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BERITH TERMINOLOGY

BERITH appears 282 times in the Old Testament. It
is the Hebrew word for covenant, the Greek equivalent in
the Septuagint and in the New Testament being DIATHEKE.
BERITH is used for covenants between God and man or man
and his fellowman. When the Lord God entered into cove
nant with man. He either bound Himself unilaterally and
unconditionally to bestow specified blessings upon man
or He bound Himself conditionally, the condition being
the obedience of man to the terms of the covenant. When
a covenant was made between two human parties, both
bound themselves to the conditions of the covenant.

A Hebrew and English Lexicon of the Old Testament,
based on the lexicon of William Gesenius as translated by
Edward Robinson and edited by Francis Brown with the co
operation of S. R. Driver and Charles A. Briggs (Oxford),
subdivides covenants between men as follows: 1) treaty,
alliance, league, as the covenant Abraham made with Mam-
re, Eshcol, and Aner, who campaigned with him against the
kings who had ravaged Sodom and carried off Lot (Gen. 14:
13ff), or the treaty that Joshua made with the Gibeon-
ites (Josh. 9:6); 2) constitution, ordinance, as the
covenant David made with Abner to consolidate the kingdom
after the death of Saul and the ensuing civil war in Is
rael (II Sam. 3:12); 3) agreement, pledge, as the cove
nant Jehoiada, the high priest, made with the military
leaders to overthrow Queen Athaliah and crown Joash king
(II Kings 11:4); 4) alliance of friendship, as the cove
nant that Jonathan and David made (I Sam. 18:3); and 5)
alliance of marriage, as in Mai. 2:14, where the term
"wife of thy covenant" occurs. A sixth could be called
a reconsecration as the covensints that Joshua made with
Israel (Josh. 24:25) and Josiah with Judah (II Kings 23:
3) to live by the covenant that the Lord had made with
them.

BERITH occurs only in the singular in the Old Testa
ment. The Lord God made repeated and successive cove
nants with His chosen people; yet the Old Testament nev
er speaks of "covenants," always only of "covenant." In



the New Testament DIATHEKE (covenant) occurs 33 times,
three times in the plural. V/hen the Apostle Paul wrote
of the two sons of Abraham in an allegory, he said that
they represented "two covenants; the one from Mount Si
nai" and the other "Jerusalem which is above," (Gal. 4:
21-31). Paul was not speaking historically, but was us
ing historical fact allegorically. However, in Rom. 9:
4, when speaking of the prerogatives of Israel, he in
cluded the fact that unto them had been given the "cove
nants." He also wrote the Ephesian Gentile Christians
that before their conversion they had been "aliens from
the commonwealth of Israel, and strangers from the cove
nants of promise," (Eph. 2;12). The succession of indi
vidual and distinct covenants in the Old Testament are
spoken of in the plural in the New Testament. The Lord
God made one variously repeated covenant of covenants
with His people throughout their history.

The first two covenants are in a class by themselves.
They were made by Elohim with Noah. The first of these
was the covenant of Elohim with Noah (Gen. 6:18) to save
his family and two of every living thing from the deluge.
The second covenant was made with Noah after the deluge,
(Gen. 9:8-17). Actually, it was made with Noah and his
seed, together with every living creature of the fowl,
cattle, and beasts of the earth. Elohim unconditionally
bound Himself never again to destroy all life by means
of a flood. God's faithfulness to His first covenant is
recorded in chapters 7 and 8 of Genesis. His faithful
ness to His second covenant has been recorded in history
to this day. That covenant is called an "everlasting
covenant between God and every living creature of all
flesh that is upon the earth," (Gen. 9:16). The Hebrew
adjective "everlasting" (D^IV) in the singular is not ab
solute, but relative, the length of time being determin
ed by the radius of time involved. In this case the
"OLAM" extends to the end of this present era.

The second group of covenants was made with Abraham.
The LORD made His promises to Abraham in both non-cove-
nantal and covenanta1 form. The first time the LORD gave
Abraham the promise, lie did so in the form of a simple
promise: "1 will make of thee a great nation, and I will
bless thee, and make tliy name great; and thou shalt be



a blessing." To that fourfold promise the LORD added the
following explanation: "And I will bless them that bless
thee, and curse him that curseth thee: and in thee shall
all families of the earth be blessed," (Gen. 12:2-3). To
this promise the LORD added the promise of the land (Gen.
12:7), which He repeated after the departure of Lot, to
gether with the promise of innumerable descendants, (Gen.
13:15-16). It was not until later that the LORD clothed
His promises in the form of a covenant, thereby conde
scendingly adapting Himself to the customs of the sur
rounding nations, (Gen. 15:18) — the covenant to give Ab
raham's descendants the land. Twenty-four years after He
had originally given Abraham the promise, when Abraham
was ninety-nine years old, the LORD confirmed the promi
ses in covenantal form — assuring him that he would be
"a father of many nations" (17:4), that his covenant
would be "an everlasting covenant" (17:7), promising to
give "all the land of Canaan for an everlasting posses
sion" (17:8), and binding Abraham to keep the "everlast
ing covenant" of circumcision (17:9-14). To strengthen
Abraham's faith the LORD heaped up covenant promises,
binding Himself unconditionally and Abraham conditional
ly. Years later after Abraham had demonstrated his fear
of the LORD by sacrificing Isaac, the LORD repeated the
promise of innumerable descendants, victory over his ene
mies, and a blessing for all nations through his seed,
not in a simple promise or in the form of a covenant, but
with an oath (Gen. 22:16-18). The reason for this extra
ordinary confirmation of the promise in the form of an
oath is stated: "Because thou hast obeyed my voice," (22:
18).

The brief foregoing overview reveals that the cove
nant was not a stereotype form of promise, but rather one
of the ways by which the Lord communicated His promises
to His own. Thus the promise of the land was given in
non-covenantal form in 12:7 and 13:15 and was confirmed
in covenantal form in 17:7-8. The simple promise was
given unconditionally; the same promise in covenantal
form was given with the condition of keeping the cove
nantal sign of circumcision. The covenant promise to
give the land was described as "everlasting," as was
circumcision, the "sign of the covenant" (17:7,13), which
was specifically disannulled in the New Testament. The



reception of covenant blessings is always conditioned up
on God-worked obedience. The LORD made that clear when

He revealed what prompted Him to make the forthcoming
judgment upon Sodom and Gomorrha known to Abraham: "For
I know him, that he will command his children and his
household after him, and they shall keep the way of the
Lord, to do justice and judgment; that the Lord may
bring upon Abraham that which he hath spoken of him,"
(Gen. 18:19). The LORD is faithful to His promises but
never in an automatic or mechanical way. He does not
permit the disobedient recipient of His promises to say
to Him, "But you promised!" as do our children. Neither
is the'LORD guilty of racism, for He is no respecter of
persons. He is and remains always the Creator-God, able
to create beneficiaries of His covenant from the very
stones, if need be. In the passage cited above we have
the first indication of a future obedient remnant from
among the descendants of Abraham which became reality in
the New Testament when Paul asserted that not all "of Is
rael" are truly "Israel," (Rom. 9:6).

The third group of covenants was made with the de
scendants of Abraham, the nation of Israel, as recorded
in the books of Exodus and Deuteronomy. They are connec
ted with the covenants made to the patriarchs, for "God
heard their groaning, and God remembered his covenant
with Abraham, with Isaac, and with Jacob," (Ex. 2:24).
By this time God had already fulfilled His promise of
many descendants. It was now time to establish those
descendants as a nation. This took place at Sinai. The
covenant established was conditional: "Now, therefore,
if ye will obey my voice indeed, and keep my covenant,
then ye shall be a peculiar treasure unto me above all
people: for all the earth is mine: And ye shall be unto
me a kingdom of priests, and an holy nation," (Ex. 19:6).
This covenant was sealed with blood (Ex. 24:6-8), but Is
rael broke it after but forty days through their worship
ing the golden calf, as the Lord declared through Jeremi
ah: "which my covenant they brake," (Jer. 31:32).

The situation was tense. The LORD was determined

to destroy the people with whom He had so recently made
a covenant (Ex. 32:10), but the people were saved through
the intercession of Moses (Ex. 32:11-14). What was to be



done now? There was no covenant in effect, in view of
the disobedience of the people. At the intercession of
Moses the LORD made a temporary covenant in which He
pledged to "do marvels," driving out the heathen tribes
and giving Israel the promised land (Ex. 34:10-11). The
words of the first covenant at Sinai were reaffirmed (Ex.
34:27-28).

Forty years later when the nation was assembled on
the plains of Moab, Moses made another covenant "besides
the covenant which he made with them in Horeb," (Deut.
29:1). This covenant was not sealed in blood. It was
an extension and reaffirmation of the covenant made with

Abraham, Isaac, and Jacob (Deut. 29:13); it repeated the
promise of the occupation of the land of Canaan, depend
ent upon the condition of obedience (Deut. 29:9,28). The
future disobedience of the people is prophetically out
lined by Moses in Deut. 28, the threats and promises of
the LORD repeated in final form in the "Song of Moses,"
(Deut. 32:1-43).

The covenant was originally made with one individu
al, Abraham. It was then passed on to Isaac and Jacob.
After a silence of 430 years the covenant was made with
the nation of Israel, which Israel promptly broke. The
LORD patched up the covenant, as it were, for the nation
was to continue in view of the promise of salvation for
all nations through the seed of Abraham. In due time the
nation rejected the leadership of the LORD by demanding
a king (I Sam. 8:7). Yet the LORD gave them a king: "I
gave thee a king in mine anger, and took him away in my
wrath," (Hosea 13:11). In view of the consistent rebel
lion of His people hgainst His rule, the promises the
LORD made to David of establishing his house and kingdom
(II Sam. 7) stand out as the purest of grace. There is
no mention of a covenant in II Sam. 7, but through the
psalmist the LORD reaffirmed His promises as a solemn
covenant: "I have made a covenant with my chosen, I have
sworn unto David my servant. Thy seed will I establish
for ever, and build thy throne to all generations," (Ps.
89:3-4). The final covenant transaction in the Old Tes
tament was the promise of the new covenant, as recorded
in Jeremiah 31:31-34.



The Old Testament speaks of the "covenant of the
LORD" in the singular. Paul wrote to both the Romans and
Ephesians of the covenants given to Israel. Historically,
the LORD did make successive covenants reflecting the
historical development of the nation from the patriarchs
to its founding at Sinai and the subsequent reaching of
the zenith of its power during the reign of David, dov\?n
to the greater glory of David's greater Son, V'ho estab
lished the "new covenant" foretold by Jeremiah. Both
testaments see unity in plurality. The succeeding cove
nants, each serving its time and purpose, culminate in
the new covenant sealed not with the blood of beasts but
with the blood of David's greater Son, the LORD.

NOMINAL TERMS BERITH appears as a simple noun 18
times from the Lord's speaking of His

covenant with Abraham (Gen. 17:4) to His speaking of His
covenant with Levi (Mai. 2:5).

The symbol of the covenant was "the ark of the cove
nant" , which appears 40 times. The Lord gave Mo
ses instructions concerning the ark while he was on Mt.
Sinai, as recorded in Exodus 25:10-22. The ark was a
portable box, 45"x27"x27", made of shittim or acacia wood,
overlaid with gold, equipped with rings on either side
for poles so that it could be carried. The top was the
mercy seat or atonement cover with a cherub on each end
facing inward, their wings covering the mercy seat. This
was to be the meeting place of the LORD of the covenant:
"And there I will meet with thee, and I will commune with
thee from above the mercy seat, from between the two
cherubim which are upon the ark of the testimony, of all
things which I will give thee in commandment unto the
children of Israel," (Ex. 25:22).

The covenant that the LORD made with Israel through
Moses on Mt. Sinai was conditional. The condition was

obedience to all the words of the LORD (Ex. 19:5,8). Mo
ses wrote all these words in the "book of the covenant"

(■^p) , which he read to the people when the covenant was
sealed with blood (Ex. 24:7). The term reappears three
times centuries later in connection with the reforms of
King Josiah (II Kings 2.5:2,21; II Chron. .54:50).



Closely related to the "book of the covenant" are
the "words of the covenant" • That expression ap
pears once to designate the "ten words" (ten command
ments) written on the two tables of testimony (Ex. 34:
28). The expression occurs also in connection with the
reforms of Josiah when the king read in the ears of his
people "all the words of the book of the covenant" (II
Kings 23:2), thereafter making a covenant before the LORD
"to perform the words of this covenant (v. 3). Jeremiah
used the term twice when reminding them of the LORD'S
threat to bring upon the people "all the words of this
covenant" because of their disobedience (Jer. 11:8; 34:
18).

Of all the words of the covenant the "ten words"
were the most important. In recalling them to the gener
ation about to enter Canaan, as they were camped on the
plains of Moab, the rebellion of their fathers at Horeb,
Moses used the expression "the tables of the covenant"
(n*n^>) three times (Deut. 9:9,11,15).

Two of the covenants were verified by external signs
(niK), the Noahic and Abrahamitic. The sign of the cove
nant that God made with Noah and all flesh was the rain
bow (Gen. 9:12,13,17). The sign of the covenant made
with Abraham was circumcision (Gen. 17:11). The term
"sign of the covenant" is not used in connection with the
Sinaitic covenant, but that covenant did have its sign:
"Verily my sabbaths ye shall keep: for it is a sign be
tween me and you throughout your generations; ... Where
fore the children of Israel shall keep the sabbath, to
observe the sabbath throughout their generations, for a
perpetual covenant. It is a sign between me and the
children of Israel for ever" (Ex. 31:13,16,17). The LORD
of the covenant lists pollution of the sabbath, which had
been instituted as a sign between the LORD and Israel, in
His indictment of His people (Ez. 20:12,13,20-21).

Thus the covenant that the LORD made with His people
had its symbol, the ark, its words or terms, written on
tables, and its signs, both circumcision and the sabbath.

Three times, in connection with the prophecy of the
Old Testament antichrist, Antiochus Epiphanes, in Daniel



11:28 and 30, the expression "holy covenant" (tiHP
is used.

Another expression, used three times, is "the salt
of the covenant" (n>D). It occurs the first time in con
nection with the laws concerning meat offerings (Lev. 2:
13): "And every oblation of thy meat offering shalt thou
season with salt; neither shalt thou suffer the salt of
the covenant of thy God to be lacking from thy meat of
fering: with all thine offerings thou shalt offer salt."
Salt seasons and preserves. The sacrifice represented
the person bringing it. By adding salt to the sacrifice
the person bringing it testified to the integrity of his
self-surrender unto the Lord — without reservations, im
purity, or hypocrisy.

The ancient Greeks and Arabs sealed a treaty or al
liance by eating bread and salt together. Being a pre
servative, salt symbolized that the covenant was indis
soluble or irrevocable, an inviolable contract. In Num
bers 18:19 the provision that the priests received all
the heave offerings is called "a covenant of salt." When
Abijah, the son of Rehoboam, went out to battle against
Jeroboam, he exhorted and encouraged his troops by re
minding them that "the Lord God of Israel gave the king
dom over Israel to David for ever, even to him and to his
sons by a covenant of salt," (II Chron. 13:5), that is,
by an irrevocable covenant. David had referred to the
covenant that the Lord had made with him as an "everlast

ing covenant," (II Sam. 23:5).

Related to the covenant of salt is the BERITH OLAM

(D>1y IT'^Q) , "the everlasting covenant." There are 18
such covehants recorded in the Old Testament Scriptures.
Listing them will reveal that "everlasting" is not eter
nal, but rather a relative adjective, determined by the
time radius of the covenant matter. Here are the "ever

lasting covenants":

1. Gen. 9:16 - The covenant with all living creatures
that there would never again be a
worldwide deluge.

2. Gen. 17:7 - The covenant with Abraham to make him

the father of many nations and to
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give his descendants the land of Ca
naan.

3. Gen. 17:13 - The covenant to establish circumci

sion as the sign of the covenant
with Abraham.

4. Gen. 17:19 - The establishing of the covenant
with Isaac and his descendants.

5. Ex. 31:16 - The establishing of the sabbath as
the sign of the covenant ma'de with
Israel at Sinai.

6. Lev. 24:8 - The establishing of the rite of plac
ing twelve loaves of bread, the show-
bread or bread of the face, before
the Lord each sabbath.

7. Num. 18:19 - The establishing of the ordinance
that the heave offerings belong to
the priests.

8. Num. 25:13 - The establishing of the family of
Phinehas in the priesthood as a re
ward for his heroic action at Baal-

peor.

9. II Sam. 23:5 - The covenant made with David.

10. I Chron. 16:17 - The covenant made with Abraham

and confirmed unto Jacob and Israel.

11. Ps. 105:10

12. Is. 24:5 - The basic covenant of law made with

the earth.

13. Is. 55:3 - The covenant made with David — "the

sure mercies of David."

14. Is. 61:8

15. Jer. 32:40

16. Jer. 50:5 - The covenant with Zion, the pious
remnant in Israel, the revived "dry
bones."

17. Ezek. 16:60

18. Ezek. 37:26

The following BERITH terms occur only once, except one
term:

1. Deut. 29:31 - The curses of the covenant.

2. Neh. 13:29 - The covenant of the priesthood
(r7|rnp) , also Num. 25:13.

3. Ezek. 20:37 - The'fcond or discipline of



11

the covenant.

4. Dan. 11:22 - The prince of the covenant,
the high priest Onias.

5. Dan. 11:32 - "Such as do wickedly against the
covenant" (KJV), i.e., covenant
violators •

6. Zech. 9:11 - The blood (Ci;7)'o£ the covenant.
7. Mai. 2:14 - The wife of the cove

nant .

8. Mai. 3:1 - The messenger TJKVQ) of the
covenant.

The expression, "the covenant of peace" (DlVW
occurs four times: Num. 25:12; Is. 54:10; Ezek. 34:25;
and Ezek. 37:26.

The word "HESED" (TDn) or "steadfast love" occurs
seven times with BERITH: Deut. 7:9,12; I Kings 8:23 and
II Chron. 6:14 (Solomon's prayer at the dedication of the
temple); Neh. 1:5,9,32; and Dan. 9:4. This combination
was used by Moses, Solomon, Nehemiah, the priests, and
Daniel with the same verb, "keep." The LORD is describ
ed as the One "which keepeth covenant and mercy" (KJV).

VERBAL TERMS The first groiip of verbs deals with cove
nant making. The hiphil form of

(arise, stand up, stand) is used 13 times, but not always
for making a covenant. When the covenant is already in
existence, the word is used to "uphold" or "confirm" the
covenant, e.g.. Gen. 17:7. It is also used when the
covenant is "reaffirmed" for the next generation (Gen.
17:19 and 21) — the Abrahamitic covenant passed on to
Isaac. The first covenants that were made were made by
Elohim with Noah, the covenant to save his family and the
covenant with all flesh guaranteeing no future destruc
tion of the earth by a deluge. The hiphil preterite of
D^p occurs three times, the hiphil participle once: Gen.
6:18; 9:9,11,17.

The technical term for making a covenant is HTD (cut
off, cut down) in the kal form, that is, to "cut a cove
nant." The expression occurs 69 times. It was Yahweh
who cut the covenant with Abraham and all his descendants
The first occurrence of the expression is in Gen. 15:18,
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where the ceremony is described. The LORD adapted the
custom from the Chaldees. In a vision Abram was instruc

ted to take a three-year-old heifer, a goat, and a ram
plus a turtledove and a young pigeon. These were the
animals and birds that were later specified for sacrifice
in the Torah. Abram was to split the carcases of the an
imals and lay them over against each other. The birds
were not divided, according to the future laws of sacri
fice, but were placed whole over against each other,
h'hen the sun went down the LORD passed between the pieces
in the form of a smoking portable oven. Abram did not
pass between the pieces, for this was not a mutual, but
a unilateral covenant. The LORD was binding Himself in
formal covenant. Abram was the recipient of the bless
ing or the beneficiary of the covenant. The Lord prom
ised to give Abraham's descendants the land of Canaan,
between the river of Egypt and the Euphrates.

The covenant made with Israel at Sinai was condi

tional. Israel promptly broke that covenant and repeat
edly violated it thereafter. Because of that came the
Babylonian captivity centuries later. The LORD through
Jeremiah brought this accusation against His people: "1
will give the men that have transgressed my covenant,
which have not performed the words of the covenant which
they had made before me, when they cut the calf in twain,
and passed between the parts thereof. The princes of Ju-
dah, and the princes of Jerusalem, the eunuchs, and the
priests, and all the people of the land, which passed be
tween the parts of the calf," (Jer. 34:18-19). There is
no record of such a "covenant cutting" ceremony at Mt.
Sinai. Yet symbolically it remained true that the people
had passed between the pieces of the calf, because they
had agreed to the covenant: "All that the Lord hath spo
ken we will do," (Ex. 19:8).

The common verb (give) is used 5 times with BE-
RITH. The kal participe is used when Elohim speaks of
His making a covenant with Noah and all flesh and giving
His bow as the sign of the covenant (Gen. 9:12). The
kal future is used in Gen. 17:2 when the Lord informs
Abraham: "1 will make my covenant between me and thee,
and will multiply thee exceedingly." (Chapter 15:18 used
the standard term, to cut a covenant, when making the
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promise of the land of Canaan.) The kal participle form
is used again when after the Baalpeor incident the LORD
gave the zealous and heroic priest, Phinehas, a special
personal covenant: "Behold, I give unto him my covenant
of peace ... the covenant of an everlasting priesthood,"
(Num. 25:12-13). In two passages of Isaiah, 42:6 and 49:
8, the LORD promises to give (kal, future) His Servant
"for a covenant of the people."

The verb (come in, come, go in, go) is used four
times. In I Sam. 20:8 David is speaking to his friend
Jonathan and pleads with him, saying: "Therefore thou
Shalt deal kindly with thy servant; for thou hast brought
(hiphil preterite) thy servant into a covenant of the Lord
with thee." II Chron. 15:12 reports the reform leadership
of King Asa, which resulted in a covenant renewal on the
part of the people: "And they entered (kal, future) into
a covenant to seek the Lord God of their fathers with all
their heart and with all their soul." In Jer. 34:10 the
kal preterite is used when speaking of the covenant the
princes "had entered" to free all their Jewish slaves. In
Ezek. 16:8, in an extremely tender passage, the LORD, re
minding His people of the time and circumstances in which
He had adopted them as a nation, said: "Yea, I sware un
to thee, and entered (kal, future) into a covenant with
thee."

Some verbs are used only once to express the thought
of making a covenant. David used (put, place, set)
when in gratitude he exclaimed: "He hath made (kal, pre
terite) with me an everlasting covenant," (II Sam. 23:5).
The psalmist in Ps. 111:9 used the verb (charge, com
mand, order) in the synonymous parallelism: "He sent re
demption unto his people; he hath commanded (kal preter
ite) his covenant for ever." (When Achan took of the ac
cursed goods, the Lord indicted His people (Josh. 7:11).
"Israel hath sinned, and they have also transgressed my
covenant which 1 commanded them.") The chronicler re
ports that in the seventh year the priest Jehoiada "took
the captains of hundreds ... into covenant with him,"
(II Chron. 23:1). The verb used is the kal future of
np> (take). Jeremiah, the prophet of doom, had a word
of^hope for his people after they had suffered the judg
ment of Babylon. The l.ord said: "In those days ... they
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shall ask the way to Zion with their faces thitherward,
saying. Come, and let us join ourselves to the LORD in a
perpetual covenant that shall not be forgotten," (Jer.
50:5). The verb used is the niphal preterite of
(join, be joined). The psalmist used the hiphil infinite
of in Ps. 25:14: "And he will show them his cove

nant." Moses used the hiphil future of (be conspicu
ous, tell, declare) in Deut. 4:13: "And he declared unto
you his covenant."

As already indicated, the same word, the hiphil of
D^p, that is used for making a covenant is also used for
confirming or upholding a covenant, e.g.. Gen. 17:7; Lev.
26:9; and Deut. 8:18.

The hiphil future of 10^ (take one's stand, stand)
is used twice in parallel passages, I Chron. 16:17 and
Ps. 105:10, in the sense of confirming the covenant made
with Abraham to the second generation patriarch Jacob.
The kal future is used in II Kings 23:3 with the prepo
sition 21 to express the people's assenting to and so con
firming the covenant renewal of King Josiah: "And all
the people stood to the covenant."

The niphal participle of (confirm, support) is
used by the LORD in Ps. 89:28 (29) when speaking of the
Davidic covenant: "My covenant shall stand fast with
him." The niphal preterite with the negative is used in
Ps. 78:37 to note the people's failure to confirm the
covenant: "For their heart was not right with him, nei
ther were they stedfast in his covenant."

The hiphil preterite of 113 (be strong, mighty) is
used once in Dan. 9:27, The kal form of is used four
times, twice in the preterite and twice in the future in
Gen. 7:18-24 to describe the "prevailing" of the waters
of the deluge. The hiphil future is used in Ps. 12:4:
"With our tongue will we prevail." The verb is never
used for the initiation of an action, but rather for the
strengthening or confirming of an action that is already
in existence. Thus the Gesenius/Robinson lexicon trans

lates "confirm a covenant," (Dan. 9:27). (This
is a vital exegetical point in view of the Dispensation-
alists' interpretation that the passage speaks of the
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New Testament antichrist making a covenant with the Jews.
The verb does not allow that interpretation, which would
violate the basic rule of literal interpretation. Wal-
voord in his commentary on Daniel does not even discuss
the verb and its meaning. Thus the principle of literal
interpretation is bypassed in favor of prophetic bias.)

The Old Testament has quite a variety of verbs ex
pressing covenant violation, probably because this was
such a characteristic feature of God's Old Testament peo
ple. The most commonly used word is (break, frus
trate) in the hiphil preterite, infinite, imperative, and
future. It is used 20 times, 11 times of man breaking
God's covenant (Gen. 17:14; Lev. 26:15; Deut. 31:16,20;
Is. 54:5; Jer. 11:10; 31:32; 33:20; Ezek. 16:59; 17:19;
44:7); four times of man breaking a covenant made with
man (I Kings 15:19; II Chron. 16:3; Ezek. 17:15,18); and
five times of God breaking His covenant with man (Lev.
26:44; Is. 33:8; Jer. 14:21; 33:21; Zech. 11:10).

The second most common verb is (pass over, pass
through, pass by). It is used nine times (Deut. 17:2;
29:11; Josh. 7:11,15; 23:16; II Kings 18:12; Jer. 34:18;
Hosea 6:7; 8:1), all in the kal forms of infinite, pre
terite, future, and participle. In one instance, Deut.
29:12 (11), the kal infinite is used with the preposi
tion In this case the phrase means the opposite of
"break," rather "pass in" or "enter in" (Beck), and so
"keep."

The verb HTV (leave, forsake) is used four times,
three in the kal preterite (Deut. 29:24; I Kings 19:10;
Jer. 22:9), and once in the kal participle (Dan. 11:30).

The verb rOffl (forget) is also used four times in the
kal preterite and future, three times of man's forgetting
God's covenant with him (Deut. 4:23; II Kings 17:38;
Prov. 2:17), and once of God's forgetting His covenant
(Deut. 4:31).

The piel form of 'i'T'n (pollute, defile, profane) is
used three times, twice in the preterite and infinite of
man (Ps. 55:21; Mai. 2:10), and once in the future of God
(Ps. 89:35).
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The following verbs are used only once:

1. (reject) in the kal future, II Kings 17:15:
"They rejected his statutes, and his covenant."

2. (abhor, spurn) in the piel preterite of God
in Ps. 89:39 (40): "Thou hast made void the covenenat of
thy servant."

3. t\W (go to ruin) in the piel preterite of the
priests in Mai. 2:8: "Ye have corrupted the covenant of
Levi."

4. "12^ (do or deal falsely) in the piel preterite,
Ps. 44:17: "Neither have we dealt falsely in thy cove
nant."

5. 153 (cover over) in the pual preterite. Is. 28:
18: "Your covenant with death shall be disannulled."

6. (lift, carry, take) in the kal future, Ps.
50:16 of the wicked who act hypocritically: "But unto
the wicked God saith, V/hat hast thou to do to declare my
statutes, or that thou shouldest take my covenant in thy
mouth."

7. (totter, shake, slip) with the negative in
the kal future: "Neither shall the covenant of my peace
be removed," (Is. 54:10).

The Old Testament also employs a variety of words
for keeping or obeying the covenant of the Lord. The
most frequently used word (16 times) is (keep, watch,
preserve) in the kal preterite, future, participle, and
infinite. In two instances, however, the verb is used
with the negative and so means NOT to keep the covenant
(I Kings 11:11; Ps. 78:10). The verb is used nine times
of man (Gen. 17:9,10; Ex. 19:15; Deut. 29:8; I Kings 11:
11; Ps. 78:10; 103:18; 132:12; Ezek. 17:14), and seven
times of the LORD (Deut. 7:9,12; I Kings 8:23; II Chron.
6:14; Neh. 1:5; 9:32; Dan. 9:14). In all instances where
it is used with the LORD, covenant is combined with
the LORD being described as "keeping covenant and mercy."

The second most common verb is "DT (remember). It
is used 10 times in the kal preterite, future, and imper
ative of God remembering His covenant (Gen. 9:15; Ex. 2:
24; 6:5; Lev. 26:42,45; Ps. 105:8; 106:45; 111:5; Ezek.
16:60), and twice of man. In I Chron. 16:15 the men of
Israel are urged to remember the covenant, and in Amos
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1:8 Tyrus is condemned because they "remembered not the
brotherly covenant" (with Edom).

In Jeremiah 11 the prophet uses "1^7 (hear) three
times, w. 2, 3, and 6 in the kal imperative and future.
Twice he urged the people: "Hear ye the words of this
covenant" and once he solemnly declared: "Cursed be the
man that obeyeth not the words of this covenant."

The following verbs are used twice:

1. (watch, guard, keep) in the kal future of the
Levites in Deut. 33:9 and blessing "unto such as keep his
covenant and his testimonies" — kal participle (Ps. 25:
10) .

2. il^ (do, make) is used twice in 11 Chron. 34:31
and 32 in the kal infinite and future. In the first pas
sage King Josiah made a covenant before the Lord "to per
form the words of the covenant which are written in this
book." The following verse reports that the "inhabitants
of Jerusalem did according to the covenant of God."

3- pin (grow firm, strong) used by Isaiah in the
participle form to describe the God-fearing eunuchs and
strangers as ones that "take hold of my covenant," (Is.
56:4,6).

(look) is used only once by the psalmist (Ps.
74:20) in a prayer to the Lord: "Have respect unto the
covenant," hiphil imperative.

One verb that does not fit into any general category
is Dp3 (avenge, take vengeance). It is used by Moses
(kal participle) when threatening that the LORD will
bring a sword that will take vengeance on all covenant
breakers: "And 1 shall bring a sword upon you, that shall
avenge the quarrel of my covenant," (Lev. 26:25).

The LORD'S BERITH with His people was the chief ex
pression of His steadfast love. The variety and richness
of the BERITH terminology bear witness to the importance
of the concept.

Poof F. Slotting
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ROMANS 4:25*

The purpose of this article is to touch on certain
factors involved in a precise understanding of Romans 4:
25, and thereby to stimulate further private study on the
part of the readers. "Who was delivered for our offences,
and was raised again for our justification," (KJV). "os
Tiapedd^n duct xa TiapanTcSyaia nyoiv wat ny^pdn 6ta xnv 6l-
Mautoatv npCv."

A study of this kind is timely. As one of the pas
sages cited in the Brief Statement in the article on jus
tification, Romans 4:25 is also involved to a degree in
the current discussion of that doctrine which has arisen

in the Lutheran Church - Missouri Synod in connection
with Dr. Walter Maier. One of the by-products of this
controversy is an article in the June 26, 1981, issue of
Christianity Today entitled, "The Two Sides of Justifica
tion." The author is Dr. David P. Scaer, associate pro
fessor of systematic theology at Concordia Theological
Seminary in Fort Wayne, Indiana. Here is the opening
paragraph: "In the 1970s, the Lutheran Church - Missouri
Synod's controversy over the historicity of certain bib
lical accounts was prominent in the press. Just when
things were getting back to normal, a new controversy
over objective justification has broken out."l

The article is a careful discussion of such concepts
as objective justification and subjective justification,
with diligent effort being made to guard both against
universalism on the one hand and conditional justifica-

* Editor's Note: This article is presented as a
study document and is intended, as the author states,
"to stimulate further private study on the part of the
readers." The article deals with the use of DIA in Rom,
4:25 and addresses itself to the sense in which it is
used, prospectively or retrospectively. It is to be
noted that the author comes to the conclusion that Rom.
4:24 does teach objective justification.


