:10). And this promise is not based on
man's good conduct foreseen by God, his perseverance in
the faith, on anything like that, but it rests entirely
on God's free, voluntary mercy, grounded in Himself, in
His gracious goodwill through Christ. Yes, it has been
given us, in spite of God's foreknowledge of our evil
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conduct over against His grace, as a comfort against all
the perverseness of our flesh, the world, and Satan.
"But thou hast not called me, 0 Jacob; but thou hast
been weary of me, 0 Israel. Thou hast not brought me the
small cattle of thy burnt offerings, neither hast thou
honored me with the sacrifices ... but thou hast made me

to serve with thy sins, thou hast wearied me with thine
iniquities. I, even I, am he that blotteth out thy trans
gressions for mine own sake, and will not remember thy
sins," (Isaiah 43:22ff.). This one word stands here as
representing all evangelical promises and assuring us of
our faith's preservation over against all the wiles of
the devil, the world, and our own flesh. These assuran
ces are unconditional, as all evangelical promises, all
grace are. If that is true, I can also unconditionally
place my trust in them. The assurance of faith — and
this is here stated clearly and with special purpose —
in its nature is unconditional, as unconditional as are

the promises on which it stands. So also the assurance
for the future, my preservation in the faith, which St.
Paul in II Tim. 1:12 combines with the certainty of our
present state of grace — the two really being the same
thing — is unconditional, altogether unconditional, be
cause God's promise to keep me unto the end is altogeth
er unconditional.

But here an objection that appears so great may be
raised: Is it not also written: "Be thou faithful unto

death, and I will give thee a crown of life," (Rev. 2:
10); "Hold that fast which thou hast that no man take
thy crown. Him that overcometh will I make a pillar in
the temple of my God," (Rev. 3:llf.); "Work out your own
salvation with fear and trembling," (Phil 2:12)? Does
not Paul, in addition to II Tim. 1:12, also say: "I have
fought a good fight ... I have kept the faith. Hence
forth there is laid up for me a crown of righteousness,
which the Lord, the righteous judge, shall give me at
that day..." (II Tim. 4:7-8)? "He that endureth to the
end shall be saved," (Matt. 10:22). Is not the promise
of salvation in these and a thousand other places a con
ditional one, salvation promised on the condition of
faithfulness, wrestling, perseverance? We reply: Yes,
obviously! Yes, but does that then not also necessarily
make all assurance of salvation conditional, the condi-


